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The Development of Al-Mizan 
 
In 2019, the Eighth Islamic Conference of Environment Ministers (ICEM) approved a strategy to 
enhance the role of cultural and religious factors in protecting the environment and achieving 
sustainable development in the Islamic world. This reflects Islam's religious and civilizational duty 
to confront environmental challenges. In response, a group of leading Islamic organizations and 
scholars were convened through UNEP's Faith for Earth Coalition, which took the lead in facilitating 
the process from its inception. The Islamic World Educational, Scientific and Cultural Organization, 
the Islamic Foundation for Ecology and Environmental Sciences, Uskudar University in Istanbul, the 
vǳǊΩŀƴƛŎ Botanical Garden, and the College of Islamic Studies at Hamad Bin Khalifa University in 
Qatar formed the core team with the United Nations Environment Program to develop Al-Mizan as 
a global platform to link environmental issues with Islamic teachings and embrace Islamic views on 
nature.  
 
This initiative, titled ά!ƭ-Mizan: A Covenant for the 9ŀǊǘƘΣέ aims to demonstrate how Islam can be a 
driving force for sustainable development and environmental care. Al-Mizan also highlights the 
importance of culture and religion in driving behavioural change, along with scientific, technical 
and political solutions. 
 
The first draft of Al-Mizan was shared with more than 300 Islamic institutions and international 
partners for feedback and consultation. The core team appreciates the efforts of the Muslim 
Council of Elders for their valuable revision of the Arabic version. 
 
Al-Mizan is a historical document that represents the collective voice of the Islamic community on 
environmental issues. It calls on all Muslims to embrace sustainability in their daily lives and work 
together to protect our common home. 
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Chapter 1 

 

An Appraisal of the State of the Earth 
 

 

Reflections 
 
1.1 We begin with grateful praise of God, the Lord of all beings, to the number of stars in the sky, 
the grains of the sands, the waves of the waters, the drops of the rains, the leaves of the trees, 
and all things throughout the Heavens and the Earth. 
 
The unutterably vast and glorious cosmos reflects the all-transcendent glory of God, the All-
Sustaining Lord of the worlds of being that extend beyond our grasp. In its heart, this Earth with its 
evanescent community of life, of which we are a part, is exquisite beyond all telling, and more 
precious than mortal human beings can comprehend, for it too reflects the grace and mercy of the 
Lord of all. Each thing that God has created is a sign of His power, wisdom, and grace, and we seek 
insight, understanding, and guidance from these signs. He has unfolded all things in balance with 
one another, in need of one another, and all support and benefit one another. Nothing is created 
wantonly or in vain. All are created in Truth and for Right, and each has rights on us: that we care 
for it in reverential awe for its Lord, in compassion unwithheld, and in utmost beauty and good. To 
serve the Lord of all by working utmost good is the deepest purpose of our lives, for God 
άΧcreated death and life to try you, which of you work most goodΧέ (67:2)  
 
The Human Legacy: What our Hands have Wrought 
 
1.2 But the world we live in is now degraded, corrupted, and dangerously unstable. We have 
changed the face of the Earth, and we struggle to restore its equilibrium. Toxins, from insecticides 
to radiation, contaminate the air and water, the atmosphere is overloaded with greenhouse 
gasses from burning fossil fuels, soils are eroded and impoverished, oceans fill with plastic, alpine 
glaciers and polar icecaps melt, sea levels rise, coral reefs bleach and die, droughts, wildfires, 
hurricanes, and floods grow in frequency and violence. Exotic species proliferate in ecosystems to 
which they are alien, and native forms of life die off at rates never seen before by humankind. 
Warfare and violent internecine conflict continue unabated. All this brings death and grievous 
suffering to the most vulnerable ς the impoverished, the dispossessed, the persecuted, refugees, 
children, women, the aged, and the disabled: those who are least to blame for corruption and 
devastation pay the highest price. The oppression of indigenous, racial, ethnic, and religious 
minorities persists, manifested in the obliteration of cultures and history of nations in the name of 
one ideology or the other and in the growing number of forcibly displaced people, estimated at 
more than 110 million as this Covenant goes to press.1  

 

1.3 We humans may be distinguished by nationality, religion, race, culture, ethnic, tribal, and 
family ties, ideology, and politics, but in the beginning and the end we tread the same Earth, 
breathe the same air and drink the same water. We share one common home, the Earth, and it is 
the only home we have. In the course of our recent history, our technologies, commerce, and 
industries have made us realize that we are a άglobal villageέ and together we experience the 
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vagaries of climate change. The coronavirus pandemic has demonstrated how very interlinked our 
countries are, how global crises cannot be resolved without global collaboration. The overarching 
environmental debacle is of our own making, although some of us are to blame far more than 
others. In seeking to understand and address our overall predicament, we who have embarked on 
the drafting of this Covenant share the following thoughts. 
 
1.4 Our home planet Earth is estimated to be around 4.54 billion years old. In its long history, it 
has hosted myriads of guests. Countless species of creatures emerged, adapted to the prevailing 
climate, and vanished as the conditions that nurtured them changed. Palaeontologists tell us that 
this burgeoning of complex life on Earth has been disrupted by five mass extinctions, when, with 
immense volcanic eruptions, deep ice ages, new mountain barriers thrust up by colliding 
continents, or meteorite impact, over 75 percent of all life forms vanished. But over time, after 
each mass extinction, a new configuration of life forms grew and flourished in abundance. We 
humans are among the most recent guests to appear. Measured against the 9ŀǊǘƘΩǎ timespan 
shown as the twelve hours inscribed on the face of a clock, the presence of humanity is counted in 
milliseconds. In that period, the last Ice Age receded about 12,000 years ago and this made it 
possible for our ancestors to establish settled communities and begin to build civilisations. 
Successive civilisations, emerging in different environments and continents, learned ς or failed to 
learn ς from one another and from the teachings of the prophets and sages of the past, and built 
upon one anƻǘƘŜǊΩǎ achievements. When they collapsed, in the nature of things, the forests grew 
over them or the sands covered their traces; the Earth recovered and from their ruins, life sprang 
forth anew.  
 
1.5 A little over 500 years ago, the daring navigational feats of the Iberian mariners of 
yesteryear opened new worlds and ς to their eyes ς new civilisations for conquest. As that age of 
conquest and colonization gathered momentum, the movement now known as the Enlightenment 
took shape in Europe and ushered in a radical shift in ƘǳƳŀƴƛǘȅΩǎ relationship with God and the 
natural world. As humans cut adrift from the anchor of faith to rely upon their own abilities, 
nature came to be dominated as never before. In some cases, forms of faith were distorted to 
disrupt indigenous spiritual bonds with the natural world. From that moment on, the divine and 
the sacred were diminished in importance. The conviction that άƳŀƴ is the measure of all ǘƘƛƴƎǎέ 
led modern man to subordinate the natural world to his insatiable appetites, compounded by 
increasingly sophisticated technology and unprecedented population growth.  
 
1.6 We humans now find ourselves beguiled into a system, innocuously described as the global 
village, managed by corporations more powerful than most nations, wherein, as this Covenant 
goes to press, the 9ŀǊǘƘΩǎ richest 1 percent, those with more than $1 million, own more than 40 
percent of global wealth and over half of the ǿƻǊƭŘΩǎ population hold just 1.4 percent.2 Wherein 
the ǿƻǊƭŘΩǎ billionaires, who number a little over 2,000 individuals, have more wealth than the 4.6 
billion people who make up 60 percent of the ǇƭŀƴŜǘΩǎ population.3 How have we allowed such 
gross injustice to arise, against the values of all our faiths and moral codes? Nearly all humankind 
are complicit and we are now collectively responsible for our predicament. Moreover, our impacts 
have magnified to the extent that we are now describing ourselves as a force of nature. The post 
glacial age, which geologists have called the Holocene, the wholly new epoch, is now, with 
gathering consensus, described as the Anthropocene, the epoch of the human.  
 
1.7 Having changed the course of the natural world, we humans are compelled to consider the 
possibility that our current civilisation, supposedly the greatest ever, may also have run its course. 
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Having split the atom, discovered the double helix, mapped the human genome, flown to the 
moon and aimed at Mars, made new materials that refuse to degrade, created persistent organic 
and synthetic pollutants that invade our bodies and invented myriad conveniences to make our 
lives easy, we now face the collapse of ecosystems, which threatens our very existence. The 
starkest of these threats are anthropogenic climate change and the loss of biological diversity. 
 
Global Climate Change 
 
1.8  Climate change in itself is nothing new in the history of the 9ŀǊǘƘΩǎ evolution. In past eons, 
it was caused by variations in solar energy, in the tilt  or orbit of the Earth around the Sun, 
changing oceanic circulation, volcanic eruptions, and the release of methane gas by melting 
permafrost.4 As civilisations evolved, their increasing demand for energy was met by the use of 
animal and human brawn, and from renewable sources, such as windmills, waterwheels, gravity-
fed hydro power to shift and move objects and to give heat and light. Human impact on the 
planetΩǎ climate was slight until only two and a half centuries ago, when coal was mined on a 
massive scale to fuel the Industrial Revolution. 
 
1.9  Since then, our energy-hungry consumer civilisation has been damaging the Earth's 
ecosystems twice over: firstly, by gouging and pumping the fossil fuels, coal, oil, and gas, out of 
the bowels of the Earth where they were formed and locked in by geological processes over 
millions of years and secondly, by releasing carbon dioxide (CO2), methane, and other greenhouse 
gasses into the atmosphere, mainly by burning these fuels. Only recently was it recognised that 
excess atmospheric CO2 traps heat, causing global climate change.5 Although this gas makes up 
only less than half of one percent of the Earth's atmosphere, it is crucial to life on Earth. By 
regulating its flow between the terrestrial, oceanic and atmospheric domains, the carbon cycle 
maintains the 9ŀǊǘƘΩǎ climatic equilibrium. Our behaviour has drastically interfered with the 
equilibrium, ƳơȊņƴ in the language of the vǳǊΩŀƴΣ of the 9ŀǊǘƘΩǎ interconnected systems.6 
 
1.10  We ς the authors of this Covenant ς appreciate that responsible countries throughout the 
world have been making plans and taking action to mitigate the effects of climate change and 
prominent among them is the proposal to ban petrol and diesel fuelled cars in a shift towards 
greener alternatives. But does this green outlook go far enough? Will it meet the aim of the 2015 
Paris Climate agreement to keep άholding the increase in the global average temperature to well 
below 2°C above pre-industrial levels and pursuing efforts to limit the temperature increase to 
1.5°C above pre-industrial levelsέ?7 Despite failure of successive COP processes to agree to loss 
and damage finance, we are pleased that a historic deal to help the ǿƻǊƭŘΩǎ poorest and 
vulnerable countries pay for the irreversible impacts of the climate crises was agreed on the first 
day of COP28 in Dubai. While we consider this to be a landmark and hard-fought agreement, we 
note that at the time of the announcement, millions have been pledged for the loss and damage 
fund when in fact it is billions that are required.8 As the richer countries fail to offer adequate 
support, small island states face the prospect of being engulfed by the sea. We note deep 
underlying fault lines carrying into the future. A report9 coordinated by the World Meteorological 
Organization shows άLncreasing temperatures and sea levels, changing precipitation patterns and 
more extreme weather are threatening human health and safety, food and water security and 
socio-economic development in !ŦǊƛŎŀΦέ10 The sub-Saharan and small island nation states are 
among the lowest emitters of CO2,

11
  yet they disproportionately suffer the effects of CO2 

generated by the advanced industrial countries. On August 9th, 2021, the Intergovernmental Panel 
on Climate Change (IPCC) released its sixth report, drafted by hundreds of scientists, based on 
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thousands of research studies, and compiled over eight years of work; it concludes with a single 
message: we have run out of time. 
 
1.11  Until now, the efforts to hold back global climate change have focused on negotiating 
targets to regulate emissions, but not on phasing out production of the fuels that generate them. 
At COP28, whilst we applaud the first time inclusion of citing fossil fuels (the root cause of the 
climate crisis), we feel that the call for a ΨǘǊŀƴǎƛǘƛƻƴƛƴƎ ŀǿŀȅΩ from fossil fuels is a far cry from 
ΨǇƘŀǎƛƴƎ ƻǳǘΩ fossil fuels. Scientists have warned that the failure to call for a phasing out of fossil 
fuels is devastating and dangerous given the urgent need for action to tackle the climate crisis.12 
Governments continue to approve and subsidise the prospecting, extraction, and production of 
oil, gas, and coal, producing far more fossil fuels than is consistent with the target of limiting the 
rise of global warming to 1.5°C. Hence, we have no option but to endorse the proposed Fossil Fuel 
Non-Proliferation Treaty, a framework that will enable countries to negotiate the phasing out of 
fossil fuel production in a way that is just, fair, and transparent, and to commit to an equitable 
transition for affected workers and climate-vulnerable communities.13 
 
The Loss of Biological Diversity 
 
1.12 As we change the face of the Earth and its climate, we destroy the habitats of those fellow 
creatures who share the Earth with us; to destroy their habitats destroys their lives, and we are 
rapidly losing the diversity of flora and fauna that are essential for our own survival. We do not 
have the power to destroy the Earth itself, nor are we able to erase all life from this planet.14 But 
we are now in fact degrading that special web of diverse species among whom we have developed 
and to whom our destiny is inextricably linked. A consensus is emerging among scientists that the 
disruptions caused by human actions are likely to trigger a sixth mass extinction.15 Each mass 
extinction in the history of the Earth led to a radical resetting of the assemblage of life forms on 
the planet; if we do indeed precipitate another mass extinction, it seems unlikely that we will be 
among the species that survive it.16 And we are warned repeatedly in the vǳǊΩŀƴ about previous 
civilisations that have exceeded the limits and decimated their own resources and the blessings of 
the natural world ς and that God is able to replace us with a new creation.17 
 
1.13 Biological diversity is the most complex feature of our planet and the most vital. It is the 
essential άƴŀǘǳǊŀƭ ǊŜǎƻǳǊŎŜέ that comprises all communities of living beings and on which all living 
beings depend. Without the intricate interactions of the myriad life forms in the natural world 
there can be no future for humanity. These complex relationships support our lives by producing 
the air we breathe, the water we drink, and the food we eat.18 All this is threatened by the manner 
in which we run the world today against the grain of nature.19 Given enough time, many impacts 
of climate change could be mitigated if not reversed over the coming centuries, but when a 
species goes extinct, it is gone forever. All species have vitally important roles in maintaining the 
health of the biosphere; we do not know all the ways that any species contributes to the whole or 
which species are most essential in its functioning. We note with deep concern that the parties to 
the Convention on Biological Diversity have not fully achieved a single one of the 20 "Aichi 
Biodiversity Targets" which formed part of the United Nations 2011-2020 Decade on 
Biodiversity.20  However, we are glad to note that the UN Convention on Biological Diversity (CBD) 
has adopted a new global biodiversity framework comprising four goals to be achieved by 2050 
and 23 specific targets for signatory countries to meet by 2030. Among the aims of these targets 
are to bring the loss of areas of high biodiversity importance, including ecosystems of high 
ecological integrity, close to zero by 2030. They also aim to ensure that at least 30 per cent of 
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terrestrial and inland water areas, and of marine and coastal areas, especially areas of particular 
importance for biodiversity and ecosystem functions and services, are effectively conserved and 
managed through ecologically representative systems of protected areas, to ensure that any 
sustainable use in such areas is fully consistent with conservation outcomes, and to ensure that 
the rights of indigenous peoples and local communities, including over their traditional territories, 
are recognised and respected.21 
 
Ecological and Social Justice 
 
1.14  Our predicament is a direct consequence of the priority we are giving to economic growth 
over caring for the Earth and its communities of life. Our aspiration to be middle-class consumers 
is taking precedence over living in harmony with nature. The Sustainable Development Goals are 
well and nobly crafted to meet the needs of peoples whose lives are impoverished and blighted, 
without degrading the biosphere or precluding the wellbeing of future generations. We ς the 
authors of this Covenant ς endorse them wholeheartedly, but they will not cure the crisis. The 
richer nations will need to reduce their consumption patterns significantly to conserve the 
diversity of life. 
 
1.15 It is perhaps not fully appreciated how profoundly the destruction of cultural diversity has 
been intertwined with the destruction of biodiversity.22 These events have taken place in the 
narrow window of human history of the past 500 years. The civilisation we live in today is built on 
the graveyards of indigenous and traditional societies that did largely take care of the diversity of 
life in their own ways for millennia. The predominant global monoculture is governed by a 
paradigm that pays scant regard to diversity, whether biological or cultural. It has been imposed 
upon the peoples of the Earth without regard to whether it is suited to them or their local 
conditions.23  
 
1.16 We have entered a dangerous and uncertain phase in the human story. It is evident that 
the civilisation in which we now live ς seen as bringing unparalleled material benefits ς is itself the 
root of this crisis.24 In 1992, the manifesto World ScientistsΩ Warning to Humanity25 cautioned 
that, άŀ great change in our stewardship of the Earth and the life on it is required, if vast human 
misery is to be ŀǾƻƛŘŜŘέ and declared that άHuman beings and the natural world are on a collision 
ŎƻǳǊǎŜΧΦLŦ not checked, many of our current ǇǊŀŎǘƛŎŜǎΧƳŀȅ so alter the living world that we will 
be unable to sustain life in the manner that we knowΦέ An updated reissue of that warning was 
published 25 years later in 2017. It concluded that on most of the measures, humankind had failed 
to progress and warned that άǘƛƳŜ is running ƻǳǘΦέ26  
 
1.17 Although ƘǳƳŀƴƛǘȅΩǎ responses to the ecological crisis so far have been grossly inadequate 
and piecemeal, we applaud the valiant efforts of international agencies, specialist organisations, 
and individuals committed to protecting the Earth. Crises can present opportunities; vǳǊΩŀƴƛŎ 
verses describe thunderstorms as sources of both fear and hope. 27 Among the rays of hope that 
filter through the dark storm clouds of this crisis is the unprecedented coming together of faith 
communities, traditional societies and indigenous peoples. This is a growing alliance that 
represents more than 80% of the 9ŀǊǘƘΩǎ human population, with leaders at the very roots of 
society who have the potential to bring about rapid change; it is armed with the wisdom of the 
ages, for each faith community, each traditional society, each indigenous people embodies an 
ethos evolved over centuries or millennia of interaction with the 9ŀǊǘƘΩǎ ecosystems and their 
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diverse communities of life. This cultural diversity contains a wealth of values and wisdom that 
could be brought to bear on our response to the crisis.  
 
1.18 Yet we need to strike a cautionary note. In looking for solutions, humanity has been 
tackling the symptoms more than the causes of the crisis. There are two fundamental issues so 
close to us that we take them almost entirely for granted. They need to be examined if we aim to 
restore Earth systems to some state of equilibrium. The first of these is our attitude to the natural 
world itself, which we have defined as a resource to be exploited. In our hurry to prosper, we have 
blindly followed a false paradigm that equates economic growth, and human development of the 
natural world, as a linear process of continuous, never-ending progress and improvement. But our 
presumption that we can defy the divinely decreed patterns of the natural world is proving to be 
our undoing.28  
 
1.19 The second issue is not only very closely linked to the first but also feeds it. It is money. It 
has made it possible for humanity to trade, exchange goods and services and build civilisations 
over millennia. It would seem that we cannot live without it but in recent times we have conjured 
up a fundamental change in its nature. In the past, money was literally worth its weight, but it is 
now increasingly common to come across revealing appraisals of money from prominent 
economists, for example: άΧƳƻƴŜȅ remains a naked symbol with no intrinsic value of its own and 
no direct linkage to anything specificέ.29 In fact, money is like a virus that eats into the fabric of the 
natural world every time we use it. The economic growth model that drives the international 
system is based on this illusion and has given rise to nightmare visions of global economic 
collapse.  
 
1.20 As a species, we have been modifying the environment to our advantage over millennia, 
but we are now far exceeding the limits of what natural ecosystems can heal within a timespan we 
can comprehend. We are warned in the Qur'an that to change the nature of DƻŘΩǎ creation is 
satanic (4:119).30 Human actions have led to massive corruption and devastation in the Earth, 
ŦŀǎņŘ ŦơΩƭ-ard, in the language of the vǳǊΩŀƴΥ through befoulment of the air and waters, global 
warming and climate change, overexploitation of the sources of life, destruction and 
fragmentation of the habitats of living beings, impoverishment of the soil, translocation of invasive 
alien species, introduction of genetically modified organisms, eradication of predators and species 
considered pests, and overpopulation by our own insatiable species, we have blighted the 
ecosystems on which our lives and the lives of our fellow creatures depend. We humans ς created, 
according to the teachings of our faith, to be accountable khalơfahs on the Earth, entrusted to care 
for it and the communities of life it harbours ς have not only filled it with corruption and 
bloodshed, but may already have initiated the sixth mass extinction of complex life in the history 
of the planet. It is hard to imagine a more grievous indictment or one more indefensible: 
 

Corruption has appeared in the land and the sea 
by what the hands of humankind have wrought, 

that He may let them taste some consequences of their deeds, 
so that they may turn back. (30:41) 
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Hopeful We Remain  
 
1.21 In this Qur'anic verse, we find grounds for hope that it is not too late to change our course. 
And in hopes that we might turn back and set our course aright, we now proceed to consider how 
our faith instructs us to relate to the Earth we live on. Our approach is multi-faceted: 
 

¶  As Muslims, we approach the Earth as a blessed creation of the Lord of all beings Who 
holds us to account for all we do in it.  We seek to identify how, through abusing it, we 
have desacralised our understanding of it. That might help us rediscover the pricelessness 
of what we are losing. 

¶ We strive to articulate an ontological and cosmological understanding of the relationship 
between the Creator and creation ς as well as ƘǳƳŀƴƪƛƴŘΩǎ relationship with both, and our 
obligations to each ς that would enable us to see with clarity how we might make right 
what we have wronged. 

¶ We strive to clarify and articulate the essential ethical teachings and values of Islam, that 
they might motivate us to commit ourselves to the behavioural changes needed, in 
keeping with the prophetic tradition. 

¶ We view the crisis afflicting life on Earth through the prism of political economy and seek 
to discover what elements in the Islamic heritage of equitably sharing the benefits of the 
sources of life on Earth ς which economists call natural resources ς might help us address 
the inequities and realise a more sustainable, indeed, a regenerative approach to living a 
good life without compromising the ability of future generations to meet their own 
needs.31 

¶ We seek to identify the most essential aspects of our faith tradition with respect to 
legislation, regulations, conservation practices, policies, and activism, so that we might 
begin to take the actions needed to restore the dynamic equilibrium (ƳơȊņƴ) that we have 
violated. 
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Chapter 2 

 

Signs of God in the Heavens and the Earth 
 
 
One Creator, Lord of All 
 
2.1 The vǳǊΩŀƴ abounds in references to natural phenomena, but it does not contain the 
words ΨenvironmentΩΣ ΨŜƴǾƛǊƻƴƳŜƴǘŀƭΩΣ or ΨŜƴǾƛǊƻƴƳŜƴǘŀƭƛǎƳΩ.32 In classical Arabic, the closest 
term to ΨŜƴǾƛǊƻƴƳŜƴǘΩ is ƳǳƘơǘ, meaning ΨsurroundingΩ; in vǳǊΩŀƴƛŎ usage, however, it is the divine 
presence and knowledge that is described as ƳǳƘơǘ, encompassing all things, as in 2:115 and 
4:1н6. Islamic teachings about the natural world centre around the creation (al-khalq) and in its 
various grammatical forms, this word occurs in over 250 vǳǊΩŀƴic verses.33 Here, we present the 
cosmology of our faith and its theology of nature with respect to the relationships between God 
and creation, to which humankind belong. 
 
2.2  ¢ŀǿƘơŘ, the affirmation of DƻŘΩǎ oneness, is the bedrock of the Islamic ethos. We 
Muslims hold that the oneness of God is the basis of our faith, its metaphysics, its ethics, its Law, 
and its spirituality. The vǳǊΩņƴ opens with the praise of God as άLord of the worldsέ (rabb al-
ΨņƭŀƳơƴ) (1:1). Each of our daily prescribed prayers begins with these words. The word rabb 
denotes, on the one hand, the Lord and Master Whom all beings serve and, on the other, the 
Sustainer Who brings each being into existence, then provides for it, Who nurtures, develops, and 
guides it until its destiny is fulfilled. Knowing that He is the Lord of all beings makes us aware that 
serving Him inescapably entails goodness toward all.34  
 
2.3 All things in the created world, from sub-atomic particles to distant galaxies, are united as 
creations of God and are utterly dependent upon Him in all aspects of their being. άSay: He is God, 
the One, God the Self-Subsisting All-Sustainingέ (112:1-2). άHe is God ς the Creator, the Maker, 
the Giver of ŦƻǊƳΧέ (59:24). The natural world affirms the Divine. This central axiom is 
emphasised time and time again in the vǳǊΩŀƴ (3:190, 30:17-27, 41:53, etc.) reminding us of DƻŘΩǎ 
omnipresence: άAll that is in the Heavens and the Earth belongs to God. And God has ever 
encompassed all thingsέ (4:126); άTo God belong the east and the west. Whichever way you 
turn, there is the Face of God; God is Vast, All-Knowingέ (2:115). He is the Provider, άIs there any 
creator other than God providing you sustenance from the sky and the earth?έ (35:3); He it is 
Who brings lifeless matter to life and cycles it between life and death, άGod it  is that sprouts the 
seed and the fruit  stone, brings forth the living from the dead and brings forth the dead from the 
living: That is your God ς how are you turned away?έ (6:95).  
 
2.4 Whereas God is absolute and infinite, all created things are ordained to be finite and 
limited. They are measured out precisely, and their limits are decreed by their Lord. The vǳǊΩŀƴ 
tells us: ά...and He created each thing and ordained it in precise measureέ (25:2). We accept 
these limits in gratitude and joy; we work within them gladly and do not seek to exceed their 
bounds, for άHe has given you from all that you have asked of Him ς and if you would count the 
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favours of your Lord, you could not number them. Indeed, humankind are most unjust and 
ungratefulέ (14:34). 
 
Value Inherent in Creation 
 
2.5 God ς be He exalted ς has not made any of His creatures worthless: the very fact that He 
has created a being gives it inherent worth and value. To exclude any created being from moral 
consideration violates the principle of ǘŀǿƘơŘ. Moreover, He has created each thing bi Ωƭ-haqq, in 
truth and for right. All created beings have rights.35 άNot in jest have We created the Heavens and 
the Earth and all that is between them. We have not created them but for ǘǊǳǘƘΧέ (44:38ς39). 
We might think a gnat of little significance, but God does not disdain to set it forth as a parable 
(2:26) and the bee receives divine inspiration (16:68-69). Nothing created is without significance. 
None has been created in vain; all are created for right. We must therefore treat none wantonly, 
and we must take no life except by right. Indeed, the Lord of all beings has blessed the Earth: άHe 
set upon it  firm mountains and blessed it  and measured therein its sǳǎǘŜƴŀƴŎŜΧέ (41:10), and He 
has perfected the things that He created, filling them with utmost good and beauty36: άHe Who 
has made most good each thing that He ŎǊŜŀǘŜŘΧέ (32:7). άAnd you see the mountains and 
perceive them as solid, yet they pass as the passing of clouds. Such is the doing of God, Who has 
perfected all thingsέ (27:88). 
 
2.6 God: The All-Merciful. The Lord and Sustainer of all beings is All Merciful, All 
Compassionate.37 The extent of His overwhelming mercy, grace, and compassion is greater than 
we can ever grasp38 ϦΧMy mercy embraces all thingsΧϦ (7:156). άΧGod has ordained mercy 
upon HimselfΧέ (6:12). He has filled the universe with glory, with beauty, and given sentient 
beings all the varied senses by which they, and we, can perceive this glory and beauty. Because we 
live in a universe that bears ƳŜǊŎȅΩǎ imprint, harmony and beauty permeate all things: άhǳǊ Lord, 
You have embraced all things in mercy and knowledgeΧέ (40:7).39 
 
2.7 All beings attest to the transcendent glory of their Creator, Lord and Sustainer:  
 

The seven Heavens and the Earth and all that dwell therein proclaim His all-transcendent 
glory: There is not a thing that does not celebrate His praiseΧ (17:44). 

 
Have you not seen that all that is in the Heavens and the Earth proclaims the glory of God? 

And the birds as they soar with wings outspread? 
Every creature knows its prayer and its glorification, and God knows what they do. (24:41) 

 
All beings submit to their Creator, Lord and Sustainer, in willing obedience and devotion, all bow 
down to Him in worshipful service and prayer ς all, that is, except for humankind, who, although 
they cannot avoid submitting to the natural laws by which their Lord sustains all things, are 
endowed with free will: they may opt to serve in willing devotion or to resist by refusing their 
[ƻǊŘΩǎ commandments and thereby incur His wrath and retribution: 40 
 

Have you not seen that all in the Heavens and the Earth bow down to Him, and the 
sun, the moon, the stars, the mountains, trees and animals, and many of humankind, 

while many deserve chastisement?... (22:18) 
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Χŀll that is in the Heavens and the Earth submits to Him, willingly or unwillingly, and 
to Him are they returned. (3:83) 

 
From the submission of all things to their Lord and Sustainer comes the recognition of their being 
Muslim and making up a vast community of islņm, which human beings may willingly embrace and 
become part of that community.41 
 
2.8  Signs of God. Moreover, each created being is a wondrous sign that points beyond itself to 
its Maker, His wisdom, and His mercy; each is a portent filled with meaning and lessons to be 
learned. Like a mirror, the natural world reflects the power, glory, beauty, wisdom, and mercy of 
its Creator. 

 
Verily in the creation of the Heavens and the Earth and the alternation of night and day 

are signs for people endowed with insight, who remember God standing, sitting, and 
lying on their sides, and who reflect on the creation of the Heavens and the Earth: Our 

Lord, Thou hast not made this in vain ς Glory to Thee!... (3:190-191) 
 

The word άņȅŀƘΣέ meaning άǎƛƎƴΣέ is the same word that is used for verses of the vǳǊΩŀƴΦ Muslim 
scholars have stressed the parallels between the revelations of the written texts revealed to 
humankind through the prophets, the messengers of God, known variously as al-ǉǳǊΩņƴ at-
ǘŀŘǿơƴơ, the written ǉǳǊΩņƴ or al-ƪƛǘņō al-ƳŀǎǘǹǊ, the inscribed book, and the revelations of God in 
the natural world, known as al-ǉǳǊΩņƴ at-ǘŀƪǿơƴơ, the cosmic ǉǳǊΩņƴ or al-ƪƛǘņō al-ƳŀƴȊǹǊ, the 
observed book.42 Each are revelations composed of signs, ņȅņǘ, and they come from the same 
source. The signs of the divine in nature clarify the meanings of those in the texts and the written 
texts enable us to understand the creation.43 
 
2.9 Beyond its inherent value, each thing has practical or instrumental value as a component of 
the ecosystems that support life on Earth. All components of DƻŘΩǎ creation interact together, 
complete each other, and support one another in accordance with the ways (sunan) of God.44 As 
the 13th century jurist ΨLȊȊ ad-5ơƴ ibn Ψ!ōŘ as-{ŀƭņƳ observed: άYƴƻǿ that God has created His 
creatures and made them to depend upon each other, so that each group would support the 
welfare of the ƻǘƘŜǊǎΦέ45  All beings serve God by giving charity: the land, the plants, the animals, 
and the heavens all support one another; all obey God and do not withhold. Although some kinds 
consume others, their real but superficial discord is ultimately resolved, for all beings are 
inherently and universally in need of one another, and their giving of what they have to one 
another is charity.46 Through its divinely ordained roles, each being thus contributes to the welfare 
of the whole. This leads to a cosmic symbiosis by which God sustains all living things. The prophet 
Muhammad, upon him be blessings and peace, is reported to have declared, ά/ǊŜŀǘŜŘ beings are 
the dependents of God, and the creatures dearest unto God are they who do most good to His 
ŘŜǇŜƴŘŜƴǘǎΦέ47  
 
The Cosmic Equilibrium 
 
2.10. Al-aơȊņƴ: Balance and Reciprocity. The vǳǊΩŀƴ describes all beings as balanced and 
integrated in interconnected and interdependent equilibrium.  
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And the Earth, We have spread it  out, and cast in it  mountains standing firm, and grown 
in it  all things in balance. And We have provided in it  sustenance for you and for those 

whom you do not support Φ (15:19-20) 
 

And the sky, He (God) raised it  and He set up the balance 
So that you may not exceed the balance 

Weigh with justice and do not fall short in the balance 
And the Earth He has spread out for all living creatures (55:7-10) 

 
The cosmic balance or equilibrium is associated in the vǳǊΩŀƴ with al-qist: equity, fairness, and 
justice. άWe sent our messengers with clear signs. And We sent down the Book and the Balance 
with them so that humankind might establish fairnessΧέ (57:25).48  
 
2.11 The Qur'an thus presents a rich and vivid portrayal of the Earth and the wider cosmos full 
of meaning, purpose, order, and beauty. The natural world did not come into being by accident, 
nor is it characterized by chaos, nor is it devoid of value. άIŀǾƛƴƎ a firm and well-knit structure 
with no gaps, no ruptures, and no ŘƛǎƭƻŎŀǘƛƻƴǎΣέ49 the natural creation is regarded by Muslims as 
showing the glorious works of the Almighty Creator and Sustainer. In the light of vǳǊΩŀƴƛŎ 
teaching, we are called upon to observe and discern its balanced, integrated patterns and the 
cycles of creation: the day turning into night, and night into day, lifeless matter transmuted into 
the flesh of living beings, living beings dying and returning to dust, the winds, the clouds, the rain, 
the starry heavens, and the planets swimming through the vastnesses of space. Its integrated 
wholeness, its bounty and beauty, its value and meaning impose on us the moral responsibility to 
cherish it. 
 
2.12 Umam: Communities. The vǳǊΩŀƴ describes the myriad living animals with whom we share 
the Earth as communities like ourselves: 

 
There is no animal that moves on the Earth nor any bird that wings its flight, but is a 

community like yourselves... (6:38) 
 

As they are sentient beings and communities like us, we are obliged to treat them with reverence 
and care (ǘŀǉǿņ), compassion (rahmah), and striving to do the utmost good (ƛƘǎņƴ). The ethical 
implications of the QurΩanic regard for these other-than-human communities have been 
recognised since the outset of Islamic scholarship.50 
 
2.13 Al-Fitrah: the primordial nature of humankind. The QurΩan tells us that humankind are 
created within the primordial pattern (fitrah) of the natural creation and that, being of it, our 
nature (fitrah) is defined by that patterning:  

 
So set your face firmly to religion in pure devotion, the innate disposition with which 

God endowed humankind. God's creation shall not be altered. That is true religion, but 
most people do not know. (30:30). 

 
While this vǳǊΩŀƴƛŎ verse warns that our human nature should not be altered, it reflects the wider 
prohibition of altering DƻŘΩǎ creation. Let us consider the ecological context of our nature. We 
humans have been created within a specific community of species that are adapted to one 
another and to the various climatic conditions that have prevailed over the last ice age and since 
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the glaciers retreated almost 12,000 years ago. The mix of oceans, glaciers, rainforests, boreal 
forests, wetlands, steppes, and deserts make up the habitats in which we and our fellow creatures 
have unfurled and flourished. Thus, the word fitrah here might refer likewise to the primordial 
pattern within the bounds of which humankind and our fellow creatures are created. A warning is 
also implied in the statement that άDƻŘΩǎ creation shall not be ŀƭǘŜǊŜŘΣέ for elsewhere, the vǳǊΩŀƴ 
informs us that άŀƭǘŜǊƛƴƎ (in the sense of distorting or perverting) DƻŘΩǎ ŎǊŜŀǘƛƻƴέ is satanic ς the 
epitome of evil, for Satan declares, άI will  command them so that they will  alter DƻŘΩǎ creationέ 
(4:119).51 
 
2.14  The universe and all things in it, not only the seas, the mountains, the plants, and the 
animals, but even the day, the night, the sun, the moon, and the stars are described in the vǳǊΩŀƴ 
as being of service (musakhkhar) to humankind.52 We can never number the favours of our Lord. 
But we should not walk arrogantly on the Earth: "Do not strut exultantly on the Earth. You will  
never split the Earth apart nor will  you rival the mountains in stature" (17:37). άVerily the 
creation of heaven and Earth is greater than the creation of humankind, but most people do not 
know itΦέ (40:57).53 Nowhere has God indicated that other creatures are created only ς or even 
primarily ς to serve human beings.54 It would be preposterous to imagine that these things were 
created merely for our enjoyment, and the height of arrogance to suppose that we have the right 
to stamp out any species in which we see no benefit! The 14th-century thinker ¢ŀǉơ ad-5ơƴ Ahmad 
ibn ¢ŀȅƳơȅŀƘ remarked with regard to those vǳǊΩŀƴƛŎ verses in which God declares that He 
created His creatures for the children of Adam, άLǘ is well known that in these creatures God has 
exalted purposes other than the service of humankind, and greater than the service of humankind; 
[in these verses] He only shows the children of Adam what benefits they have in them and what 
bounty He has bestowed on ƘǳƳŀƴƪƛƴŘΦέ55 
 
2.15 Indispensable as other creatures are to our survival, their utilitarian value still cannot be 
the primary reason for conserving them. It is not possible for us to measure the utilitarian value of 
any creature because we do not even know what direct benefits to ourselves may be hidden 
within it, much less the ramifications of its ecological role in the biosphere, by which it contributes 
to the welfare of the whole. The primary legal basis, therefore, for conserving each and every 
species is its inherent value as a creation of God, a sign and wonder, and a unique and 
irreplaceable manifestation of His transcendent glory.56 The prophet Muhammad, upon him be 
peace and the glory of God, told of a prophet who, having been stung by an ant, caused the entire 
anthill to be burned; God rebuked him, saying, άBecause an ant stung you, you have destroyed an 
entire community (ummah) that proclaims My transcendent gloryΦέ 57   

 
2.16  As the Lord of all beings has άΧƘŀǎ made most good each thing that He ŎǊŜŀǘŜŘΧέ (32:7) 
and cautioned us against distorting the integrity of our own innate disposition or that of His 
creation, we are warned most forcefully not to wreak ŦŀǎņŘ ς corruption, degradation, devastation 
and ruin ς on the Earth, which He has ordered so perfectly:  
 

Do not spread corruption in the Earth after it  has been so well ordered. And call on Him in 
fear and hope: surely, the mercy of God is near to those who do utmost good. (7:56) 
 

Indeed, the dread of humankind wreaking ŦŀǎņŘ on the Earth and the catastrophes that such 
transgression unleashes loom large in the vǳǊΩŀƴƛŎ cosmology of justice. The creation of the world 
was not a frivolous or trivial act (38:27; cf. 3:191). The natural creation άis so coherently 
interconnected and integrated, and works with such regularity and order, that it is DƻŘΩǎ prime 
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miraculous wonder: if good is done to it or in it, good will return; if evil is wrought to it or in it, 
what accrues is sheer terror.έ58 The vǳǊΩŀƴ instructs us to behold what has happened in the end to 
the ƳǳŦǎƛŘǹƴ Ŧơ Ωƭ-ard, those who wreak corruption, devastation, and ruin on the Earth (7:85-86): 
the peoples of Pharaoh, Ψ'ŘΣ ¢ƘŀƳǹŘΣ and Madyan were all powerful and wealthy but wrought 
corruption on the Earth and thus destroyed themselves. The corrupters on the Earth abuse the 
trust of ŀƳņƴŀƘ and are in clear contrast to those who are responsible on the Earth.59 As Muslims, 
we ought to tremble in fear from the catastrophic consequences of corruption on the Earth: 
extinction of species, global warming. pollution, famines, and epidemics, for all of which we 
humans are accountable.60 
 
2.17 The converse of rejecting our Lord and corruption on the Earth lie in faith (ơƳņƴ) and 
beneficial works (al-ŀΨƳņƭ as-ǎņƭƛƘŀƘ, as-ǎņƭƛƘņǘ): in them lies the redemption and ultimate 
prosperity of humankind.  
 

Verily We created humankind in the best of forms; then do We reject them as the lowest 
of the low, except those who have faith and do good works, for theirs is a reward 

unfailing. (95:4-6) 
 

By time! Humankind are indeed in loss! Except for those who have faith and do good 
works, and exhort one another to truth (haqq), and exhort one another to 

steadfastness. (103:1-3). 
 

Just as the wreaking of corruption and devastation on the Earth leads to our perdition, the doing 
of good, right, wholesome, beneficial works is key to our survival and prosperity on the Earth, for 
God declares, άMy servants, the right-doing, shall inherit the Earthέ (21:105). Good work is so 
essential to the service of God and the fulfilment of human responsibility on the Earth that the 
term for benefits (ƳŀǎņƭƛƘ) in Islamic law derives from this word for good (ǎņƭƛƘύ, and the term for 
detriments (ƳŀŦņǎƛŘ) derives from corruption, (ŦŀǎņŘύ.61 
 
 

YƘƛƭņŦŀƘ fơ Ωƭ-Ard: Responsibility on the Earth 
 
2.18 Inheriting the Earth through right-doing defines the human role, for the vǳǊΩŀƴ describes 
humankind as ƪƘŀƭņΩƛŦ Ŧơ Ωƭ-ard, agents held responsible for all they do on the Earth: 

 
(God) it  is Who has held you responsible on the Earth, and raised some of you by 

degrees above others, so that He might try you in that which He has bestowed upon 
ȅƻǳΧΦ (6:165) 

 
The prophet Muhammad, upon him be peace and the blessing of God, echoed this verse in his 
saying, ά¢ƘŜ world is beautiful and verdant; verily God has held you responsible in it, and He sees 
how you conduct ȅƻǳǊǎŜƭǾŜǎΦέ62 
 
2.19 Human beings are to interact with all components of the environment without 
disrespecting DƻŘΩǎ norms or ways in His creation (sunan !ƭƭņƘ Ŧơ ƪƘŀƭǉƛƘơ) or infringing DƻŘΩǎ 
rulings in His law (ŀƘƪņƳ !ƭƭņƘ Ŧơ ǎƘŀǊΨƛƘơ). We are to take from the environment and to give to it, 
to uphold its rights or due (haqq), so that it may give us our due. Our interactions and all economic 
activities must be based on this primordial cosmic balance (al-ƳơȊņƴ) as it has been created and 
sustained by God. To practice ƪƘƛƭņŦŀƘ on the Earth by tending it, upholding right and justice; and 
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spreading good and utility on Earth, as shown in DƻŘΩǎ command to the prophet David άO David! 
We have made you a ƪƘŀƭơŦŀƘ on the Earth: judge, therefore, with justice between humankind, 
and do not follow passions that may divert you from the way of GodΧέ (38:26). 63  
 
Here, it should be clear that, in fulfilling their responsibility to protect the Earth from corruption 
and devastation, human beings are to protect it from humankind: we are to protect it from 
ourselves. Our ƪƘƛƭņŦŀƘ on the Earth is realised by faith and beneficial works, by striving to bring 
about beauty, excellence and utmost good, and by avoiding and averting all that leads to 
corruption, devastation, and ruin (ŦŀǎņŘ) in it.  
 
2.20 In the light of the core ethical values of our faith, let us reflect on the responsibility of 
human beings on the Earth as bearers of this trust. Is human ƪƘƛƭņŦŀƘ essentially a privilege? It is 
an honour, surely, for humans are created άƛƴ the best of ŦƻǊƳǎΣέ that is, with the greatest 
potential for good. But if we do not realise this potential, we are rejected as άƭƻǿŜǊ than the 
ƭƻǿΦέ64  YƘƛƭņŦŀƘ is not a privilege, but a trust, a responsibility, and a trial, for God has created 
death and life to try us, which of us work most good (67:2). Human ƪƘƛƭņŦŀƘ is in large part a 
natural corollary of our power to affect the well-being of the creation. Human beings have been 
given enormous ability to do both good and evil; with ability comes responsibility. A ƪƘŀƭơŦŀƘ is a 
shepherd and will be asked about his flock. Each human being is a shepherd over all the lives on 
Earth that he or she may touch for good or ill, and shall be held to account regarding every ŀǘƻƳΩǎ 
weight of good that he or she has caused, and every ŀǘƻƳΩǎ weight of harm.65 Each day, this 
perilous trial is renewed; as the prophet Muhammad, upon him be peace and the blessing of God, 
declared, ά²ƛǘƘ each ŘŀȅΩǎ dawning, people rise to bargain with their souls at stake, and either 
ransom them or ruin ǘƘŜƳΦέ 66 
 
2.21 Although we are to exercise humility in understanding our role as ƪƘŀƭņΩƛŦ Ŧơ Ωƭ-ard, the 
nobility of the ƪƘƛƭņŦŀƘ ethic is breathtaking: humankind /  we humans bear a trust (ŀƳņƴŀƘ) that 
the heavens, the Earth and the mountains shrank from bearing: 
 

We offered the trust to the heavens, the Earth, and the mountains, but they refused to 
bear it  and were afraid of it.  Yet humans bore it.  They have indeed proven unjust and 

ignorant (33:72). 
 

The trust is understood as the assumption of moral accountability (ǘŀƪƭơŦ) to God for ƻƴŜΩǎ beliefs, 
intentions, and actions and their repercussions ς with the reward and punishment that this 
entails. It is closely intertwined with the responsibility of ƪƘƛƭņŦŀƘ Ŧơ Ωƭ-ard, accountability on the 
Earth. In tending the Earth, as a species, we have proven ourselves thoroughly unjust and 
ignorant.67 We cannot fulfil this trust unless the horizons of our care extend through space and 
time to embrace all the species, individuals, and generations of DƻŘΩǎ creatures from today until 
the Day of Resurrection. Then, and only then, will we truly be ƪƘŀƭơfahs on the Earth.68  
 
2.22 It might be supposed that this imposes an impossible burden on human beings: Who can 
possibly see all the ramifications and effects of ƻƴŜΩǎ deeds on all beings, even in the present, 
much less in the future? What does it mean to extend the horizons of our care into the unknown 
future? How do the time scales of global climate change and mass extinction impinge on our 
concepts of ethics? What are our ethical obligations to the indeterminate future generations of 
humankind and of the other-than-human community of life that may exist in future millennia? 
How can any individual possibly be responsible for all the outcomes of his or her deeds, when 
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none but God can comprehend them? We would answer that, in full awareness of the limits of our 
knowledge, strength, and abilities, our intentions and aspirations to serve the Infinite Lord of all 
beings must be boundless. Our obligation is to do our honest best, and ask the Lord of all for 
guidance, and for forgiveness in our falling short, as fall short we must. For God does not impose 
on anyone a burden greater than he or she can bear.69  
 
Walk Gently on the Earth 
 
2.23   We are told in the vǳǊΩŀƴ to tread humbly, softly, gently on the Earth.70 άThe servants of 
the All-Merciful are those who walk gently on the 9ŀǊǘƘΧ" (25:63). The All-Merciful Lord of all 
beings has placed us together with the other communities of living creatures on this exquisite, 
beautiful planet to live out our lives in harmony with them and has charged us with its care. We 
conclude this section with the following vǳǊΩŀƴƛŎ passage, which calls humankind to observe the 
signs of God in His creation, to reflect on them, to understand and learn from them: 
 

Transcendent glory be to God, both in your evenings and your mornings.  
All praise is His in the Heavens and the Earth, at the setting of the sun and in the noon. 

 
He brings forth the living from the dead, and He brings forth the dead from the living, and He 

revives the Earth after its death. Thus is it  that you too shall be brought forth. 
 

And of His signs is that He created you of dust and behold, you are humans, dispersing widely. 
 

And of His signs is that He created for you mates from yourselves that you might find peace in 
them, and He set between you love and compassion. Indeed, in that are signs for people who 

reflect. 
 

And of His signs is the creation of the Heavens and the Earth, and the variation of your 
tongues and colours. Indeed, in that are signs for people of knowledge. 

And of His signs is your sleep by night and by day, and your seeking of His bounty. Indeed, in 
that are signs for people who hear. 

 
And of His signs is that He shows you the lightning, causing fear and hope, and sends down 

water from the sky, thereby bringing life to the Earth after its death. Indeed, in that are signs 
for people who understand. 

 
And of His signs is that the Heavens and the Earth stand firm by His command; then, when He 

summons you, from the earth you will  come forth. 
To Him belongs whosoever is in the Heavens and in the Earth. All are subservient unto Him. 

 
He it  is Who begins creation, then repeats it, and that is easier for Him. His is the most 

exalted likeness in the Heavens and in the Earth, for He is the August, the Wise. (30:17-27) 
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Chapter 3 

 

The Ecological Ethos and Ethics of Islam 
 
 
The Ethics of ¢ŀǿƘơŘ 
 
3.1 Ethical dimensions of DƻŘΩǎ Oneness: ¢ŀǿƘơŘ. The most essential ethical implication of 
DƻŘΩǎ oneness is to serve the one God ς the Lord of all beings ς by doing the greatest good we can 
to all His creatures. If we recognise that God is the one and only Lord of every created being, then 
we must know that devotion to Him requires utmost goodness toward His entire creation ς and 
that we must treat every single creature with ǘŀǉǿņ, or reverence toward its Creator. God is the 
Lord of every species, every generation, and every individual created being. Hence, for the 
purposes of clarifying our ethical obligations, rabb al-ΨņƭŀƳơƴ is understood as ά[ƻǊŘ of all ōŜƛƴƎǎΣέ 
or ά[ƻǊŘ of all ōŜƛƴƎΣέ all that have been and all that will ever be. All created beings have inherent 
worth and value by virtue of being created by God. To exclude any created being from moral 
consideration violates the principle of ǘŀǿƘơŘ.71 
 
3.2 The implications of putting this principle into practice are immense. It means that one 
cannot ethically make ƻƴŜΩǎ ultimate aim the welfare of a part of DƻŘΩǎ creation without 
consciously and explicitly considering the welfare of the whole. Can we aim at the exclusive well-
being of our own nation and presume that this will not hurt other nations? Can you aim at the 
well-being of men (or άƳŀƴέύ and presume that this will not discount or degrade women? Can you 
aim at the well-being of the wealthy and presume that this will lead to the welfare of the poor? 
Can you aim at the well-being of the present generation and presume that this will not deprive the 
coming generations of their rightful inheritance? Can you aim at human well-being and presume 
that this will not devastate the myriad other species with which we share the Earth? Governments 
and economies are largely run by people who hold precisely these presumptions. But they are not 
compatible with the loving service of one All-Merciful God, Lord of all beings. Indeed, to make our 
ultimate aim less than the good of all beings is a travesty of our faith. It is unethical and immoral: 
it violates the principal ethical demand of ǘŀǿƘơŘ.72 
 
 

 

Revering God in His Creatures 
 
3.3 ¢ŀǉǿņ: The Attitude of Reverence, Care, and Carefulness. God is the Lord of every thing, 
and He is Master of the Judgment Day, the Day of Reckoning: on that Day, He will try us with 
regard to all His creatures. 
 

On that day will  humankind come forth in scattered bands to behold what they have 
done: Then whoever has done an ŀǘƻƳΩǎ weight of good, shall see it, and whoever has 

done an atƻƳΩǎ weight of evil, shall see it!  (99:6-8) 
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The Arabic word dharrah in these verses, usually understood as άŀǘƻƳΣέ άǇŀǊǘƛŎƭŜΣέ or άƳƻǘŜΣέ also 
means the smallest of ants, among the smallest forms of life that can be seen by human eyes. 
Both meanings imply that the Lord of all beings will try us and judge us in our treatment of the 
most minute created beings: Hence, we are to revere Him in our conduct toward every being, 
however insignificant it might seem. No being is without significance. God is the Lord of all things, 
and He will try us with regard to His creatures: so we are to revere Him in our conduct toward all 
things. We must revere Him in our treatment of every man, every woman, every child. We must 
revere Him in our treatment of every beast, every bird, every insect, every plant, every river, every 
rock... Each creature, no matter how insignificant it might appear to us, is a creature of Him who is 
Tremendous beyond all measure; a sign of Him who has created it. Each is a world that will never 
be repeated, and that reveals the transcendent glory of its Maker.73 Nothing is created in vain; all 
are created for right. We must therefore treat none wantonly and take no life except for right.74 
From the encounter with the Lord of all beings, Who holds us accountable for our treatment of 
each and all, comes the attitude of taqwa: profound awareness and reverence toward the Lord of 
all beings, coupled with utmost care and carefulness in our treatment of His creation. This attitude 
is the essence of ethical nobility. ά Most noble of you in the sight of God are they who are most 
ǊŜǾŜǊŜƴǘΦέ (49:13) 
 
Utmost Good toward All Creation 
 
3.4 LƘǎņƴ: Utmost Good. The attitude of reverence in devotion to God finds its completion in 
works of utmost good and beauty:  its highest manifestation in our deeds is to serve the Lord of all 
beings by doing utmost good to all His creatures. Good works are the very purpose of life and 
death:75 
 

He Who created death and life to try you, 
which of you work the most good... (67:2)  

 
It is not enough to do good; we are required to do the utmost good, as though we see the Lord of 
all beings before us, for surely the Lord of all sees us.76 The prophet Muhammad, upon him be 
peace and the blessing of God, declared that "God has prescribed utmost goodness, beauty, and 
excellence (ƛƘǎņƴύ with regard to all thingsέΦ77 The following verses of the vǳǊΩņƴ suggest that the 
overriding criterion in choosing between alternative courses of good, beneficial work or between 
ostensibly legitimate rulings is that which is best, most beneficial, most beautiful, most excellent, 
most good (ahsan): 
 

Χso give glad tidings to My servants who hearken to the Word and follow what is best 
in it:  it  is they whom God has guided, and they who are endowed with insight.  (39:17-

18) 
 
Show Compassion toward those on Earth  
 
3.5 Rahmah: Compassion. The Lord and Sustainer of all beings is All Merciful, All 
Compassionate. The extent of His overwhelming mercy, grace, and compassion is greater than we 
can ever grasp.  
 

ΧMy mercy embraces everythingΧ (7:156).78 
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God has filled the universe with glory, with beauty, and given living beings all the varied senses by 
which they, and we, can perceive this glory and beauty. How shall we respond? How shall we 
show our gratitude? Is not the best way to give thanks to serve Him? How shall we serve the All-
Merciful, the All-Compassionate? The prophet Muhammad, upon him be blessings and peace, 
said, ά¢ƘŜ compassionate are shown compassion by the All-Compassionate. Show compassion to 
those on Earth, and He Who is in Heaven will show compassion to ȅƻǳΦέ 79 

 
3.6 Shukr: Gratitude. Another response to the grace of the All-Merciful is to show gratitude 
and appreciation, to give thanks for His blessings.80  
 

A sign for them is the lifeless earth. We revive it  and We bring forth from it grain of 
which they eat. And We have placed therein gardens of date palms and grapes, and 
caused springs of water to gush forth, that they may eat of its fruits and the work of 

their hands: will  they not then give thanks? (36:33-35) 
 
The vǳǊΩŀƴ calls us to rejoice in the beauty in the universe, to nourish our emotions as shown in 
the vǳǊΩŀƴƛŎ verses that describe the beauty, adornment, and splendour in the creation and 
awaken us to savour and take delight in it. These verses call attention to the beauty and 
adornment in the heavens (15:16, 37:6, 67:5) and in the Earth: the growth of desert plants after 
rain, and blossoming date palms (29:60; 22:5; 50:10), groves and gardens, and domestic animals 
such as horses, mules, donkeys, and camels (16:5-6; 8). The QurΩan thus directs our feelings and 
our senses to grasp the beauty and perfection of the Creator beyond the creation (32:7; 27:88). If 
a poet sees beauty in all things through his or her artistic sensibility, a believer sees beauty in all 
things through his or her spiritual sensibility of faith, perceiving the beauty of the Maker in the 
perfection of what He has made.81                                                                                                                                                                                               
 
The Signs of the All-Merciful  
 
3.7 Responding to the Signs of the All-Merciful. The vǳǊΩŀƴ describes the signs in the creation 
as disclosing knowledge of God and His purposes to people who reflect, who are intelligent and 
who remember; considering these blessings obliges us to be grateful.82 We are to interact with the 
creation with consideration and with gratitude (shukr). Like the praise of God, shukr is felt in the 
heart and expressed by the lips, but it needs also to be expressed by the limbs, in doing good 
works (al-ŀΨƳņl as-ǎņƭƛƘŀƘ, as-ǎņƭƛƘņǘ) and in utmost good (ƛƘǎņƴ) toward DƻŘΩǎ creatures. 
Gratitude for DƻŘΩǎ blessings is shown by using them according to the ends for which they are 
created, as well as by taking care of these blessings, maintaining, and increasing them.83  
 
3.8 Understanding the Signs of the All-Merciful. Until we truly understand the signs of the All-
Merciful Lord of all beings, it seems unlikely that we could successfully take care of the blessings 
showered upon us, much less tend the Earth. Such understanding requires knowledge, 
discernment, and wisdom. The prophet Muhammad, upon whom be blessings and peace, 
declared that seeking knowledge is a duty upon every individual Muslim,84 for knowledge of the 
signs of scripture and creation leads to reverential care: 
 

Do you not see that God sent down water from the sky 
and by it  We bring forth fruit  of various colours? 

And in the mountains, there are streaks of white and red, 
of varying shades, and rocks of deep jet black. 
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And humankind and beasts and livestock are likewise of varying colours. 
Only those among His servants who have knowledge 

show careful reverence toward God Χ (35:27-28) 
 

3.9 Clearly, however, not all learning inculcates reverential care; not all learning cultivates the 
quest for utmost good and beauty. Our current educational institutions and curricula are, in large 
part, what has equipped us to fail in tending the Earth as ƪƘŀƭơŦŀƘs on it. They have given us the 
skills to initiate and perpetuate the ecological crisis that humankind and all life on the Earth are 
suffering today.85 Despite the valiant efforts of countless educators to reform them, they still 
partake of the rash and reckless, dangerous dream of modern man to manage the Earth and its 
systems, without questioning whether the Earth and its life systems, in all their complexity, can 
ever be safely managed.86 Let us set out instead to manage ourselves: our desires, economies, 
politics, and communities. We could reshape ourselves to fit  a finite planet, rather than try to 
reshape the planet to fit  our infinite wants.87 To begin to heal the communities of life that we have 
so gravely wounded, to become caring, competent ƪƘŀƭơŦŀƘs on the Earth, we need deep spiritual 
awareness of our relationship to the Creator on the one hand, and on the other, we need a broad 
knowledge and understanding of the creation and our place in it. For the first of these, we set out 
by cultivating the spiritual practices of our faith and for the second, we set out by cultivating our 
relationships with the creation. 
 
3.10 Experiential Understanding of the Creation. Over recent decades, there has been 
worldwide concurrence on the need for the human population of the Earth to be aware of, and 
concerned about, the total environment and its associated problems, and to have άǘƘŜ knowledge, 
attitudes, skills, motivation, and commitment to work individually and collectively toward solution 
of current problems and the prevention of new ƻƴŜǎΦέ 88  Before people are confronted with grim 
environmental problems, they must have opportunities to be immersed in nature so as to 
experience the joy and beauty of the natural world.89 But this is complicated by the fact that over 
half of the human population now lives in urban centres and moreover, by the grim quandary that, 
as human populations grow, and our appetite for consumer goods expands, untrammelled 
wildlands shrink, and are rapidly vanishing.90 In Islamic cultures, there is a strong tradition of the 
wilderness representing spiritual truth: the prophets ς Moses, Elijah, John (Yahyņ), Jesus, 
Muhammad, and others, may the peace and blessings of God be upon them all ς went into the 
wilderness to encounter the Face of the Lord of all beings, and came back with the wisdom and 
truth of divine revelation.91 The spiritual truth inherent in wildlands is echoed in the poetry, 
literature, paintings, and other arts of Islamic civilisations.92  
 
3.11 In contemporary Islamic societies, as in others, wildland experiences and values are 
eroding. The rural and nomadic communities of many Islamic countries are still attuned to the 
rhythms of the deserts, steppes, mountains, forests, wetlands, and seacoasts where they live, but 
their ties to the land are weakening.93 Muslims have not forgotten entirely the theology of nature 
that is embodied in Islam, nor have they lost entirely their sacred view of the cosmos and the 
Earth.94 However, we need authentic experiences in wild nature to grasp more fully the meaning 
of these teachings. We need to develop authentic relationships with wild places and wild 
creatures and to discover individually, personally, an experience of joy in the natural world.  
Ecological education is best learned not in classrooms, but in wildlands where the rhythms of 
nature predominate, and the community of life is not controlled by human beings.  God willing, 
this helps us become better caretakers of the Earth, by having experiential understanding of the 
processes that have shaped it and the diversity of life these places harbour.   
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3.12 We urge educators in the Islamic countries and throughout the Earth to experience 
viscerally the joy of learning about the natural creation in the wild, and then to arrange visceral 
contact with wild nature in a way that compels participants to understand, respect, and care for it; 
to provide the richest, most thoughtful immersions in wildlands that they can devise, joining 
scientific knowledge with the arts, adventure, and above all, ethics and spiritual reflection, to 
prepare ǘƻƳƻǊǊƻǿΩǎ leaders and enable them to practice and communicate the broader ethics of 
responsibility on the Earth.  
 
Spiritual Practices  
 
3.13 The ritual practices of Islam provide a profound grounding in spiritual and ethical values, 
especially in that attitude of reverence, care, and carefulness that is ǘŀǉǿņ: 
 

O humankind, worship your Lord Who created you and those before you, that you 
might learn reverential care. (2:21) 

 
Seeing everywhere the creative act of God and being fully aware of the divine presence which 
surrounds and permeates both the world of nature and that of human culture, strengthens 
ǇŜƻǇƭŜΩǎ moral dimension and motivates them to act accordingly. If practiced consciously, with 
conscience, these practices can change the way we live our lives.  
 
3.14 The Shahņdah: Bearing Witness. When we embrace the faith of Islam, when we sound the 
call to prayer, when we pray, and at countless other times throughout our lives, we bear witness 
to the oneness of God, the Lord of all beings, Whom we must hold in reverential awe, and Whom 
we are obliged to serve by utmost goodness to all beings, and we bear witness to the 
prophethood and message of Muhammad, upon him be peace and the blessing of God, Who sent 
him as a mercy to all beings.  
 
3.15 Salņh: Prayer. In the prescribed prayers, five times each day, we undergo a profound 
immersion in the values and ethics of our faith. We join all things in the heavens and the Earth in 
praying, and glorifying God, for each thing knows its prayer and glorification and God knows what 
they do (17:44; 22:18; 24:4). The times of prayer are known by the position of the sun or its effects 
on the night. We prepare ourselves for prayer with pure water, or if there is none, clean dust. We 
stand in a place of prayer; if it is outdoors, so much the better, for the prophet Muhammad said, 
upon him be blessings and peace, The Earth has been made for me a place of prayer, pure and 
purifying, so wherever a person of my community may be when the time of a prayer is due, let him 
pray.95 
 
We stand facing toward the YŀΨōŀƘ in Makkah, the original house of worship built for the Lord of 
all creation, and recite the invocation, άI have turned my face to Him who created the heavens 
and the Earth Χέ (6:79). We open our prayer with the opening verses of the vǳǊΩŀƴΣ {ǹǊŀǘ al-
CņǘƛƘŀƘ, which serves to refresh and clarify our relationship with the Creator and the created five 
times each day. It begins with praise and gratitude to the Lord of all beings, Who is Merciful to all, 
Compassionate to each, and Who alone judges every deed. We declare our devotion to the Lord of 
all and beseech Him for help: the help we seek is guidance to the way of those whom the Lord of 
all has blessed ς who, in reverential care and compassion toward all beings, do their utmost good 
toward all; not the way of those who, through corruption, destruction, cruelty, or injustice, incur 
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the wrath of the Lord of all, nor the way of those who, through misguidance or thoughtlessness, 
waste their lives in futility.96  
 
3.16 ½ŀƪņƘ: Charity. Once each year, Muslims are required to give, above a certain minimum, 
so that the most needy are exempt, one-fortieth of their monetary savings and various 
proportions of their crops and livestock to the poor and the needy, to purify the remainder that is 
kept. Wealth is purified by sharing its surplus with those who are in need. Securing the right of the 
poor in the wealth of the rich through the obligatory alms-tax helps to combat poverty, sickness, 
and ignorance, three of the major factors that obstruct environmental care.97  
 
3.17 {ƛȅņƳ: Fasting. For one full month each year, Muslims fast each day from the first light of 
dawn until the setting of the sun. We begin our fast and end it with the sighting of the crescent 
moon. We abstain from eating, drinking, and marital intimacy to celebrate the month of Ramadan 
in which the vǳǊΩŀƴ was first revealed to the prophet Muhammad, upon him be blessings and 
peace, in a cave on Mount HirņΩ near Makkah. Fasting this month makes us aware of our 
dependence on our Lord, grateful for the blessings of food, drink, and intimate physical love and 
leads us to appreciate these blessings. By experiencing the pangs of hunger and thirst for a month, 
we learn compassion for those who suffer hunger and thirst, whether human beings or other 
forms of life. And we learn steadfastness, will-power, and self-control. We fast in a spirit of 
celebration, and we end our fast with a feast and the giving of food in charity.98 
 
3.18 Hajj: Pilgrimage. Once in our lives, if we are able, we make the pilgrimage to Makkah, in 
the Haram, the primordial sanctuary or protected area on Earth, where native animals or plants 
may not be killed, injured, or disturbed, and while on pilgrimage, we strive to live in harmony with 
all, and cause no injury to them. There we walk the same hills and vales where walked the 
prophets Abraham, Ishmael, and Muhammad, upon them be blessings and peace, and their wives 
and companions, and all the generations of the faithful who came after them. We see the same 
rocks, breathe the same air, tread the same sands, drink the same water of Zamzam, and view the 
same species of plants and animals as did they. Dressed alike in simple clothes like death shrouds, 
we stand in prayer on the plain of Ψ!ǊŀŦŀƘΣ spend a night under the stars at Muzdalifah, and camp 
three days in the valley of Minņ. We cast stones at symbols of evil and we sacrifice livestock, 
taking life to feed life in sacrament to God.99 We circle round the YŀΨōŀƘΣ the first house of 
worship dedicated to the God of all beings, and if we are fortunate enough to have the chance, we 
might kiss the black stone, the last remaining fragment of that original house, in the most tender 
gesture known to humankind, whereby our lips symbolically meet the lips of the prophet 
Muhammad, upon him be blessings and peace, and of all the pilgrims who have followed him in 
that gesture,100 and all who will do so after us until the Day of Resurrection. 
 
A Beautiful Exemplar: A Mercy to All Beings  
 
3.19 In the vǳǊΩŀƴΣ God describes the prophet Muhammad, upon him be peace and the blessing 
of God, as a mercy to the worlds: a mercy to all creation, a mercy to all beings.101 άWe have not 
sent thee but as a mercy to all beingsέ (21:107). 
 
3.20   In his rulings, his teachings, and his deeds, he practiced reverential care, unbounded 
goodness, and compassion toward the entire creation. He called humanity to a theology of nature 
that celebrates the signs of divine glory in all created beings, cherishes and defends them. He 
strove for and established an order under God whereby the rights of all created beings are 
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championed.102 He taught an ethic of nobility unparalleled, of boundless compassion, 
incomparable care, and utmost good to all things, not as sentimental ideals that sidestep the real 
ethical dilemmas of living in a world where taking life is unavoidable, where life must feed on life 
to live. Not only did he teach; he fought, and he laid down laws to secure the rights and wellbeing 
of all that is.103 
 
3.21    Even when he became the most powerful man in all Arabia, he lived gently on the Earth. He 
lived frugally in a house of clay, mended his own clothes, and ate flesh but rarely. He once 
reproached his wife Aishah on her handling of an untrained camel, saying: άΨ!ΩƛǎƘŀƘΣ Verily God is 
gentle and He loves gentleness. He rewards for gentleness what He does not give for harshness 
and He does not reward anything else like itΦέ 104 He once consoled a distraught camel, then asked 
its owner, ά5ƻ you not fear God regarding this animal that God has given into your possession? It 
has complained to me that you keep it hungry and burden it to the point of ŜȄƘŀǳǎǘƛƻƴΦέ 105 He 
forbade that human beings demean their fellow living beings, especially for amusement, and he 
outlawed inciting animals to fight each other. 106 Despite his gentleness, he cursed anyone who 
takes a creature with the spirit of life as a target for marksmanship.107 He told his Companions of 
examples of a woman and a man thanked by God and forgiven their sins for giving water to a 
thirsty dog,108 and of a woman punished by God in hellfire for starving a cat to death.109 He 
ordered one of his Companions who had captured some nestlings to return them to their nest and 
to the mother bird, who was struggling to protect them.110 When he came upon a fire that had 
been lit upon an anthill, he commanded, "Put it out, put it out!"111 
 
3.22     Who in the history of humanity achieved what he did to conserve the diversity of life on 
Earth? He forbade the felling of any tree in the wilderness that provides valuable shade or 
sustenance, either for people or animals,112 and declared, άIf anyone plants a tree, no human, nor 
any of DƻŘΩǎ creatures will eat from it, without its being reckoned as charity from himΦέ 113 When 
he emigrated to Al-Madinah, he established a sacred sanctuary encompassing that oasis city and 
its date palm groves, wherein the native vegetation may not be cut and wherein wild animals may 
not be hunted or disturbed, and surrounding that zone, a wider protected area (himņ), in which 
wild trees and shrubs may not be felled.114 
 
3.23     On the march from Al-Madinah to Makkah with an army of 10,000 men, he came across a 
mother dog and her litter of new-born pups, and he posted a guard over her to ensure that no one 
disturbed her.115 When he entered Makkah in triumph ς the city that had persecuted him and his 
community of faith, killed many of his Companions, and tried repeatedly to annihilate them, they 
awaited a terrible reprisal. Yet he forgave its inhabitants, saying the words of forgiveness that, 
according to the revelation, Joseph spoke to his brothers when they came to him in Egypt: άThere 
shall be no blame on you this day. May God forgive you ς He is the Most Merciful of the merciful 
(12:92).116 Then, he re-established DƻŘΩǎ sacred sanctuary surrounding and encompassing Makkah 
ς the primordial protected area on Earth ς wherein no wild trees, nor shrubs, nor vegetation may 
be cut, and wherein no wild animals may be hunted or disturbed.117 He returned once more to 
Makkah, on pilgrimage, before his death, and he gathered vast numbers of people to hear the 
declarations that are known as his Farewell Sermons, in which he proclaimed: O people, your Lord 
is One, and your father is one: all of you are from Adam, and Adam was from dust. The noblest of 
you in the sight of God are those with the greatest reverential care: There is no superiority of an 
Arab over a non-Arab, nor of a non-Arab over an Arab, nor of a red over a black, nor a black over a 
red, except in reverential care.118 
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3.24      For all these reasons, we celebrate the prophet Muhammad as the paragon of 
compassion, reverential care, and utmost good toward all creation. May the peace and blessings 
of God be upon him, his wives, and his Companions. His noble example is forever before us to 
emulate. We urge all our fellow Muslims, particularly those who teach the young, to study deeply 
his example and strive to realise it in their lives. And we urge all people who do not follow our 
faith to consider his example, as we urge everyone on Earth to cherish and celebrate the best in all 
the prophets, as well as in great sages and teachers of wisdom of the East and the West, the South 
and the North with respect to tending the Earth and its communities of life.  
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Chapter 4 

 

Equity, Fairness, and Justice in Sharing the Sources of Life 
 
 
Prosperity in Perspective 
 
4.1 Viewing images of the Earth taken from outer space, we realise that with respect to 
matter, it functions essentially as a closed system. Nearly everything that life on Earth has ever 
needed through aeons of time has been made available to us by this system, driven by the flow of 
energy of the sun, nudged by the pull of the moon, with the myriad elements, stardust, air, water, 
and nutrients circulating constantly in their various cycles.119 This leads us to recognise that the 
Earth's surface area, its materials, and its resources are finite. It has limits; as the Qur'an reminds 
us, God "has created all things and ordained them in precise measure" (25:2), άAll things We 
have created in precise measureέ (54:49), and in the warning, άΧEat and drink, and do not waste 
by excess: God does not love those who waste by excess" (7:31; also see 6:141), it cautions us not 
to overstep those limits.  
 
4.2 It is more than likely that the years 2020 and 2021 will go down in history as years in which 
humankind collectively faced one of our greatest challenges. Our concerns over climate change 
and other environmental cataclysms notwithstanding, we have struggled to control a virus which 
has the potential to affect every single human being. The Covid-19 virus has exposed the fault 
lines in our shrinking world. The richer countries have bought up doses of the newly developed 
vaccine by the millions, leaving the poorer countries without, thus exposing the inequity and 
iniquity that prevails in our global village.  
 
4.3 We now live on an overloaded, overheated planet as a result of rapid population and 
economic growth. Our increasing numbers continue to demand more from shrinking resources in 
the natural world. It is estimated that when the ice receded some 12,000 years ago, 9ŀǊǘƘΩǎ human 
population was perhaps 4 million. In nearly 14,000 years it reached 1.6 billion by the year 1900, 
and just 120 years later, we are now some 8.1 billion souls. Our population is expected to peak at 
around 11 billion by 2100.120 How will that multitude be fed, clothed, and sheltered? And what will 
be the state of the planet by 2100, if we continue to degrade it as we are doing now?  
 
4.4 It has come to be recognised that an educated population contributes to reduce human 
numbers by limiting the size of families. But the expectation that an educated population would 
contribute to reduce the human impact on the environment has not held. Education tends to give 
rise to a middle-class of prosperous consumers, generating economic growth. But how can we 
have growth in a shrinking resource base? The advanced industrial countries with their highly 
educated consumer population are the biggest contributors to climate change and the 
degradation of our planet at the expense of poorer societies. Despite national and international 
commitments to sustainable development, the gulf between the rich and the poor keeps widening 
while the environment continues to deteriorate. This raises questions about the nature of the 
good life our institutions have been promising. What are the limits to the good life and the 
prosperity we yearn for? The Qur'an tells us, άΧŘƻ not forbid the good things God has permitted 
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you [but]  do not waste by excessέ (5:87). How can we, all 8.1 billion of us, set about having 
reasonably satisfactory lifestyles and at the same time reduce our impact on the natural world? As 
was famously noted by Mohandas Gandhi, "Earth provides enough to satisfy every ƳŀƴΩǎ need but 
not for every mŀƴΩǎ ƎǊŜŜŘέΦ121 The following discussion highlights pertinent Islamic teachings 
regarding lifestyle and the sources of life, usufruct and property, and economy, including trade, 
finance, and governance.122 
 
Development and Lifestyle 
 
4.5 Development ς the modification of the Earth and its resources to satisfy human needs and 
improve the quality of life ς is high on the list of priorities in many Muslim countries. Some of 
them are presently among the most impoverished and least developed on Earth. Life expectancy, 
literacy, and income are low in most of them, while maternal and infant mortality are high. But 
what exactly does development mean in an Islamic context, and what are its environmental costs? 
We traditionally describe Islam as a balanced way, neither extravagant nor ascetic. The vǳǊΩŀƴ 
tells us to seek the good of the present material world together with the ultimate spiritual good of 
the hereafter, and to pray: 
 
ΧhǳǊ Lord, grant us what is good in the present world, and what is good in the hereafter, 

and keep us far from the torment of the fire. (2:201) 
 

What does this imply with regard to the lifestyles to which we aspire? In seeking the good of the 
present, ephemeral world, we should not lose sight of the fact that the everlasting good of the 
hereafter must take precedence. We must not allow our quest for material welfare to be achieved 
at the expense of our spiritual welfare; it must be subject to ethical constraints.123  
 
4.6 The contemporary economic order, based on continual economic growth stoked by 
usury/interest (Ǌƛōņ), is by nature insatiably consumptive, unsustainable, and antithetical to the 
principles of Islam. Apart from whether it is possible for us to enjoy the lifestyle of the modern 
industrialised nations, it must be questioned whether, in light of Islamic teachings, it is 
permissible. While the prophet Muhammad, upon him be blessings and peace, and his 
Companions took great joy in things of this world ς their spouses and children, a drink of cold 
water, a verdant glen, a fine riding animal, and the touch of rain on their shoulders ς by ǘƻŘŀȅΩǎ 
standards, they lived their lives most frugally.  
 
4.7 The object of development is surely not to consume as much as possible, but to enable 
people to lead healthy, fulfilling, and ennobling lives. It is indeed possible to live a healthy and 
joyous life without excessive consumption of the 9ŀǊǘƘΩǎ resources. That is easy to proclaim, but 
more difficult to practice, especially on a national or global scale. We urge Muslim jurists, 
economists, and ecologists to work with their ŎƻǳƴǘǊƛŜǎΩ administrations and local communities to 
prescribe measures to stabilise and reduce our consumption of the sources of life while enhancing 
the real quality of life. We urge them to ensure that development meets the needs of the present 
without compromising the ability of future generations to meet their own needs, and that it does 
not threaten the integrity of nature or the survival of other species.  
 
4.8  The limits to population growth: What population the Earth, or any one of its countries, 
can sustain depends both on how many people there are and on how much energy and other 
resources each person consumes and wastes. Environmental scientists, together with the less 
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affluent, non-industrialised nations have pointed out that through excessive and wasteful use of 
the 9ŀǊǘƘΩǎ resources, the industrialised countries cause greater environmental damage, by most 
measures,124 than the larger populations of the non-industrialised world. Some have called for 
equitable redistribution of resources as an alternative to population control. But even with more 
equitable distribution of resources, we must face the fact that the rate at which we procreate will 
have a direct bearing on the way of life to which we and our descendants can realistically aspire.125 
The question we should ask is not merely what number of human beings the Earth can sustain, but 
what number it can sustain in health and happiness, when distributive justice prevails.  
 
4.9 We believe that draconian interventions by states to limit the number of offspring families 
have been unethical, as are autocratic attempts to block access to most means of fertility control. 
The right to enjoy the blessing of children is fundamental in Islam, and it is difficult to limit an 
ƛƴŘƛǾƛŘǳŀƭΩǎ freedom to procreate by force of law. Offspring are described in the vǳǊΩŀƴ as an 
adornment of this world, and jurists have held that safeguarding of progeny is one of the essential 
aims of Islamic law.126 Like everyone else on Earth, Muslim families are faced with a trade-off 
between the blessings of raising a large quantity of children and the blessings of providing a high 
quality of upbringing, education, and health care. Individuals need the freedom, empowerment, 
and sound information to make rational, ethical choices in light of their individual situations and 
the ethical principles of our faith.127  
 
The Sources of Life 
 
4.10 The air we breathe, the water we drink, the soil we cultivate, and all the communities of 
life with which we share the Earth and on which we all depend are commonly called resources. 
But if we look at the association of the Arabic word ς ƳŀǿņǊƛŘ ς with springs and other sources of 
water, that vital resource of which all living beings on Earth are made and on which the lives of all 
depend, we could understand that these are more fundamentally the sources of life. In the 
economic system that dominates the modern world, raw material resources and primary 
agricultural products are viewed as commodities to be bought and sold. Resources and 
commodities are believed to have no inherent worth, only the value they are given by human 
beings. However, as noted earlier, the vǳǊΩŀƴ describes these things, both living and lifeless, as 
the signs of God, creations of God, submitters to God, glorifiers of God, worshippers of God. 
Nothing that God the Almighty and Glorious has created is without worth. Nothing is created 
wantonly or in vain. All are created in Truth and for Right, and each has rights on us. All created 
things have a basic inviolability (hurmah), which human beings are obliged to respect. We are not 
free to make light of them or to disregard them, much less to squander, exhaust, degrade, or 
defile them, to treat them wantonly or excessively. In using them, we are obliged to regard and 
revere their Creator. 
 
4.11 As for our fellow sentient beings, the wild and domestic animals with whom we share the 
Earth, the vǳǊΩŀƴ describes them as communities like ourselves (6:38). Their value as communities 
precedes their value as commodities. No commodity should be denigrated or abused; all should 
be respected and treated with care. Nonetheless, communities are treated with a still higher 
degree of reverence and care (taqwņ), compassion (rahmah), and goodness (ihsņn). The άŎƻƳƳƻƴ 
ƎƻƻŘέ is explicitly understood to include the good of all species and all generations.  
 
4.12 In Islamic law, the essential environmental elements and sources of life, such as water, 
rangeland, fire (including fuelwood and other sources of energy), forests and woodlands, fish and 
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wildlife, cannot be owned in their natural state; they are held in common by all members of 
society. Individuals are entitled to benefit from them to the extent of their need, so long as they 
do not infringe or violate the rights of other members. In return for profiting from the resource, 
they are obliged, as far as possible, to maintain its original value; if they cause its destruction, 
impairment, or degradation, they are held liable to the extent of repairing the damage, because 
they have violated the rights of all other members of society.128  
 
4.13 Accountability for the conservation of resource, accords with the fundamental legal 
principle established by the prophet Muhammad, upon him be peace and the blessing of God, 
ά¢ƘŜ benefit of a thing is in return for the liability attaching to ƛǘΣέ 129 and its converse, ά[ƛŀōƛƭƛǘȅ for 
a thing is an obligation accompanying the benefit ǘƘŜǊŜƻŦΦέ 130 The right to sustainably use a 
source of life for profit provides an incentive to reinvest in its conservation and enhancement. 
Similarly, a fair share of the economic benefits of the conservation of a source should return to 
those people who have borne the burden of its conservation.131 In our view, these principles 
require that all the sources of life, renewable and non-renewable, be used efficiently and with 
restraint. Renewable sources should be used sustainably: they should be harvested at rates that 
do not exceed their capacity for regeneration. Although it is not possible to use non-renewable 
sources sustainably, their lives should be extended by recycling. using less, and using renewable 
substitutes.132 
 
4.14. Property as Usufruct. Islamic law affirms the need for private property. But its ownership 
is not absolute; it is akin to usufruct. In the words of the 14th century jurist !ōǹ Ωƭ-Faraj Ψ!ōŘ ar-
wŀƘƳņƴ ibn Rajab, άtŜƻǇƭŜ do not in fact own things, for the only real owner of things is their 
Creator, be He glorified and exalted. Indeed, people do not own anything but their usufruct in the 
manner permitted by the revealed [ŀǿΦέ133 While the right to hold private property is rigorously 
safeguarded, there are important restrictions on its use. Among the most important of these 
restrictions are those which pertain to the abuse of rights.134   
 
4.15 No Damage. The prophet Muhammad, upon him be peace and the blessing of God, 
declared that ά¢ƘŜǊŜ shall be no infliction of damage and no retaliation through damage ς Lņ 
darar wa lņ dirņrΦέ 135 Accordingly, Muslim jurists have ruled that a person invalidates his or her 
right if, by exercising it, he or she intends to cause damage to another; or if its exercise results in 
damage to another without corresponding benefit to its possessor; or if despite bringing benefit to 
its possessor, its exercise results in either excessive damage to other individuals or in general 
damage to society and the creation as a whole (al-khalq). Impairment of ecosystems and 
reduction of biodiversity clearly fall within general damage.  
 
4.16 The expertise of Muslim jurists in the allocation of water rights represents the distillation 
of experience that civilisations in the arid and semi-arid Middle East have gained over millennia in 
tending a scarce resource, and in bringing its management within the ethical parameters of Islam. 
This most vital source of life, of which every living thing is made and upon which each depends, 
may serve as an analogical basis for the allocation of rights to other sources of life that formerly 
were abundant, but are now becoming progressively more scarce.136  
 
4.17 Among the most remarkable achievements of Islamic civilisation were the flourishing 
agronomies that Islamic cultures, from Yemen and Oman to Iran and Turkistan, North Africa and 
Andalusia, India and Southeast Asia, developed within the framework of these water rights.137 The 
farming heritage of Islamic civilisation is generally known by the Arabic word ŦƛƭņƘŀƘ, meaning 
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άŎǳƭǘƛǾŀǘƛƻƴΣέ but also meaning άǘƻ thrive or ǇǊƻǎǇŜǊΦέ138 The double meaning is beautifully 
expressed by the author of a treatise on the hisbah: άHusbandry is the foundation of civilisation - 
all sustenance derives from it, as well as the principal benefits and blessings that civilisation 
brings.έ139 The horticultural methods of ŦƛƭņƘŀƘ were supported by highly refined techniques of 
terracing to harvest rainwater and soil that were developed in Yemen, Oman, Indonesia and other 
Islamic lands. There were also underground and surface aqueducts in Iran and Oman (and 
formerly in the Hijņz, Ψ!ȅƴ Zubaydah) and Andalusia. These aqueducts are known as falaj (plural 
ŀŦƭņƧ) in the Arabian Peninsula and as ǉŀƴņǘ or ƪņǊŜȊ in Persian speaking countries.140 
 
4.18 The caliph ΨAlơ ibn Abơ Tņlib wrote to Mņlik Al-Ashtar An-bŀƪƘŀΩơ, whom he chose to govern 
Egypt, a letter on good governance, in which he stressed the need to cultivate the land (ΨƛƳņrat al-
ard), stating "You ǎƘƻǳƭŘΧƪŜŜǇ your eye on cultivating the land more than on collecting revenue, 
because revenue cannot be had without cultivation. Whoever demands revenue without 
cultivation ruins the area and brings devastation to the people. His rule will last only a 
moment.έ141 In advising a man who had reclaimed and developed abandoned land, the caliph ΨAlơ 
eloquently summed up Islamic ethics pertaining to the use of the land thus: άtŀǊǘŀƪŜ of it gladly, 
so long as you are a benefactor, not a despoiler; a cultivator, not a ŘŜǎǘǊƻȅŜǊΦέ 142  
 
Our World in Debt: Growth by Exploitation or by Contribution 
 
4.19 The global economy is built on a subterfuge which is now devouring the natural world. 
Money is a fiction and it is described as a άnaked symbol with no intrinsic value of its own and no 
direct linkage to anything specificέ.143 Money has come to be recognised as mere tokens as άthere 
is something quite magical about the way money is created. No other commodity works in quite 
the same way. The money supply grows through use; it expands through debt. The more we lend, 
the more we have. The more debt there is, the more [money] there isέ.144 Over-extended debt, 
fuelling consumption patterns propelled by an economic growth model that cannot be sustained, 
is a direct cause of global ecological collapse. For how long can we allow this ever-growing amount 
of debt to lay waste to the real and tangible resources of a finite world?145  
 
4.20 wƛōņ. Islam prohibits ǊƛōņΣ that is usury or unjust, exploitative gains made in trade or 
business, including the taking of interest. wƛōņ also applies to creating money from nothing in the 
form of a debt and charging interest on it, and to economic injustice in general. The vǳǊΩŀƴ 
condemns those who exploit others through Ǌƛōņ and warns us,  
 
άThat which you give in usury that it  might increase through ǇŜƻǇƭŜΩǎ wealth has no increase 
with God. But that which you give in alms, seeking the Face of God ς it  is they who receive a 

manifold increaseέ (30:39). 
 

άGod blights usury but blesses acts of charity to grow; and God does not love any evil ingrateέ 
(2:276). 

 
wƛōņ manifests a power relationship whereby those who have can exploit those in need; whereby 
the borrower is forced to work harder to repay the capital created from nothing, which grows with 
compounding interest; whereby the powerful manipulate the defenceless. The wealthy use money 
that does not exist to enable them to live their exaggerated lifestyles, which ultimately degrade 
ecosystems worldwide. 146  
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4.21 ½ŀƪņƘ. wƛōņ is so central to the global economic system that few economists can imagine a 
world without it; however, for most of the past millennium, the taking of interest was forbidden in 
Christian Europe as well as in the Islamic world. In contrast to the economy based on exploitation, 
Muslim economists call to the vision of an economy based on the principle of purifying charity 
(tazkiyah), and exemplified by zŀƪņƘ,147 an obligatory wealth tax, which is on a par with prayer. 
The vǳǊΩŀƴ commands, άBe steadfast in prayer and give the purifying almsΧέ (2:110). Just as 
wealth is purified by sharing its surplus with those who are in need, societies are purified by the 
circulation of wealth from the wealthy to the needy.148 Other contributions to this purification 
include sadaqah (voluntary alms, charity), ŀǿǉņŦ (charitable endowments), ƛƴŦņǉ, (support, 
whereby needy relatives and domestic animals have a right in a ǇŜǊǎƻƴΩǎ wealth), and qard hasan 
(a beautiful loan), a loan without interest, which the Qur'an encourages the wealthy to give to 
those in need.  
 

Revere God as best you can, and hear and obey, and give: that is better for your souls. 
Those who are safeguarded from their own greed, they shall prosper. If you give a 

beautiful loan to God, He will  return it  to you manifold Χ (64:16-17). 
 
The Qur'an further asserts, 
 
άYou will  never attain to utmost good until you donate some of what you cherish. And whatever 

you give is well known to Godέ (3:92). 
 
Between Frugality and Wasteful Excess 
 
4.22 LǉǘƛǎņŘ and LǎǊņŦ. The Arabic word ƛǉǘƛǎņŘ, meaning frugality, prudence, moderation, and 
conservation, is, significantly, the term used for economics in Islam.149 The prophet Muhammad, 
upon him be peace and the blessing of God, is reported to have said, ά.Ŝǿare of wasteful 
extravagance in wealth and spending; it is binding on you to be cautious, for no people that was 
prudent in their spending has been reduced to ǇƻǾŜǊǘȅΦέ150 The vǳǊΩŀƴ guides humankind to 
moderation, balance and preservation.151 It describes the true servants of the All-Merciful as 
άthose who, when they spend, are neither wasteful nor miserly, but keep to the mean between 
these twoέ (25:67). Moderation tends toward fairness (qist) and the balance associated with it, 
whereas immoderation feeds transgression and injustice and disturbs the balance by which God 
has set up the creation.152 The vǳǊΩŀƴ is clear in its condemnation of wasteful excess: "Χ eat and 
drink, and do not waste by excess: God does not love those who waste by excess" (7:31; also see 
6:141). A well-known ƘŀŘơǘƘ shows clearly how even in the use of copious resource, waste is 
detested: Χ the Messenger of God, upon him be blessings and peace, passed by {ŀΨŘ while he was 
washing for prayer, and said: ά²Ƙŀǘ is this excess, O {ŀΨŘΚέ He replied: άLǎ there excess in washing 
for ǇǊŀȅŜǊΚέ The Prophet said: ά¸ŜǎΣ even if you are beside a flowing riverΦέ 153 

 
Thus, wasteful use of even such abundant resources as the air, the soil, the oceans, and the once-
vast forests is forbidden, to say nothing of other, scarcer, mineral and biological resources. 
 
4.23 Overconsumption. God has provided humankind with all that we need and more, yet 
human greed knows no bounds. In the Islamic worldview, greed is deemed a kind of ingratitude to 
our Lord, the Lord of all beings. 
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Surely, human beings are most ungrateful to their Lord. And to this do they bear witness: 
for, surely, in the love of wealth are they most fierce.  

(100:6-8) 
 

The accumulation of wealth for its own sake ς deemed a worthy goal in some economic systems ς 
is discouraged. The vǳǊΩŀƴ declares in the chapter entitled Ψ/ƻƳǇŜǘƛǘƛƻƴΩΣ  
 

You are obsessed by greed for more and more until you visit the graves. But no, you will  
come to know! Again no, you will  come to know! No, if you knew the truth with certainty: 

you will  see hellfire. You will  see it  with certain vision. Then on that day you will  be 
questioned about the blessings you had enjoyed (102:1ς7). 

 
The following ƘŀŘơǘƘ exemplifies the Prophet's teaching on the accumulation of wealth and 
attitude to debt: If I had gold equal to the mountain of Uhud, it would not please me that it should 
remain with me for more than three days, except an amount which I would keep for repaying 
debts.154 
 

Thus arises the need to reconsider the pursuit of abundance through accumulation, shifting 
toward a way grounded in the fulfillment found in doing without unneeded things. 

 
4.24 An Open, Fair Economy. Among the salient characteristics of the Islamic economic 
heritage155 are its insistence that the welfare of individuals and society takes precedence over 
profit156 and the rulings that markets must be free to all traders, prices are determined by open 
transactions, and produce must be open to inspection. Hoarding, monopoly trading, over charging 
and false or misleading advertising are forbidden. These rulings enable the fair distribution of 
resources and trade based on equity and justice. Its emphasis on ǿƻǊƪŜǊǎΩ rights is expressed in 
the ƘŀŘơǘƘ: άDƛǾŜ the worker his wages before his sweat ŘǊƛŜǎΦέ157 The use of gold and silver as a 
medium of exchange is more receptive to measures to ensure transparency, than are digitalised 
money and the current fractional reserve banking system. The stand of Islamic economic teachings 
against wasteful extravagance favours economic circularity over linear models of production.  
 
Conduct by Mutual Consultation 
 
4.25 A fundamental right of people is consultation (ǎƘǹǊņ) in all matters that affect their 
welfare.158 Each individual man and woman, as a ƪƘŀƭơŦŀƘ on the Earth, will be judged alone on the 
Day of Judgment for what he or she did with his or her life. This enormous responsibility requires 
the freedom to participate effectively in planning and decision-making processes.159 The vǳǊΩŀƴ 
promises that άthose who conduct their affairs by mutual consultationέ (42:38) will receive a 
better, more lasting reward from God. People of all social and ethnic groups are to be consulted 
without discrimination; the weakest are to be held as strongest until their rights are fully secured, 
and the strongest held as weakest until they comply fully with the law.160 The caliph ϥ!ƭơ ibn !ōơ 
¢ņƭƛō declared, "The right of the weak shall be taken from the strong until the virtuous enjoys 
peace and protection from (the oppression of) the wicked."161 He advised Muhammad ibn !ōơ 
Bakr, his governor in Egypt, "Accord them equal treatment so that the great should not expect 
injustice from you in their favour and the low should not despair of your justice to them."162 
 
4.26 We call on the governing authorities in Islamic countries and in all countries throughout the 
world to prioritise the measures needed to empower the powerless and ensure effective 
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participation of people whose interests are at stake in the decision-making processes, so that they 
may make full use of their intelligence and experience and not be disadvantaged by racial, ethnic, 
sexual, religious, or other forms of discrimination.163 
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Chapter 5 

 

Principles and Practices for Tending the Earth 
 
 

The SƘŀǊơΨŀƘ and its Aims  
 
5.1 The Earth as a Ship. In recent years, writers have imagined the planet Earth as a ship, an 
ark of Noah sailing round the sun with its precious cargo, the species of life, all interlinked and 
united in destiny. The prophet Muhammad, upon him be peace and the blessing of God, used the 
parable of a ship to illustrate the responsibilities arising from interdependence. The passengers in 
their various positions on deck and below required each ƻǘƘŜǊΩǎ services, as in the distribution of 
drinking water. In his impatience to obtain water, one of the passengers below deck began to 
chop a hole in the hull with an axe, claiming his right to drink. άbƻǿΣ if they were to hold back his 
ƘŀƴŘǎΣέ said the Prophet, άǘƘŜȅ would save both him and themselves. But if they were to leave 
him alone, they would cause both him and themselves to ǇŜǊƛǎƘΦέ 164 The passenger in the parable 
exemplifies the behaviour and attitude of contemporary human beings, who in their impatience to 
extract from nature the goods that they desire, have significantly diminished the capacity of the 
Earth to support life. Environmental legislation, policy, and activism ς the subjects of this section ς 
are among the means by which our hands may be restrained.  
 
5.2 A distinctive aspect of the Islamic faith tradition is its emphasis on securing the rights of 
created beings, humans and other beings alike. Indeed, Islam is often said to be a religion of law. 
165 The moral Law of Islam, derived mainly from the vǳǊΩŀƴ and the normative practice (sunnah)166 
of the prophet Muhammad, upon him be blessings and peace, is known as the ǎƘŀǊơΨŀƘ, which 
means literally the Way, the path to water, the source of life.167 Its aim is to chart how to do the 
will of the Merciful, Compassionate Lord of all beings; to live life ς individually and collectively ς in 
the most moral and ethical way. Indeed, the science of ethics and that of law are essentially one 
and the same.168 Acts are evaluated according to a five-tiered scale; an act may be obligatory, 
recommended, permitted, disfavoured, or prohibited. 169 The ǎƘŀǊơΨŀƘ is thus not only prohibitive 
and injunctive, but also prescriptive, charting the ethical course of what άƻǳƎƘǘέ to be: in addition 
to the essential legal imperatives that fall within the jurisdiction of the courts, it sets forth ideal 
standards of behaviour that can be implemented only by individual and social conscience. Even 
when the courts fail, or where Islamic courts do not exist, the ǎƘŀǊơΨŀƘ sets out the norms toward 
which believers are always to aspire.170 
 
5.3 The ǎƘŀǊơΨŀƘΩǎ principles, applied with discern and care to changing circumstances in 
different times and places, provide a set of ground rules aimed at ensuring cooperation and 
responsible behaviour. As has been observed with regard to Islamic water law, local communities 
usually implement ǎƘŀǊơΨŀƘ rulings without recourse to government intervention, for this requires 
only that people believe in it and are prepared to accept arbitration by those with learning to 
interpret the rules. With its distillation of expertise gained over more than 1400 years and 
άǘƘǊƻǳƎƘ an emphasis on open and fair dealing the ǎƘŀǊơΨŀƘ has provided a ΨǘǊǳŜ ǿŀȅΩ by which 
any Islamic community may find a solution to ƛǘǎΧǇǊƻōƭŜƳǎΦέ 171 The ǎƘŀǊơϥŀƘ abounds in values, 
principles, precepts, and rulings that pertain to the environment, as well as environmental 
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instruments and policies. This body of knowledge is beginning to be recognised as fiqh al-ōơΩŀƘ 
(Islamic environmental law), and its revival is now being pioneered in various parts of the world.172  
 
5.4 The Ultimate Aims of the {ƘŀǊơΨŀƘ.173 A fundamental principle of Islamic law is that 
άƳŀǘǘŜǊǎ are evaluated in light of their aims (ƳŀǉņǎƛŘ).  The ultimate aim of the ǎƘŀǊơΨŀƘ is to 
promote the welfare of DƻŘΩǎ creatures (ƳŀǎņƭƛƘ al-khalq or ƳŀǎņƭƛƘ al-ΨƛōņŘ).174 Muslim jurists 
have generally agreed that for human society to function and prosper, at least five essential 
prerequisites175 must be safeguarded. The first is Řơƴ, or religion, the foundation of beliefs, moral 
values, and ethics upon which society is built. Life (nafs) is the second prerequisite; without 
safeguarding life, no society can function. Third, a ǎƻŎƛŜǘȅΩǎ posterity (nasl) must be safeguarded 
through ensuring that its progeny are born and raised within secure family relationships. Fourth, 
reason (Ψŀǉƭ) must be safeguarded to ensure rational behaviour, both individually and collectively. 
Fifth, rights to property (Ƴņƭ) are needed to enable individuals to secure their livelihoods. These 
necessities apply to the welfare both of present and future generations, explicitly in the case of 
posterity and implicitly with regard to religion, life, reason, and property. 
 
Benefits and Detriments 
 
5.5 In Islamic jurisprudence, all acts are assessed with regard to their consequences as benefits 
(ƳŀǎņƭƛƘ) and detriments (ƳŀŦņǎƛŘ).176 Through comprehensive analysis of similar rulings, jurists in 
the past have formulated methodological legislative principles (ǉŀǿņΨƛŘ ǳǎǹƭơȅŀƘ ŦƛǉƘơȅŀƘ), which 
serve as guidelines in solving particular legal problems.177 They are an essential element in the 
evolving science of Islamic environmental jurisprudence. Muslim jurists and legislators should 
always aim at the common good of all created beings: they should strive to harmonise and fulfil all 
interests. However, when it is not possible to satisfy all interests, the universal common good 
requires that rules of prioritisations be followed. The 14th century jurist ¢ŀǉơ ad-5ơƴ Ahmad ibn 
¢ŀȅƳơȅŀƘ articulated the basic principle thus: 
 
What is required is to safeguard all benefits and bring them to completion, and to eliminate all 
detriments or at least minimise them. If they prove irreconcilable, it is to safeguard the greater 
good by the exclusion of the lesser, and to remove the greater harm by acceptance of the 
lesser. That is the mandate of the Law.178 

 
The following paragraphs summarise the principles set out by jurists to secure the general good by 
weighing the welfare of the greatest number, the importance of the various interests involved, the 
certainty or probability of benefit and harm, and the ability of those affected to secure their 
welfare without intervention of the authorities: 
 

¶ Universal and individual welfare. Universal interests179 take priority over the interests of 
individuals and particular groups when they cannot be reconciled. Among the principles of 
Islamic law are: άtǊƛƻǊƛǘȅ is given to preserving the universal interest over particular 
ƛƴǘŜǊŜǎǘǎΣέ and ά¢ƘŜ general welfare takes priority over individual ǿŜƭŦŀǊŜΦέ From this basis 
is derived the principle that ά! private injury is accepted to avert a general injury to the 
ǇǳōƭƛŎΦέ180 However, individual rights are not negated in the name of the public interest.181 

¶ Greater and lesser needs. Benefits and detriments are assessed according to their 
importance and urgency.182 Priority is given to fundamental necessities if these conflict 
with less acute needs or refinements, and to the lesser needs if these conflict with 
refinements. Pertinent juristic principles are: ά¢ƘŜ lesser of two evils shall be ŎƘƻǎŜƴΣέ 
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ά{ŜǾŜǊŜ damage shall be removed by means of lighter ŘŀƳŀƎŜΣέ and άLŦ one of two 
opposing detriments is unavoidable, the more injurious is averted by commission of the 
less ƛƴƧǳǊƛƻǳǎΦέ 

¶ Upholding priorities (al-ahamm ǿŀΩƭ-muhimm). If faced with a choice between mutually 
exclusive obligations or prohibitions, or an obligation and a prohibition, the more 
important takes precedence over the less important.183  

¶ Actual and conjectural interests. Priority is given to actual or known interests in case of 
conflict with conjectural or probable interests of similar importance; costs and benefits 
that are certain are given greater weight than uncertain costs and benefits.   

¶ The interests of the powerful and the powerless. Consideration is given to the abilities of 
various groups to secure their own welfare. It is obligatory to protect the disadvantaged 
and less influential groups in accordance with the juristic principles that ά¢ƘŜ averting of 
harm from the poor takes priority over the averting of harm from the ǿŜŀƭǘƘȅΣέ and ά¢ƘŜ 
welfare of the poor takes priority over the welfare of the ǿŜŀƭǘƘȅΦέ 184 

¶ Averting detriments. It is obligatory to avert or minimise damage before it occurs in 
application of the principles ά¢ƘŜǊŜ shall be no infliction of damage and no retaliation 
through ŘŀƳŀƎŜΣέ ά5ŀƳŀƎŜ shall be ǊŜƳƻǾŜŘΣέ and when it cannot be removed entirely, 
ά5ŀƳŀƎŜ shall be removed to the extent that is ǇƻǎǎƛōƭŜΦέ When securing benefits brings 
about unavoidable detriments of similar or greater magnitude, the juristic principle to be 
applied is, άAverting harm takes precedence over acquiring ōŜƴŜŦƛǘǎΦέ 185 Herein is a strong 
justification for adoption of the precautionary principle, namely, that activities which 
involve a risk of irreversible or serious harm should be averted.  

 
Rights and Wrongs 
 
5.6     Extirpation of Species. As noted above (para. 2.5), God has created each thing bi Ωƭ-haqq, in 
truth and for right, and all created beings have rights. άNot in jest have We created the Heavens 
and the Earth and all that is between them. We have not created them but for ǘǊǳǘƘΧέ (44:38ς
39). Nothing has been created in vain; all are created for right. We must therefore treat none 
wantonly, and we must take no life except by right. But if human beings may be justified in taking 
individual lives, we have no right to extirpate any species of DƻŘΩǎ creatures from the face of the 
Earth186 ς to erase a sign of the Divine, to silence a mode of DƻŘΩǎ glorification, to obliterate a 
community that embodies such a mode of glorification, worship, and service, to destroy a unique 
and irreplaceable element in the fabric of life on Earth. The enormity of the crime of ecocide ς the 
extirpation of entire ecosystems, communities of species, including our own ς can best be 
appreciated by considering the horrors of genocide ς the extirpation of ethnicities and cultures. 
Crimes against the creation ς al-khalq, al-ΨņƭŀƳơƴ ς are analogous to crimes against humanity and 
are no less grave.187 This kind of corruption in the Earth has yet to be recognised, litigated, and 
penalised in national and international legislation.188 
 
5.7     Animal Welfare and Animal Rights. The rights of animals, Ƙǳǉǹǉ al-ōŀƘņΩƛƳ wa Ωƭ-Ƙŀȅŀǿņƴ, 
are enshrined as one of the categories of Ƙǳǉǹǉ al-ΨƛōņŘ, the rights of DƻŘΩǎ servants, that is, 
human beings and animals.189 These rights are detailed in numerous ŀƘņŘơǘƘ and are summarised 
in rulings by Muslim jurists. Most of the rights articulated by jurists apply to domestic animals and 
captive individuals of wild species, while a few pertain to the hunting of wild animals. Our ethical 
obligations naturally apply primarily to those creatures whose welfare is most dependent on our 
actions. In the past, most wild populations were far less affected by the acts of human beings than 
they are today. Now, their welfare and survival are increasingly, sometimes utterly, dependent on 
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the acts of humanity.190 The rights of animals are meant to be safeguarded by the force of the law 
ς not only through the office of the muhtasib (the inspector charged with securing good and 
averting evil ς see para. 5.32), but also, in the view of the majority of jurists, by courts of law.191 If 
these rights of animals are secured, the impact on industrial farming and fishing practices will be 
revolutionary. Major changes will be required in the ways that biological and medical research and 
trade in wildlife are conducted, and in the design and management of abattoirs, livestock farms 
and markets, zoos, and pet shops. Muslim jurists will have to look closely at the implications of the 
ǎƘŀǊơΨŀƘ with regard to the use and abuse of living beings, and take bold stands to rectify the 
wrongs.192 
 
Harvesting our Food: IŀƭņƭΣ and Tayyib 
 
5.8     In light of this grounding in the basic ethical values of our faith, let us consider the food we 
eat. Consider these two vǳǊΩŀƴƛŎ ņȅŀƘs:  
 

Eat of that which God has provided you, lawful and good ς and fear God, in Whom you 
have faith. (5:88) 

 
There shall be no blame on those who have faith and do good works for what they have 

eaten, if they fear God, have faith, and work rightly; then fear and have faith, then fear and 
work utmost good ς for God loves those who work utmost good. (5:93) 

 
Without in any way negating the specific legal import of the texts with respect to consumption of 
foods that are not lawful ς not Ƙŀƭņƭ, we can see here a wider implication with respect to foods 
that are not purely good ς not tayyib, and indeed, with respect to the consumption of food in 
general. As consumers of food, and producers of food, we are morally bound to minimise suffering 
and destruction.193 Consuming food ς taking life, whether animal or plant, to build our lives ς is no 
small thing. When we take into account the losses of sentient and non-sentient life associated 
with farming and ranching, fishing and hunting, we cannot escape the fact that our lives inevitably 
involve the death of an appalling amount of life, including sentient life. 194  We are morally bound 
to redeem their killing by using the strength we gain to give back more than we have taken.195 If, 
in slaughtering and eating, we take DƻŘΩǎ name in gratitude and render thanks by works of utmost 
good, we may give meaning to their deaths. Then the act of slaughter will no longer be an act of 
desecration, but an offering of sacrifice.196 Significantly, the ƘŀŘơǘƘ on utmost good that is quoted 
in para. 3.3, that άDƻŘ has prescribed utmost goodness with regard to all thingsΣέ continues with a 
tangible illustration in a field not usually associated with goodness, namely the taking of life, but 
that is the field in which there is the most at stake when goodness is lacking.197  

 
God has prescribed utmost goodness, beauty, and excellence (ƛƘǎņƴύ with regard to all things. 
So, if you kill, make the kill most good, and if you slaughter, make the slaughter most good: let 
each of you sharpen his blade and give ease to the one being slaughtered. 198 
 
5.9     Some kinds of farming, some kinds of ranching, and some kinds of hunting are far more 
wasteful of life and far more destructive of the fabric of life on Earth than other kinds.199 Most 
destructive, most wasteful by far are industrial farms that poison the soil, air, and water, that 
replace the diversity of native plants with sterile monocultures, industrial livestock production 
facilities, such as poultry farms, feedlots, slaughterhouses, and dairies, and industrial fisheries ς 
trawlers with vast nets that scrape the seabed and aquaculture systems that replace thriving 




