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Chapterl
L=

An Appraisalof the Stateof the Earth

Reflections

1.1 We beginwith grateful praiseof God,the Lordof all beings,to the number of starsin the sky,
the grainsof the sands,the wavesof the waters, the drops of the rains, the leavesof the trees,
andall thingsthroughoutthe Heavensandthe Earth.

The unutterably vast and glorious cosmosreflects the all-transcendentglory of God, the All-

Sustainind-ordof the worlds of beingthat extendbeyondour grasp.In its heart, this Earthwith its

evanescentcommunity of life, of which we are a part, is exquisitebeyondall telling, and more
preciousthan mortal humanbeingscancomprehendfor it too reflectsthe graceand mercyof the

Lordof all. Eachthing that Godhascreatedis a signof Hispower, wisdom,andgrace,and we seek
insight,understanding,and guidancefrom these signs.He hasunfoldedall thingsin balancewith

one another,in needof one another,and all supportand benefit one another. Nothingis created
wantonlyor in vain. All are createdin Truth andfor Right,and eachhasrightson us:that we care
for it in reverentialawefor its Lord,in compassiorunwithheld,andin utmost beautyandgood.To
serve the Lord of all by working utmost good is the deepest purpose of our lives, for God
A Xreateddeath andlife to try you, which of youwork mostgoodX ¢(67:2)

TheHumanLegacyWhat our Handshave Wrought

1.2 But the world we live in is now degraded,corrupted, and dangerouslyunstable. We have
changedhe faceof the Earth,andwe struggleto restoreits equilibrium. Toxins from insecticides
to radiation, contaminate the air and water, the atmosphereis overloadedwith greenhouse
gassedrom burningfossilfuels, soilsare erodedand impoverished pceansfill with plastic,alpine
glaciersand polar icecapsmelt, sealevelsrise, coral reefs bleachand die, droughts, wildfires,

hurricanes,andfloodsgrow in frequencyand violence.Exoticspeciesroliferate in ecosystemso

which they are alien, and native forms of life die off at rates never seenbefore by humankind.
Warfare and violent internecine conflict continue unabated. All this brings death and grievous
sufferingto the most vulnerableg the impoverished the dispossessedhe persecuted refugees,
children, women, the aged,and the disabled:those who are leastto blame for corruption and

devastation pay the highest price. The oppressionof indigenous,racial, ethnic, and religious
minorities persists manifestedin the obliteration of culturesand history of nationsin the nameof

one ideologyor the other and in the growingnumber of forcibly displacedpeople, estimatedat

morethan 110million asthis Covenantgoesto press!

1.3  We humansmay be distinguishedby nationality, religion, race, culture, ethnic, tribal, and
family ties, ideology, and politics, but in the beginningand the end we tread the same Earth,
breathethe sameair and drink the samewater. We shareone commonhome, the Earth,andit is
the only home we have. In the courseof our recent history, our technologies,commerce,and
industrieshave made us realizethat we are a dglobal village and together we experiencethe
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vagarief climate change.Thecoronavirugpandemichasdemonstratedhow veryinterlinked our
countriesare, how globalcrisescannotbe resolvedwithout globalcollaboration.The overarching
environmentaldebacleis of our own making although some of us are to blame far more than
others.In seekingto understandand addressour overall predicament,we who haveembarkedon
the drafting of this Covenantsharethe followingthoughts.

1.4  Ou homeplanetEarthis estimatedto be around4.54billion yearsold. In its longhistory, it

has hosted myriadsof guests.Countlessspeciesof creaturesemerged,adaptedto the prevailing
climate,and vanishedasthe conditionsthat nurtured them changed Palaeontologistsell usthat

this burgeoningof complexlife on Earthhasbeendisrupted by five massextinctions,when, with

immense volcanic eruptions, deep ice ages, new mountain barriers thrust up by colliding
continents,or meteorite impact, over 75 percentof all life forms vanished.But over time, after

each massextinction, a new configurationof life forms grew and flourished in abundance We
humansare amongthe most recent gueststo appear Measuredagainstthe 9 | NJiirkeSpan
shownasthe twelve hoursinscribedon the faceof a clock,the presenceof humanityis countedin

milliseconds.In that period, the last Ice Age recededabout 12,000yearsago and this made it

possible for our ancestorsto establish settled communities and begin to build civilisations.
Successiveivilisations emergingin different environmentsand continents,learned ¢ or failed to

learn ¢ from one anotherand from the teachingsof the prophetsand sagesof the past, and built

upononean? i K &ddiEvamentsWhenthey collapsed;jn the nature of things,the forestsgrew
over them or the sandscoveredtheir traces;the Earthrecoveredand from their ruins, life sprang
forth anew.

1.5 A little over 500 years ago, the daring navigationalfeats of the Iberian mariners of
yesteryearopenednew worlds and ¢ to their eyes¢ new civilisationsfor conquest Asthat age of
conquestand colonizationgatheredmomentum,the movementnow knownasthe Enlightenment

took shapein Europeand usheredin a radicalshift in K dzY | y relétién€hépwith God and the

natural world. As humanscut adrift from the anchor of faith to rely upon their own abilities

nature cameto be dominated as never before. In some cases forms of faith were distorted to

disrupt indigenousspiritual bondswith the natural world. Fromthat moment on, the divine and

the sacredwere diminishedin importance. Theconvictionthat & Y Fisfhe measureof alli KA y 3 & €
led modern man to subordinatethe natural world to his insatiable appetites compoundedby
increasinglysophisticatedechnologyand unprecedentedpopulationgrowth.

1.6  Wehumansnow find ourselvesbeguiledinto a system,innocuouslydescribedasthe global
village, managedby corporationsmore powerful than most nations, wherein, as this Govenant
goesto press,the 9 | NJidketd percent,those with more than $1 million, own more than 40
percentof globalwealth and over half of the ¢ 2 NXpép@ationhold just 1.4 percent2 Wherein
the 4 2 NJbiflddaires,who numberallittle over 2,000individuals havemore wealth than the 4.6
billion people who make up 60 percentof the LJt | ypBpul&ian3 How have we allowed such
grossinjusticeto arise,againstthe valuesof all our faiths and moral codes?Nearly all humankind
are complicitandwe are now collectivelyresponsiblegfor our predicament.Moreover,our impacts
have magnifiedto the extent that we are now describingourselvesasa force of nature. Thepost
glacial age, which geologistshave called the Holocene,the wholly new epoch, is now, with
gatheringconsensusgescribedasthe Anthropocenethe epochof the human.

1.7  Havingchangedhe courseof the naturalworld, we humansare compelledto considerthe
possibilitythat our current civilisation,supposedljthe greatestever,mayalsohaverun its course.
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Havingsplit the atom, discoveredthe double helix, mappedthe human genome,flown to the
moon and aimedat Mars, made new materialsthat refuseto degrade,createdpersistentorganic
and syntheticpollutants that invade our bodiesand invented myriad conveniencego make our
lives easy,we now face the collapseof ecosystemswhich threatens our very existence.The
starkest of thesethreatsare anthropogenicclimate changeandthe lossof biologicaldiversity.

GlobalClimateChange

18 Climate changein itself is nothingnew in the historyof the 9 | NJwl@ian. In pasteons,
it was causedby variationsin solar energy, in the tilt or orbit of the Earth around the Sun,
changingoceanic circulation volcanic eruptions, and the release of methane gas by melting
permafrost? Ascivilisationsevolved their increasingdemandfor energywas met by the use of
animaland humanbrawn, and from renewablesources suchaswindmills, waterwheels,gravity-
fed hydro power to shift and move objects and to give heat and light. Humanimpact on the
planetQ alimate was slight until only two and a half centuriesago, when coal was mined on a
massivescaleto fuel the IndustrialRevolution.

19 Since then, our energyhungry consumer civilisation has been damaging the Earth's
ecosystemdwice over: firstly, by gougingand pumpingthe fossilfuels, coal, oil, and gas,out of

the bowels of the Earth where they were formed and locked in by geologicalprocessesover

millions of yearsand secondly by releasingcarbon dioxide (CQ), methane,and other greenhouse
gassednto the atmosphere,mainly by burning these fuels. Only recently wasit recognisel that

excessatmosphericCQ traps heat, causingglobal climate change? Althoughthis gasmakesup

only lessthan half of one percent of the Earth'satmosphere,it is crucialto life on Earth. By
regulatingits flow between the terrestrial, oceanicand atmosphericdomains,the carbon cycle
maintains the 9 | NJclkn&t& equilibrium. Our behaviour has drastically interfered with the

equilibrium,Y o T intie languageof the v dzNI2fithé I I NJntér€banectedsystems®

1.10 Wec the authorsof this Covenant; appreciatethat responsiblecountriesthroughoutthe
world have been making plans and taking action to mitigate the effects of climate changeand
prominent amongthem is the proposalto ban petrol and dieselfuelled carsin a shift towards
greeneralternatives.But doesthis greenoutlook go far enough?Will it meet the aim of the 2015
ParisClimateagreementto keep ¢holdingthe increasein the globalaveragetemperatureto well
below 2°Cabove pre-industrial levelsand pursuingefforts to limit the temperature increaseto
1.5°Cabove pre-industrial level€?’ Despitefailure of successiveCOPprocessedo agreeto loss
and damage finance, we are pleasedthat a historic deal to help the ¢ 2 NI pRafe&t and
vulnerablecountriespayfor the irreversibleimpactsof the climate criseswasagreedon the first
day of COP28n Dubai.While we considerthis to be a landmarkand hard-fought agreement we
note that at the time of the announcementmillions havebeen pledgedfor the lossand damage
fund when in fact it is billions that are required® Asthe richer countriesfail to offer adequate
support, small island states face the prospect of being engulfed by the sea. We note deep
underlyingfault linescarryinginto the future. A report® coordinatedby the World Meteorological
Organizatiorshowsdricreasingemperaturesand sealevels,changingprecipitation patternsand
more extreme weather are threateninghuman health and safety, food and water security and
sociceconomicdevelopmentin | ¥ NJ° Qlte ub-Saharanand small island nation states are
among the lowest emitters of CQ?! yet they disproportionately suffer the effects of CQ
generatedby the advancedndustrialcountries.On August9", 2021,the IntergovernmentaPanel
on Climate Change(IPCC)eleasedits sixth report, drafted by hundredsof scientists,basedon
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thousandsof researchstudies,and compiledover eight yearsof work; it concludeswith a single
messagewe haverun out of time.

1.11 Until now, the efforts to hold back global climate changehave focused on negotiating
targetsto regulate emissionsbut not on phasingout productionof the fuelsthat generatethem.
At COP28whilst we applaudthe first time inclusionof citing fossil fuels (the root causeof the
climate crisis),we feel that the call for a Wi NI y &IA di IAf@GY fosgiHuels is a far cry from
W LIK | 2 drdp@@lfuels. Scientistshavewarnedthat the failure to call for a phasingout of fossil
fuelsis devastatingand dangerousgiventhe urgent needfor actionto tacklethe climate crisis!?
Governmentscontinue to approve and subsidisethe prospecting,extraction, and production of
oil, gas,and coal, producing far more fossilfuelsthan is consistentwith the target of limiting the
rise of globalwarmingto 1.5°C Hence we haveno option but to endorsethe proposedFossiFuel
Non-Proliferation Treaty, a frameworkthat will enablecountriesto negotiatethe phasingout of
fossilfuel productionin a way that is just, fair, and transparent and to commit to an equitable
transitionfor affectedworkersand climate-vulnerablecommunities!?

ThelLossof BiologicalDiversity

1.12 Aswe changethe faceof the Eath andits climate, we destroythe habitatsof thosefellow
creatureswho sharethe Earthwith us;to destroytheir habitats destroystheir lives,and we are
rapidly losingthe diversity of flora and faunathat are essentialfor our own survival.We do not

havethe powerto destroythe Earthitself, nor are we ableto eraseall life from this planet4 But
we are now in fact degradingthat specialweb of diversespeciesamongwhom we havedeveloped
andto whom our destinyis inextricablylinked. A consensuss emergingamongscientiststhat the

disruptions causedby human actions are likely to trigger a sixth massextinction® Eachmass
extinctionin the history of the Earthled to a radicalresetting of the assemblagef life forms on

the planet; if we do indeed precipitate another massextinction, it seemsunlikely that we will be

amongthe speciesthat surviveit.'® And we are warnedrepeatedlyin the v dzNJadouwf previous
civilisationsthat haveexceededhe limits and decimatedtheir own resourcesandthe blessingof

the naturalworld ¢ andthat Godis ableto replaceuswith a new creation!’

1.13 Biologicaldiversity is the most complexfeature of our planet and the most vital. It is the
essentiald y' I GNIBNG- 2 dikitiodnrisesall communitiesof living beingsand on which all living
beingsdepend Without the intricate interactionsof the myriad life forms in the natural world
there canbe no future for humanity. Thesecomplexrelationshipssupportour livesby producing
the air we breathe,the water we drink, andthe food we eat.!® All this isthreatenedby the manner
in which we run the world today againstthe grain of nature!® Givenenoughtime, manyimpacts
of climate changecould be mitigated if not reversedover the coming centuries but when a
speciesgoesextinct, it is goneforever. All specieshavevitally important rolesin maintainingthe
health of the biosphere;we do not know all the waysthat any speciescontributesto the whole or
which speciesare most essentialin its functioning We note with deepconcernthat the partiesto
the Conventionon BiologicalDiversity have not fully achieveda single one of the 20 "Aichi
Biodiversity Targets" which formed part of the United Nations 20112020 Decade on
Biodiversity?® However,we are gladto note that the UN Conventionon BiologicaDiversity(CBD)
hasadopted a new global biodiversityframework comprisingfour goalsto be achievedby 2050
and 23 specifictargetsfor signatorycountriesto meet by 2030. Amongthe aimsof thesetargets
are to bring the loss of areasof high biodiversity importance, including ecosystemsof high
ecologicalintegrity, closeto zero by 2030. Theyalsoaim to ensurethat at least 30 per cent of
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terrestrial and inland water areas,and of marine and coastalareas,especiallyareasof particular
importancefor biodiversityand ecosystemfunctions and services are effectively conservedand
managedthrough ecologicallyrepresentative systemsof protected areas,to ensure that any
sustainableuse in suchareasis fully consistentwith conservationoutcomes,andto ensurethat
the rights of indigenouspeoplesand localcommunities,includingover their traditional territories,
arerecognisecandrespected?!

Ecologicahnd SocialJustice

1.14 Ourpredicamentis a direct consequenceof the priority we are givingto economicgrowth

over caringfor the Earthand its communitiesof life. Our aspirationto be middle-classconsumers
is taking precedenceover living in harmonywith nature. The SQustainableDevelopmentGoals are

well and nobly crafted to meet the needsof peopleswhoselivesare impoverishedand blighted,

without degradingthe biosphereor precludingthe wellbeing of future generations.We ¢ the

authors of this Covenant¢ endorsethem wholeheartedly but they will not cure the crisis. The
richer nations will need to reduce their consumption patterns significantly to conservethe

diversityof life.

1.15 It isperhapsnot fully appreciatedhow profoundlythe destructionof cultural diversityhas
been intertwined with the destruction of biodiversity?? Theseevents have taken placein the
narrow window of humanhistory of the past500years.Thecivilisationwe live in today is built on
the graveyardof indigenousand traditional societiesthat did largelytake care of the diversity of
life in their own ways for millennia. The predominant global monoculture is governed by a
paradigmthat paysscantregardto diversity,whether biologicalor cultural. It hasbeenimposed
upon the peoplesof the Earth without regard to whether it is suited to them or their local
conditions?3

1.16 We haveentered a dangerousand uncertainphasein the humanstory. It is evident that
the civilisationin whichwe now live ¢ seenasbringingunparalleledmaterial benefits¢ isitself the
root of this crisis?* In 1992, the manifesto World SientistQWarningto Humanity® cautioned
that, a Igreatchangein our stewardshipof the Earthand the life on it is required, if vasthuman
miseryisto bel @2 A &8dedaredthat dHumanbeingsandthe natural world are on a collision
O 2 dzNEnStXhedkdd many of our current LINJ O (i A G&adtex tifeliding world that we will
be unableto sustainlife in the mannerthat we knowd &n updated reissueof that warningwas
published25 yearslater in 2017. It concludedthat on mostof the measureshumankindhadfailed
to progressandwarnedthat & G Aisfudining2 dzef o ¢

1.17 AlthoughK dzY I yresipansego the ecologicakrisisso far havebeengrosslyinadequate

and piecemeal,we applaudthe valiant efforts of international agenciesspecialistorganisations,

and individuals committed to protecting the Earth. Crisescan present opportunities; v dzZNQ | y A O
versesdescribethunderstormsas sourcesof both fear and hope.?” Amongthe raysof hope that

filter throughthe dark storm cloudsof this crisisis the unprecedentedcomingtogether of faith
communities, traditional societies and indigenous peoples. This is a growing alliance that
representsmore than 80%of the 9 I NJnir@répopulation, with leadersat the very roots of
societywho havethe potential to bring about rapid change it is armedwith the wisdom of the

ages for each faith community, each traditional society, eachindigenouspeople embodiesan

ethos evolved over centuriesor millennia of interaction with the 9 | NJedo€ystemsand their



diversecommunitiesof life. Thiscultural diversity containsa wealth of valuesand wisdom that
couldbe broughtto bearon our responseo the crisis.

1.18 Yetwe need to strike a cautionary note. In looking for solutions humanity has been
tacklingthe symptomsmore than the causesof the crisis. Thereare two fundamentalissuesso
closeto usthat we take them almostentirely for granted. Theyneedto be examinedif we aimto
restore Earthsystemsto somestate of equilibrium. Thefirst of theseis our attitude to the natural
world itself, whichwe havedefinedasaresourceto be exploited.In our hurry to prosper,we have
blindly followed a false paradigmthat equateseconomicgrowth, and humandevelopmentof the
naturalworld, asalinear processof continuous neverendingprogressandimprovement.But our
presumptionthat we candefy the divinelydecreedpatterns of the natural world is provingto be
our undoing?®

1.19 Thesecondissueis not only very closelylinkedto the first but alsofeedsit. It is money.It

hasmadeit possiblefor humanity to trade, exchangegoodsand servicesand build civilisations
over millennia.lt would seemthat we cannotlive without it but in recenttimes we haveconjured
up a fundamentalchangein its nature. In the past, moneywas literally worth its weight, but it is

now increasinglycommon to come across revealing appraisalsof money from prominent
economistsfor example:X Y 2 y Bmainsa nakedsymbolwith no intrinsic valueof its own and

no direct linkageto anythingspecifi€.?® In fact, moneyis like a virusthat eatsinto the fabric of the

natural world every time we use it. The economicgrowth model that drives the international
systemis based on this illusion and has given rise to nightmare visions of global economic
collapse.

120 Asa specieswe have been modifyingthe environmentto our advantageover millennia,
but we are now far exceedinghe limits of what naturalecosystemsanhealwithin atimespanwe

can comprehend We are warned in the Qur'anthat to changethe nature of D 2 Rdeation is
satanic(4:119)%° Human actions have led to massivecorruption and devastationin the Earth,
T | _aTsHRd, in the languageof the v dzNXdHroyigh befoulment of the air and waters, global
warming and climate change, overexploitation of the sources of life, destruction and

fragmentationof the habitatsof livingbeings,impoverishmentof the soil, translocationof invasive
alienspeciesjntroduction of geneticallymodified organismsgradicationof predatorsand species
considered pests and overpopulation by our own insatiable species,we have blighted the

ecosystem®n whichour livesandthe livesof our fellow creaturesdepend.We humansg created,
accordingo the teachingsof our faith, to be accountablekhaldahs on the Earth,entrustedto care
for it and the communitiesof life it harbours ¢ have not only filled it with corruption and

bloodshed but may alreadyhaveinitiated the sixth massextinction of complexlife in the history

of the planet.It ishardto imaginea more grievousindictmentor one more indefensible:

Corruptionhasappearedin the land and the sea
by what the handsof humankindhavewrought,
that Hemay let them taste someconsequencesf their deeds,
sothat they may turn back.(30:41)



HopefulWe Remain

1.21 Inthis Qur'anicverse we find groundsfor hopethat it is not too late to changeour course.
Andin hopesthat we might turn backand set our coursearight, we now proceedto considerhow
our faith instructsusto relateto the Earthwe live on. Ourapproachis multi-faceted

1 AsMuslims,we approachthe Earthas a blessedcreation of the Lord of all beingsWho
holds us to accountfor all we do in it. We seekto identify how, through abusingit, we
havedesacralisedur understandingof it. Thatmight help us rediscoverthe pricelessness
of what we arelosing.

1 We strive to articulate an ontologicaland cosmologicalinderstandingof the relationship
betweenthe Creatorand creation¢ aswell asK dzY |y {rélagidR€Rigwith both, and our
obligationsto each¢ that would enableus to seewith clarity how we might make right
what we havewronged.

1 We striveto clarify and articulate the essentialethical teachingsand valuesof Islam,that
they might motivate us to commit ourselvesto the behavioural changesneeded, in
keepingwith the prophetictradition.

1 We view the crisisafflicting life on Earththrough the prism of political economyand seek
to discoverwhat elementsin the Islamicheritage of equitably sharingthe benefits of the
sourcesof life on Earth¢ which economistscall natural resourcesg might help us address
the inequitiesand realisea more sustainableindeed a regenerativeapproachto living a
good life without compromisingthe ability of future generationsto meet their own
needs®!

1 We seekto identify the most essentialaspectsof our faith tradition with respectto
legislation, regulations,conservationpractices, policies, and activism, so that we might
beginto take the actionsneededto restorethe dynamicequilibrium (Y o 1) thaf we have
violated.






Chapter2
L=

Signsof Godin the Heavensandthe Earth

OneCreator,Lordof All

2.1 The v dzNJaboyndsin referencesto natural phenomena but it does not contain the
words ¥nvironmenQ ¥ Sy @A NP WrYUESAUG Af NSy ¥2 nycladsitatiibicsthe closest
termto WSy @A NBY §zK nfdhrihgWurroundinglin v dzZNusafdhOwever,it is the divine
presenceand knowledgethat is describedas Y dzK erntompassingll things as in 2:115 and
4:1H6. Islamicteachingsabout the natural world centre aroundthe creation (al-khalg) and in its
variousgrammaticalforms, this word occursin over 250v dzNiR\enges®? Here,we presentthe
cosmologyof our faith and its theology of nature with respectto the relationshipsbetween God
and creation,to whichhumankindbelong

2.2 ¢ I ¢ KibeRaffirmation of D 2 R@haness is the bedrock of the Islamic ethos. We
Muslimshold that the onenessof Godis the basisof our faith, its metaphysicsits ethics,its Law,
and its spirituality. Thev dzNJapenswith the praise of God as dLord of the worlds¢ (rabb al-
Wn f h (L:&@)yEachof our daily prescribedprayers beginswith these words. The word rabb
denotes,on the one hand, the Lord and Master Whom all beingsserveand, on the other, the
SustaineMho bringseachbeinginto existencethen providesfor it, Who nurtures,develops,and
guidesit until its destinyis fulfilled. Knowingthat Heis the Lord of all beingsmakesus awarethat
servingHiminescapablentailsgoodnesgoward all 34

2.3 Allthingsin the createdworld, from sub-atomic particlesto distant galaxiesare united as
creationsof Godandare utterly dependentuponHimin all aspectsof their being dSay:Heis God,
the One,Godthe SelfSubsistingAll-Sustaining (112:1-2). dHeis God ¢ the Creator,the Maker,
the Giver of ¥ 2 N&v(%9:24). The natural world affirms the Divine. This central axiom is
emphasisedime andtime againin the v dzNX31190,30:17-27,41:53,etc.) remindingusof D2 R Q &
omnipresence:0All that is in the Heavensand the Earth belongsto God. And Gad has ever
encompassedll things¢€ (4:126) dTo God belong the east and the west. Whicheverway you
turn, there is the Faceof God;Godis Vast, All-Knowing (2:115) Heis the Provider,dsthere any
creator other than God providing you sustenancefrom the sky and the earth? (35:3); He it is
Who bringslifelessmatter to life and cyclesit betweenlife and death, dGodit is that sproutsthe
seedandthe fruit stone,bringsforth the living from the deadand bringsforth the deadfrom the
living: Thatis your God¢ how are you turned away % (6:95).

2.4  WhereasGod is absolute and infinite, all created things are ordained to be finite and
limited. Theyare measuredout precisely,and their limits are decreedby their Lord. Thev dzZNXQ2 | y
tells us: a..and He created eachthing and ordained it in precisemeasure& (25:2). We accept
these limits in gratitude and joy; we work within them gladly and do not seekto exceedtheir
bounds,for éHe hasgivenyou from all that you have askedof Him ¢ and if you would countthe



favours of your Lord, you could not number them. Indeed, humankind are most unjust and
ungratefulé (14:34).

Valuelnherentin Creation

2.5 Godc be He exalted¢ hasnot made any of Hiscreaturesworthless:the very fact that He

hascreateda beinggivesit inherent worth and value. To excludeany created beingfrom moral

considerationviolatesthe principleof (i I ¢ KvimrRover, He hascreatedeachthing bi Qfiaqqg, in

truth andfor right. All createdbeingshaverights3® éNot in jest have We createdthe Heavensand

the Earth and all that is betweenthem. We have not createdthem but for (i NJZi(4488;39).

We might think a gnat of little significanceput Goddoesnot disdainto setit forth asa parable
(2:26)and the beereceivesdivine inspiration (16:6869). Nothing createdis without significance.
Nonehasbeencreatedin vain; all are createdfor right. We must therefore treat none wantonly,

andwe musttake no life exceptby right. Indeed,the Lord of all beingshasblessedthe Earth:cHe

setupon it firm mountainsand blessedt and measuredthereinits sdza ( S y & (#16&),xndHe

has perfectedthe thingsthat He created,filling them with utmost good and beauty?®: é¢He Who

has made most good each thing that He O NB | £ (327 )XdAnd you see the mountains and

perceivethem assolid, yet they passasthe passingof clouds.Suchis the doing of God,Who has

perfectedall thingst (27:88).

2.6 God: The All-Merciful. The Lord and Sustainer of all beings is All Merciful, All
Compassionaté’ The extent of Hisoverwhelmingmercy, grace,and compassioris greater than
we can ever grasp® b Xly mercy embracesall thingsX h(7:156).6XGod has ordained mercy
upon HimseliX¢ (6:12). He hasfilled the universewith glory, with beauty, and given sentient
beingsall the variedsensedy whichthey, andwe, canperceivethis gloryand beauty. Becausave
live in a universethat bearsY S NJr@pfd, harmonyand beauty permeateall things: & h dad,
Youhaveembracedall thingsin mercyand knowledgexé (40:7)3°

2.7 Al beingsattestto the transcendentglory of their Creator,Lordand Sustainer:

ThesevenHeavensand the Earthand all that dwell therein proclaim Hisall-transcendent
glory: Thereis not a thing that doesnot celebrateHispraiseX (17:44).

Haveyou not seenthat all that isin the Heavensand the Earthproclaimsthe glory of God?
Andthe birdsasthey soarwith wings outspread?
Everycreatureknowsits prayerandits glorification, and Godknowswhat they do. (24:41)

All beingssubmitto their Creator Lord and Sustainerjn willing obedienceand devotion, all bow
down to Him in worshipful serviceand prayer ¢ all, that is, exceptfor humankind,who, although
they cannot avoid submitting to the natural laws by which their Lord sustainsall things, are
endowed with free will: they may opt to servein willing devotion or to resist by refusingtheir
[ 2 Nderfndandmentsandtherebyincur Hiswrath andretribution: 4°

Haveyou not seenthat all in the Heavensand the Earthbow down to Him, and the

sun,the moon, the stars,the mountains,treesand animals,and many of humankind,
while many deservechastisement?..(22:18)
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X Hl that isin the Heavensand the Earth submitsto Him, willingly or unwillingly, and
to Himare they returned. (3:83)

Fromthe submisson of all thingsto their Lordand Sustainercomesthe recognitionof their being
Muslimand makingup a vastcommunityof islnm, which humanbeingsmaywillingly embraceand
becomepart of that community#!

2.8  Signsof God.Moreover,eachcreatedbeingis a wondroussignthat points beyonditself to
its Maker, His wisdom, and His mercy; eachis a portent filled with meaningand lessonsto be
learned.Likea mirror, the natural world reflectsthe power, glory, beauty, wisdom and mercy of
its Creator.

Verilyin the creation of the Heavensand the Earthand the alternation of night and day
are signsfor peopleendowedwith insight, who rememberGodstanding,sitting, and
lying on their sides,and who reflect on the creation of the Heavensand the Earth: Our

Lord, Thouhast not madethisin vain ¢ Gloryto Thed... (3:190191)

Theword on € E Keaningd a A B tfiegsameword that is usedfor versesof the v dzZNIMusfind
scholarshave stressedthe parallels between the revelationsof the written texts revealedto
humankind through the prophets, the messengersof God, known variously as al-lj dzNJatn y
0 I R gtieeyvitten ] dzN® aly A (alkyd a [the M3cribedbook,andthe revelationsof Godin
the natural world, known as al-lj dzNJ&+ii ¥ { gteyeasmiclj dzZNBrray] A GakYol y | theNJ
observedbook?? Eachare revelationscomposedof signs,n & ,nafid they come from the same
source.Thesignsof the divinein nature clarify the meaningsof thosein the texts and the written
texts enableusto understandthe creation#3

2.9 Beyondits inherentvalue,eachthing haspracticalor instrumertal valueasa componentof
the ecosystemahat support life on Earth. All componentsof D 2 Rdeation interact together,
completeeachother, and supportone anotherin accordancewith the ways(sunar) of God#* As
the 13" century jurist W Ldd-b oigh W! @ | f gb¥erved:d Y y #hdt God has created His
creaturesand made them to dependupon each other, so that each group would support the
welfare of the 2 (i K $°N@ lseingsserveGodby givingcharity: the land, the plants, the animals,
andthe heawensall supportone another;all obey Godand do not withhold. Although somekinds
consume others, their real but superficial discord is ultimately resolved, for all beings are
inherently and universallyin need of one another, and their giving of what they have to one
anotheris charity #6 Throughits divinelyordainedroles,eachbeingthus contributesto the welfare
of the whole. Thisleadsto a cosmicsymbiosisy which Godsustainsall living things. Theprophet
Muhammad upon him be blessingsand peace is reported to havedeclared,d / NB beingsate
the dependentsof God,and the creaturesdearestunto God are they who do most goodto His
RSLISYRSyl(aodé

TheCosmidequilibrium

2.10. Al-a o 1:rByllance and Reciprocity The v dzNJdésgfibesall beings as balanced and
integratedin interconnectedandinterdependentequilibrium.
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Andthe Earth,We havespreadit out, and castin it mountainsstandingfirm, and grown
in it all thingsin balance AndWe have providedin it sustenancdor you and for those
whom you do not supportd®15:1920)

Andthe sky,He(God)raisedit and Hesetup the balance
Sothat youmay not exceedthe balance
Weighwith justiceand do not fall shortin the balance
Andthe EarthHehasspreadout for all living creatures(55:710)

The cosmicbalanceor equilibriumis associatedn the v dzNXithyal-gist: equity, fairness,and
justice.dWe sentour messengersvith clearsigns.And We sentdown the Bookand the Balance
with them sothat humankindmight establishfairnessx¢ (57:25)%8

2.11 TheQur'anthus presentsa rich and vivid portrayal of the Earthand the wider cosmosfull
of meaning,purpose,order, and beauty. The natural world did not comeinto beingby accident,
nor is it characterizedby chaos,nor is it devoid of value.a | | @aXiyhzand well-knit structure
with no gaps,no ruptures,andnoR A & £ 2 % the hatuyakciBationis regardedby Muslimsas
showing the glorious works of the Almighty Creator and Sustainer.In the light of v dzZNQ I y A O
teaching,we are called upon to observeand discernits balanced,integrated patterns and the
cyclesof creatior the day turning into night, and night into day, lifelessmatter transmutedinto
the flesh of living beings living beingsdyingand returningto dust, the winds, the clouds, the rain,
the starry heavens,and the planets swimmingthrough the vastnessef space.lts integrated
wholenessjts bounty and beauty, its valueand meaningimposeon us the moral responsibilityto
cherishit.

2.12 Umam Communities Thev dzNX¥sgfbesthe myriadlivinganimalswith whom we share
the Earthascommunitieslike ourselves:

Thereis no animal that moveson the Earthnor any bird that wingsits flight, but isa
communitylike yourselves.. (6:38)

Asthey are sentientbeingsand communties like us, we are obligedto treat them with reverence
andcare (i | 1j)gcompassionrahmal), and strivingto do the utmost good (A K & ihé ethical
implications of the Qur@nic regard for these other-than-human communities have been
recognisedsincethe outset of Islamicscholarshig?

213 Al-Fitrah: the primordial nature of humankind. The Qur@n tells us that humankindare
created within the primordial pattern (fitrah) of the natural creation and that, being of it, our
nature (fitrah) is definedby that patterning:

Sosetyour facefirmly to religion in pure devotion, the innate dispositionwith which
Godendowedhumankind.God'screation shall not be altered. Thatis true religion, but
most peopledo not know. (30:30).

Whilethisv dzNXnergelvans that our humannature shouldnot be altered, it reflectsthe wider
prohibition of altering D 2 Rafeation. Let us considerthe ecologicalcontext of our nature. We
humans have been created within a specific community of speciesthat are adapted to one
anotherandto the variousclimatic conditionsthat have prevailedover the lastice ageand since
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the glaciersretreated almost 12,000yearsago. The mix of oceans,glaciers rainforests,boreal
forests,wetlands,steppes,anddesertsmakeup the habitatsin whichwe and our fellow creatures

have unfurled and flourished. Thus,the word fitrah here might refer likewiseto the primordial
pattern within the boundsof which humankindand our fellow creaturesare created.A warningis
alsoimpliedin the statement that & D 2 B&ationshallnotbel f (i SMNIeIRelEerethev dzNXQ | y
informsusthat & I £ { & Kk seibseof distorting or perverting)D 2 RANIS | is &aganick the
epitome of evil, for Satandeclaresd will commandthem sothat they will alter D 2 Rofeationé
(4:119)51

2.14 Theuniverseand all thingsin it, not only the seas,the mountains,the plants, and the
animals,but eventhe day, the night, the sun,the moon, andthe starsare describedin thev dzZNX I vy
asbeingof service(musakhkhay to humankind®2 We cannevernumberthe favoursof our Lord.
But we shouldnot walk arrogantlyon the Earth:"Do not strut exultantly on the Earth. Youwill
never split the Earth apart nor will you rival the mountains in stature" (17:37). &Verily the
creation of heavenand Earthis greater than the creation of humankind,but most peopledo not
know it® €40:57)>3 Nowhere has God indicatedthat other creaturesare createdonly ¢ or even
primarily ¢ to servehumanbeings> It would be preposterousto imaginethat thesethingswere
createdmerelyfor our enjoyment,andthe height of arroganceto supposethat we havethe right
to stampout any speciesn whichwe seeno benefit! The 14"-centurythinker ¢ | Hdeb oAhmad
ibn ¢ | & Y aamlarked with regard to those v dzNX2 Vegsésid which God declaresthat He
createdHiscreaturesfor the childrenof Adam,d Lisivell known that in these creaturesGodhas
exaltedpurposesother than the serviceof humankind,and greaterthan the serviceof humankind,;
[in theseverses]He only showsthe childrenof Adamwhat benefitsthey havein them and what
bounty Hehasbestowedon K dzY I Y #°A Y R ® ¢

2.15 Indispensableas other creaturesare to our survival,their utilitarian value still cannotbe
the primaryreasonfor conservinghem. It is not possiblefor usto measurethe utilitarian valueof
any creature becausewe do not even know what direct benefits to ourselvesmay be hidden
within it, muchlessthe ramificationsof its ecologicakole in the biosphere by whichit contributes
to the welfare of the whole. The primary legal basis,therefore, for conservingeach and every
speciesis its inherent value as a creation of God, a sign and wonder, and a unique and
irreplaceablemanifestationof His transcendentglory 6 The prophet Muhammad,upon him be
peaceandthe glory of God,told of a prophetwho, havingbeenstungby an ant, causedhe entire
anthill to be burned; Godrebukedhim, saying,éBecausean ant stungyou, you havedestroyedan
entire community(ummabh) that proclaimsMy transcendentglory® &

2.16 Asthe Lordof all beingshasdéX K Im@ade most good eachthing that HeO NB | £i(RR)X
and cautioned us againstdistorting the integrity of our own innate dispositionor that of His
creation,we are warnedmostforcefullynot to wreak¥ I &crdrruption, degradation devastation
andruin ¢ on the Earth,whichHehasorderedso perfectly:

Donot spreadcorruptionin the Earthafter it hasbeensowell ordered.Andcallon Himin
fear and hope:surely,the mercyof Godis nearto thosewho do utmost good. (7:56)

Indeed, the dread of humankindwreaking¥ I &am khe Earth and the catastrophesthat such
transgressiorunleashedoom largein the v dzNX)dosmbl@dyyof justice. Thecreationof the world
was not a frivolous or trivial act (3827; cf. 3:191). The natural creation ¢is so coherently
interconnectedand integrated, and works with suchregularity and order, that it is D 2 Rfire
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miraculouswonder: if goodis doneto it or in it, good will return; if evil is wroughtto it or in it,
what accrueds sheerterror.£%2 Thev dzNInstryttsusto beholdwhat hashappenedin the endto
the Y dzF & X &drdythose who wreak corruption, devastation,and ruin on the Earth (7:8586):
the peoplesof Pharaoh,W' R K I Y anRMadyanwere all powerful and wealthy but wrought
corruption on the Earth and thus destroyedthemselves.The corrupterson the Earth abusethe
trust of I Y n yandd@rein clearcontrastto thosewho are responsibleon the Earth>® AsMuslims,
we ought to tremble in fear from the catastrophicconsequencef corruption on the Earth:
extinction of species,global warming. pollution, famines, and epidemics,for all of which we
humansare accountable?®

217 The converseof rejecting our Lord and corruption on the Earth lie in faith (o Y i ahd
beneficial works (al-l WYast n f Ad&a K A il thém lies the redemption and ultimate
prosperityof humankind.

Verily We createdhumankindin the bestof forms; then do We rejectthem asthe lowest
of the low, exceptthosewho havefaith and do goodworks, for theirsis a reward
unfailing. (95:4-6)

Bytime! Humankindare indeedin loss! Exceptfor thosewho havefaith and do good
works, and exhortone anotherto truth (haqq),and exhortone anotherto
steadfastness(103:13).

Justasthe wreakingof corruption and devastationon the Earthleadsto our perdition, the doing
of good, right, wholesome beneficialworksis keyto our survivaland prosperityon the Earth,for
Goddeclares,dMy servants,the right-doing, shall inherit the Earthé (21:105).Good work is so
essentialto the serviceof God and the fulfilment of humanresponsibity on the Earththat the
term for benefits(Y' | a nib I&ldniclaw derivesfrom this word for good (@ n f andthe term for
detriments(Y I ¥ 1) dedivésfrom corruption, (¥ I &% R 0

Y K A t fo(Atd:Responsibilityon the Earth

2.18 Inheritingthe Earththrough right-doing definesthe humanrole, for the v dzNJ3dsaofibes
humankindas] K I {f @dkd\ afentsheldresponsibleor all they do on the Earth:

(God)it isWho hasheldyouresponsibleon the Earth,and raisedsomeof you by
degreesaboveothers,sothat Hemight try youin that which Hehasbestowedupon
e 2 df8:U65)

The prophet Muhammad,upon him be peaceand the blessingof God, echoedthis versein his
saying,d ¢ Kv&ld is beautiful and verdant; verily Godhasheld you responsiblen it, and He sees
howyouconducté 2 dzNBE 8t S a o¢

2.19 Human beings are to interact with all components of the environment without
disrespectingD 2 Rrdrins or waysin His creation (sunan! f f¥npiK I f) §r AinfimgingD 2 R Q &
rulingsin Hislaw (1 K1 h ¥ {T@K | NWeake to take from the environmentandto giveto it,

to upholdits rightsor due (haqg), sothat it maygiveusour due.Our interactions and all economic
activities must be based on this primordial cosmic balarmte’' (o 1) ms/it has been created and

sustained by Gadlopractice] K A fon fhd Barthby tendingit, upholdingright and justice;and
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spreadinggood and utility on Earth,asshownin D 2 Rc@rdmandto the prophet DavidéO David!
We havemadeyoua | K| { anthé Earth: judge, therefore, with justice between humankind,
and do not follow passionghat may divert you from the way of GodX¢ (38:26) %3

Here, it shouldbe clearthat, in fulfilling their responsibility to protect the Earthfrom corruption
and devastation,human beingsare to protect it from humankind: we are to protect it from
ourselvesOur{ K A f om the Harthis realisedby faith and beneficialworks, by strivingto bring
about beauty, excellence and utmost good, and by avoiding and averting all that leads to
corruption,devastationandruin (f I diniR

2.20 In the light of the core ethical valuesof our faith, let us reflect on the responsibilityof
humanbeingson the Earthasbeares of this trust. Ishumani K A f esséritidllya privilege?It is

an honour, surely, for humansare created & Atle best of ¥ 2 NMtatig, with the greatest
potential for good. But if we do not realisethis potential, we are rejected asd f 2 ¢h&nNbe

f 2 8#PEK A f isrbtrakorivilege,but a trust, a responsibility,and a trial, for God has created
death and life to try us, which of us work most good (67:2). Humani K A t igif larde part a
natural corollary of our power to affect the well-being of the creation. Humanbeingshavebeen
givenenormousability to do both good and evil; with ability comesresponsibility A1 K| fioat I K
shepherdand will be askedabout his flock. Eachhumanbeingis a shepherdover all the liveson
Earththat he or shemay touch for goodor ill, and shallbe held to accountregardingeveryl G 2 Y Q &
weight of good that he or she has caused,and every |l (i 2 W€lght of harm8® Eachday, this
periloustrial is renewed;asthe prophet Muhammad upon him be peaceandthe blessingof God
declared,& 2 Adn¢hR | &d@whing,peoplerise to bargainwith their soulsat stake,and either
ransomthemorruini K S ¥ d ¢

221 Althoughwe are to exercisehumility in understandingour role as| K I f¥rQdrd, The
nobility of the | K A f ethi€ ik Beathtaking:humankind/ we humansbearatrust (I Y n y) thd
the heavensthe Earthandthe mountainsshrankfrom bearing:

We offered the trust to the heavensthe Earth,and the mountains,but theyrefusedto
bearit and were afraid of it. Yethumansboreit. Theyhaveindeedprovenunjustand
ignorant (33:72).

Thetrust is understoodasthe assumptionof moral accountability((i I ) tb6 @odfor 2 y Deli&fs,
intentions, and actions and their repercussions; with the reward and punishmentthat this
entails. It is closelyintertwined with the responsibilityof | K A { TnQ#id,ccountabilityon the
Earth. In tending the Earth, as a species,we have proven ourselvesthoroughly unjust and
ignorant.5” We cannot fulfil this trust unlessthe horizonsof our care extend through spaceand
time to embraceall the speciesjndividuals,and generationsof D 2 Rofeaturesfrom today until
the Dayof ResurrectionThen,andonly then, will we truly be 1 K falis on the Earth®8

2.22 It might be supposedthat this imposesan impossibleburden on humanbeings:Who can
possiblysee all the ramificationsand effects of 2 y Sd@efison all beings,evenin the present,
much lessin the future? What doesit meanto extendthe horizonsof our careinto the unknown
future? How do the time scalesof global climate changeand massextinction impinge on our
conceptsof ethics?What are our ethical obligationsto the indeterminate future generationsof
humankindand of the other-than-human community of life that may existin future millennia?
How can any individual possiblybe responsiblefor all the outcomesof his or her deeds,when
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nonebut Godcancomprehendthem?We would answerthat, in full awarenesof the limits of our
knowledge,strength, and abilities, our intentions and aspirationsto servethe Infinite Lord of all
beingsmust be boundless.Our obligationis to do our honest best, and askthe Lord of all for
guidance and for forgivenessn our falling short, asfall short we must. For Goddoesnot impose
on anyonea burdengreaterthan he or shecanbear®®

Walk Gentlyon the Earth

223 Wearetold inthe v dzNX»ltrgad humbly, softly, gently on the Earth/® dThe servantsof
the All-Merciful are those who walk gently on the 9 I NJi(B5¥%63). The All-Merciful Lord of all
beingshas placedus together with the other communitiesof living creatureson this exquisite,
beautiful planetto live out our livesin harmonywith them and haschargedus with its care.We
concludethis sectionwith the followingv dzNXpagsag@which callshumankindto observethe
signsof Godin Hiscreation,to reflecton them, to understandandlearnfrom them:

Transcendenglory beto God,both in your eveningsand your mornings.
All praiseis Hisin the Heavensand the Earth,at the setting of the sunand in the noon.

Hebringsforth the living from the dead,and Hebringsforth the deadfrom the living, and He
revivesthe Earthafter its death. Thusisit that you too shallbe brought forth.

Andof Hissignsisthat Hecreatedyou of dustand behold,you are humans,dispersingwidely.

Andof Hissignsisthat Hecreatedfor you matesfrom yourselveghat you might find peacein
them, and He setbetweenyou love and compassionindeed,in that are signsfor peoplewho
reflect.

And of Hissignsis the creation of the Heavensand the Earth,and the variation of your
tonguesand colours.Indeed,in that are signsfor peopleof knowledge.
And of Hissignsis your sleepby night and by day, and your seekingof Hisbounty. Indeed,in
that are signsfor peoplewho hear.

And of Hissignsis that Heshowsyou the lightning, causingfear and hope,and sendsdown
water from the sky,thereby bringing life to the Earthafter its death. Indeed,in that are signs
for peoplewho understand.

And of Hissignsis that the Heavensand the Earthstand firm by Hiscommand;then, whenHe
summonsyou, from the earth you will comeforth.
ToHimbelongswhosoeverisin the Heavensand in the Earth. All are subservientunto Him.

Heit is Who beginscreation, then repeatsit, and that is easierfor Him. Hisis the most
exaltedlikenessin the Heavensand in the Earth,for Heis the August,the Wise.(30:1727)
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Chapter3
L=

TheEcologicaEthosand Ethicsof Islam

TheEthisof¢ | § Ko R

3.1 Ethicaldimensionsof D 2 R@n&ness:¢ I ¢ KTh&most essentialethical implication of

D 2 Rofenesssto servethe one Godc the Lordof all beingsg by doingthe greatestgoodwe can

to all Hiscreatures.If we recognisethat Godis the one andonly Lordof everycreatedbeing,then

we must know that devotionto Him requiresutmost goodnesgoward His entire creation ¢ and

that we must treat everysinglecreaturewith @ | |j, @rireverencetoward its Creator.Godis the

Lord of every species,every generation, and every individual created being. Hence, for the
purposesof clarifyingour ethicalobligationsrabbal-Wn f lisvr@gfstoodasd [ 2o0NdR0 SAy 3 a = €
ord [ 2oNdR0 S A vilBHAtthavebeenandall that will everbe. All createdbeingshaveinherent

worth and value by virtue of being created by God. To excludeany created being from moral
consideratiorviolatesthe principleof (i | ¢ B o R

3.2 Theimplicationsof putting this principle into practice are immense.It meansthat one
cannd ethically make 2 y Sullitnate aim the welfare of a part of D 2 R &eation without
conscioushand explicitly consideringthe welfare of the whole. Canwe aim at the exclusivewell-
being of our own nation and presumethat this will not hurt other nations?Canyou aim at the
well-beingof men(or & Y | yardd presumethat this will not discourt or degradewomen?Canyou
aim at the well-being of the wealthy and presumethat this will leadto the welfare of the poor?
Canyou aim at the well-beingof the presentgenerationand presumethat this will not deprivethe
cominggenerationsof their rightful inheritance?Canyou aim at humanwell-beingand presume
that this will not devastatethe myriadother specieswith whichwe sharethe Earth?Governments
and economesare largelyrun by peoplewho hold preciselythese presumptions But they are not
compatiblewith the loving serviceof one All-Merciful God Lordof all beings.Indeed,to makeour
ultimate aim lessthan the good of all beingsis a travestyof our faith. It is unethicalandimmoral:
it violatesthe principalethicaldemandof i | ¢ R o R

ReveringGodin HisCreatures

33 ¢ I |j drheAttitude of ReverenceCare,and CarefulnessGodis the Lord of everything,
and He is Master of the JudgmentDay, the Day of Reckoningon that Day, He will try us with
regardto all Hiscreatures.

Onthat daywill humankindcomeforth in scatteredbandsto beholdwhat they have

done: Thenwhoeverhasdonean| (i 2 Vet of good, shall seeit, and whoeverhas
doneanat2 Y @aight of evil, shallseeit! (99:68)
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TheArabicword dharrahin theseverses usuallyunderstoodasa I @ 20YLI éNJoAaO 2Sjaker £
meansthe smallestof ants, amongthe smallestforms of life that can be seenby human eyes.
Both meaningsimply that the Lord of all beingswill try us and judge us in our treatment of the
most minute created beings:Hence,we are to revere Him in our conducttoward every being,
howeverinsignificantit might seem No beingis without significanceGodis the Lordof all things,
and Hewill try uswith regardto Hiscreatures:sowe areto revere Himin our conducttoward all
things. We must revere Him in our treatment of every man, everywoman, every child. We must
revereHimin our treatment of everybeast,everybird, everyinsect,everyplant, everyriver, every
rock...Eachcreature,no matter how insignificantit might appearto us, isa creatureof Himwho is
Tremendousheyondall measure;a signof Himwho hascreatedit. Eachis a world that will never
be repeated,andthat revealsthe transcendentglory of its Maker.”® Nothingis createdin vain; all
are createdfor right. We must therefore treat none wantonly and take no life exceptfor right.”*
Fromthe encounterwith the Lord of all beings,Who holds us ac®ountable for our treatment of
eachandall, comesthe attitude of taqwa: profound awarenessand reverencetoward the Lord of
all beings,coupledwith utmost careand carefulnessn our treatment of Hiscreation. Thisattitude
is the essenceof ethical nobility. & Most noble of you in the sight of Godare they who are most
NE @S N&Dy3) ¢

Utmost Goodtoward All Creation

34 L K a utylost Good Theattitude of reverencein devotionto Godfindsits completionin
worksof utmost goodand beauty: its highestmanifestationin our deedsis to servethe Lordof all
beingsby doing utmost good to all His creatures.Goodworks are the very purpose of life and
death:®

HeWho createddeath and life to try you,
which of youwork the mostgood... (67:2)

It is not enoughto do good;we are requiredto do the utmostgood asthoughwe seethe Lord of
all beingsbefore us, for surelythe Lord of all seesus.”® The prophet Muhammad upon him be
peaceand the blessingof God declaredthat "God hasprescribedutmost goodnesspeauty,and
excellencgA K awitl iegardto all thingsé “@Thefollowing versesof the v dzNBuggésthat the
overridingcriterion in choosingbetween alternative coursesof good, beneficialwork or between
ostensiblylegitimate rulingsis that whichis best, most beneficial,most beautiful, most excellent,
mostgood (ahsan:

Xsogive glad tidings to My servantswho hearkento the Word and follow what is best
init: it isthey whom Godhasguided,and they who are endowedwith insight. (39:17%
18)
ShowCompassiorioward those on Earth
35 Rahmah Compassion The Lord and Sustainer of all beings is All Merciful, All
CompassionateTheextent of Hisoverwhelmingmercy,grace,and compassioris greaterthan we

canevergrasp.

XMy mercyembraceseverythingX (7:156)78
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Godhasfilled the universewith glory,with beauty,and givenlivingbeingsall the variedsensesy
which they, and we, can perceivethis glory and beauty. How shall we respond?How shall we
showour gratitude?ls not the bestwayto givethanksto serveHim?How shallwe servethe All
Merciful, the AlFCompassionateThe prophet Muhammad upon him be blessingsand peace
said,d ¢ Kd@npassionatere showncompassiorby the All-CompassionateShowcompassiorto
thoseon Earth,andHeWhoisin Heaverwill showcompassiorto & 2 d2d €

3.6  Shukr Gratitude. Another responseto the graceof the All-Merciful is to show gratitude
andappreciation to givethanksfor Hisblessings®

A signfor them isthe lifelessearth. Wereviveit and We bring forth from it grain of

whichthey eat. And We have placedtherein gardensof date palmsand grapes,and

causedspringsof water to gushforth, that they may eat of its fruits and the work of
their hands:will they not then give thanks?(36:3335)

Thev dzNJXallsyis to rejoicein the beautyin the universe,to nourishour emotionsas shownin
the v dzZNX)Veysesthat describethe beauty, adornment, and splendourin the creation and
awaken us to savour and take delight in it. Theseversescall attention to the beauty and
adornmert in the heavens(15:16,37:6,67:5) and in the Earth:the growth of desert plants after
rain, and blossomingdate palms(29:60;22:5;50:10),grovesand gardens,and domesticanimals
suchashorses,mules,donkeys,and camels(16:56; 8). The Qur@n thus directs our feelingsand
our sensedo graspthe beautyand perfectionof the Creatorbeyondthe creation(32:7;27:88).If
a poet seesbeautyin all thingsthrough his or her artistic sensibility,a believerseesbeautyin all
things through his or her spritual sensibilityof faith, perceivingthe beauty of the Maker in the
perfectionof what Hehasmade?®!

TheSignsof the All-Merciful

3.7 Respondingo the Signsof the All-Merciful. Thev dzNX¥scyibeghe signsin the creation
as disclosingknowledgeof God and His purposesto peoplewho reflect, who are intelligent and
who remember;consideringheseblessing®bligesusto be grateful® We are to interactwith the
creationwith considerationand with gratitude (shukj). Likethe praiseof God,shukris felt in the
heart and expressedby the lips, but it needsalsoto be expressedby the limbs, in doing good
works (al-F Yhyrasa n f Ad&H & )Aakddhia utmost good (A K & toward D 2 R @eatures.
Gratitude for D 2 RiIea&singss shown by usingthem accordingto the endsfor which they are
created,aswell asby taking careof theseblessingsmaintaining,andincreasinghem 83

3.8 Understandingthe Signsof the All-Merciful. Until we truly understandthe signsof the All-
Merciful Lord of all beings,it seemsunlikelythat we could successfullyake care of the blessings
showered upon us, much less tend the Earth. Such understanding requires knowledge,
discernment, and wisdom. The prophet Muhammad upon whom be blessingsand peace,
declaredthat seekingknowledgeis a duty upon every individual Muslim2* for knowledg of the
signsof scriptureand creationleadsto reverentialcare:

Doyou not seethat Godsentdown water from the sky
and by it We bring forth fruit of variouscolours?
Andin the mountains,there are streaksof white and red,
of varying shadesand rocksof deepjet black.
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Andhumankindand beastsand livestockare likewise of varying colours.
OnlythoseamongHisservantswho have knowledge
show carefulreverencetoward GodX (35:2728)

3.9 Clearlyhowever,not all learninginculcatesreverentialcare; not all learningcultivatesthe

guestfor utmost goodand beauty.Our current educationalinstitutions and curriculaare, in large
part, what hasequippedus to fail in tendingthe Earthas] K I fs onfitl TKeyhavegivenusthe

skillsto initiate and perpetuate the ecologicalcrisisthat humankindand all life on the Earthare
suffering today 8 Despitethe valiant efforts of countlesseducatorsto reform them, they still

partake of the rashand reckless dangerousdream of modern manto managethe Eath and its

systems,without questioningwhether the Earthand its life systems,in all their complexity,can
ever be safelymanaged® Let us set out insteadto manageourselves:our desires,economies,
politics, and communities.We could reshapeourselvesto fit a finite planet, rather than try to

reshapethe planetto fit our infinite wants®’ Tobeginto healthe communitiesof life that we have
sogravelywounded,to becomecaring,competent] K I fs on¥hle Earth,we needdeep spiritual
awarenesf our relationshipto the Creatoron the one hand,and on the other, we needa broad
knowledgeand understandingof the creationand our placein it. Forthe first of these,we setout

by cultivatingthe spiritual practicesof our faith and for the second,we set out by cultivatingour

relationshigs with the creation.

3.10 Experiential Understanding of the Creation Over recent decades,there has been
worldwide concurrenceon the need for the human population of the Earthto be aware of, and

concernedabout, the total environmentandits associategroblems,andto haved (i knBwledge,
attitudes, skills,motivation, and commitmentto work individuallyand collectivelytoward solution
of current problemsand the preventionof new 2 y' S # Bedorepeopleare confronted with grim

environmental problems, they must have opportunities to be immersed in nature so as to

experiencethe joy and beautyof the natural world 8 But this is complicatedby the fact that over
half of the humanpopulationnow livesin urbancentresand moreover,by the grim quandarythat,

as human populations grow, and our appetite for consumer goods expands, untrammelled
wildlandsshrink,and are rapidly vanishing® In Islamiccultures,there is a strongtradition of the

wilderness representing spritual truth: the prophets ¢ Moses, Elijah, John (Yahy), Jesus,
Muhammad and others, may the peaceand blessingsof God be upon them all ¢ went into the

wildernessto encounterthe Faceof the Lord of all beings,and camebackwith the wisdomand

truth of divine revelation?! The spiritual truth inherent in wildlandsis echoedin the poetry,

literature, paintings,andother arts of Islamiccivilisations?

3.11 In contemporary Islamic societies, as in others, wildland experiencesand values are
eroding. The rural and nomadiccommunitiesof many Islamiccountries are still attuned to the
rhythmsof the deserts,steppes,mountains,forests,wetlands,and seacoastsvhere they live, but
their ties to the land are weakening?® Muslimshavenot forgotten entirely the theologyof nature
that is embodiedin Islam, nor havethey lost entirely their sacredview of the cosmosand the
Earth® However,we need authentic experiencesn wild nature to graspmore fully the meaning
of these teachings.We need to develop authentic relationships with wild places and wild
creatures and to discoverindividually, personally,an experienceof joy in the natural world.
Ecologicaleducationis best learned not in classroomsput in wildlandswhere the rhythms of
nature predominate,and the community of life is not controlled by human beings. God willing,
this helpsus becomebetter caretakersof the Earth, by havingexperientialunderstandingof the
processeshat haveshapedit andthe diversityof life theseplacesharbour.
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3.12 We urge educatorsin the Islamic countries and throughout the Earth to experience
viscerallythe joy of learningabout the natural creationin the wild, and then to arrangevisceral
contactwith wild naturein a way that compelsparticipantsto understand respect,andcarefor it;

to provide the richest, most thoughtful immersionsin wildlands that they can devise, joining
scientific knowledgewith the arts, adventure,and above all, ethics and spiritual reflection, to

prepare(l 2 Y 2 NIe&dér€add enablethem to practiceand communicatethe broader ethics of

responsibilityon the Earth.

Spiritual Practices

3.13 Theritual practicesof Islamprovide a profound groundingin spiritual and ethical values,
especiallyin that attitude of reverence care,andcarefulnesghatisi I lj:4 n

O humankind,worshipyour LordWho createdyou and those before you, that you
might learn reverentialcare. (2:21)

Seeing everywherethe creative act of God and being fully aware of the divine presencewhich
surrounds and permeatesboth the world of nature and that of human culture, strengthens
LJS 2 LIhdBatdémensionand motivatesthem to act accordingly.If practiced consciouslywith

consciencethesepracticescanchangethe waywe live our lives.

3.14 TheShamdah: BearingWitness Whenwe embracethe faith of Islam,whenwe soundthe
callto prayer,when we pray, and at countlessother times throughout our lives,we bearwitness
to the onenessof God,the Lordof all beings,Whomwe must hold in reverentialawe, and Whom
we are obliged to serve by utmost goodnessto all beings, and we bear witness to the
prophethoodand messageof Muhammad upon him be peaceandthe blessingof God Who sent
him asamercyto all beings.

3.15 Sahh: Prayer. In the prescribedprayers,five times each day, we undergo a profound
immersionin the valuesand ethicsof our faith. We join all thingsin the heavensand the Earthin
praying,and glorifyingGod,for eachthing knowsits prayerand glorificaion and Godknowswhat
theydo (17:44;22:18;24:4). Thetimesof prayerare knownby the positionof the sunor its effects
on the night. We prepareourselvedor prayerwith pure water, or if there is none, cleandust. We
standin a placeof prayer;if it is outdoors,so muchthe better, for the prophet Muhammadsaid
upon him be blessingsand peace The Earth hasbeenmade for me a place of prayer, pure and
purifying,sowherevera personof my communitymay be whenthe time of a prayeris due,let him
pray.®®

We standfacingtoward the Y | W o M&kkah,the originalhouseof worship built for the Lord of
all creation,and recite the invocation,d have turned my face to Him who createdthe heavens
and the Earth X¢ (6:79). We open our prayer with the opening versesof the v dzNIXJ -nyNak-
C n U Awhichservesto refreshand clarify our relationshipwith the Creatorand the createdfive
times eachday. It beginswith praiseand gratitude to the Lordof all beings,Whois Merciful to all,
Compassionaté each,and Who alonejudgeseverydeed.We declareour devotionto the Lordof
all and beseechHimfor help: the help we seekis guidanceto the way of those whom the Lord of
all hasblessedc who, in reverentialcareand compassiortoward all beings,do their utmost good
toward all; not the way of those who, through corruption, destruction,cruelty, or injustice,incur
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the wrath of the Lord of all, nor the way of those who, through misguidanceor thoughtlessness,
wastetheir livesin futility. %

3.16 I 1:CHarity Onceeachyear, Muslimsare requiredto give,abovea certain minimum,
so that the most needy are exempt one-ffortieth of their monetary savingsand various
proportionsof their cropsand livestockto the poor andthe needy,to purify the remainderthat is
kept. Wealthis purified by sharingits surpluswith thosewho are in need.Securinghe right of the
poor in the wealth of the rich through the obligatoryalmstax helpsto combatpoverty, sickness,
andignorancethree of the majorfactorsthat obstructenvironmentalcare?’

3.17 { A e: Rrasting Forone full month eachyear, Muslimsfast eachday from the first light of

dawn until the setting of the sun. We beginour fast and end it with the sightingof the crescent
moon. We abstainfrom eating,drinking,and marital intimacyto celebrate the month of Ramadan
in which the v dzNJw&sy¥irst revealedto the prophet Muhammad upon him be blessingsand

peace,in a cave on Mount HimQnear Makkah. Fastingthis month makes us aware of our

dependenceon our Lord, grateful for the blessingf food, drink, and intimate physicallove and

leadsusto appreciatetheseblessingsByexperiencinghe pangsof hungerandthirst for amonth,

we learn compassionfor those who suffer hunger and thirst, whether human beingsor other

forms of life. And we learn steadfastnesswill-power, and seltcontrol. We fast in a spirit of

celebration,andwe endour fastwith a feastandthe givingof food in charity 2@

3.18 Hajj: Pilgrimage Oncein our lives,if we are able, we makethe pilgrimageto Makkabh,in
the Haram the primordial sanctuaryor protected areaon Earth,where native animalsor plants
may not be killed, injured, or disturbed,and while on pilgrimage we striveto live in harmonywith
all, and causeno injury to them. There we walk the same hills and vales where walked the
prophets Abraham,|lshmael,and Muhammad upon them be blessingsand peace andtheir wives
and companionsand all the generationsof the faithful who cameafter them. We seethe same
rocks,breathethe sameair, tread the samesands drink the samewater of Zamzamandview the
samespecief plantsand animalsasdid they. Dressedalikein simpleclotheslike death shrouds,
we standin prayeron the plainof W! NJ spehda ight underthe starsat Muzdalifah,and camp
three daysin the valley of Minn. We cast stonesat symbolsof evil and we sacrificelivestock,
taking life to feed life in sacramentto God®® We circle round the Y | W Gthe Kirst house of
worshipdedicatedto the Godof all beings,andif we are fortunate enoughto havethe chancewe
might kissthe blackstone,the last remainingfragmentof that originalhouse,in the mosttender
gesture known to humankind, whereby our lips symbolicallymeet the lips of the prophet
Muhammad upon him be blessingsand peace and of all the pilgrimswho have followed him in
that gesture®®andall who will do soafter usuntil the Dayof Resurrection.

A Beautiful Exemplar A Mercyto All Beings

3.19 Inthev dzNJIBGbddescribeghe prophet Muhammad upon him be peaceandthe blessing
of God asa mergy to the worlds: a mercyto all creation,a mercyto all beings'®! dWe have not
sentthee but asa mercyto all beings (21:107)

3.20 In his rulings his teachings,and his deeds he practiced reverential care, unbounded
goodnessand compassiortoward the entire creation.He calledhumanityto a theologyof nature
that celebratesthe signsof divine glory in all created beings,cherishesand defendsthem. He
strove for and establishedan order under God whereby the rights of all created beingsare
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champoned!®? He taught an ethic of nobility unparalleled, of boundless compassion,
incomparablecare,and utmost goodto all things, not assentimentalidealsthat sidestepthe real
ethicaldilemmasof living in a world where takinglife is unavoidable where life mustfeed on life
to live. Not only did he teach; he fought, and he laid down lawsto securethe rightsandwellbeing
of allthat is 103

3.21 Evenwhenhe becamethe mostpowerfulmanin all Arabia,he lived gentlyon the Earth.He
lived frugally in a house of clay, mended his own clothes, and ate flesh but rarely. He once
reproachedhis wife Aishahon her handlingof an untrainedcamel,saying:d W! Q NVeriK Goli&
gentle and He lovesgentlenessHe rewardsfor gentlenessvhat He doesnot give for harshness
andHedoesnot reward anythingelselike it® ¥4 He onceconsoleda distraughtcamel,then asked
its owner, & 5 you not fear Godregardingthis animalthat Godhasgiveninto your possession®
has complainedto me that you keepit hungryand burdenit to the pointof S E K | dz&% He2 y @ ¢
forbade that human beingsdemeantheir fellow living beings especiallyfor amusement and he
outlawed inciting animalsto fight eachother. 1°¢ Despitehis gentlenesshe cursedanyonewho
takesa creaturewith the spirit of life asa target for marksmanshig®” He told his Companionof
examplesof a woman and a man thanked by God and forgiven their sinsfor givingwater to a
thirsty dog!°® and of a woman punishedby God in hellfire for starvinga cat to death1% He
orderedone of his Companionsvho had capturedsomenestlingsto return themto their nestand
to the mother bird, who was strugglingto protect them.!1° When he cameupon a fire that had
beenlit uponananthill, he commanded;'Putit out, put it out!"11

3.22 Whoin the history of humanity achievedwhat he did to conservethe diversity of life on
Earth? He forbade the felling of any tree in the wildernessthat provides valuable shade or
sustenanceeither for peopleor animalst!? and declared df anyoneplantsa tree, no human,nor
anyof D 2 Re€eatureswill eat from it, without its beingreckonedas charity from him® %3 When
he emigratedto AFMadinah,he establisheda sacredsanctuaryencompassinghat oasiscity and
its date palm groves whereinthe native vegetationmaynot be cut and whereinwild animalsmay
not be hunted or disturbed,and surroundingthat zone,a wider protected area (himn), in which
wild treesand shrubsmaynot be felled 114

3.23 Onthe marchfrom AFMadinahto Makkahwith anarmy of 10,000men, he cameacrossa
mother dogandher litter of new-born pups,andhe posteda guardover her to ensurethat no one
disturbedher*®> When he entered Makkahin triumph ¢ the city that had persecutedhim and his
communityof faith, killed many of his Companionsandtried repeatedlyto annihilatethem, they
awaited a terrible reprisal. Yet he forgaveits inhabitants, sayingthe words of forgivenessthat,
accordingto the revelation,Joseplspoketo hisbrotherswhenthey cameto him in Egypt:GThere
shallbe no blame on you this day. May Godforgive you ¢ Heis the Most Merciful of the merciful
(12:92)116 Then,he re-establishedD 2 Rsf@ddiedsanctuarysurroundingand encompassindlakkah
¢ the primordial protected areaon Earth¢ whereinno wild trees, nor shrubs,nor vegetationmay
be cut, and wherein no wild animalsmay be hunted or disturbed?!!’ He returned once more to
Makkah,on pilgrimage, before his death, and he gatheredvast numbersof peopleto hear the
declarationgthat are known ashis FarewellSermonsjn which he proclaimed:O people,your Lord
is One,and your father is one: all of you are from Adam,and Adamwas from dust. Thenoblestof
you in the sight of Godare thosewith the greatestreverentialcare: Thereis no superiorityof an
Arabovera non-Arab,nor of a non-Araboveran Arab, nor of a red overa black,nor a blackovera
red, exceptin reverentialcare'8
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3.24 For all these reasons,we celebrate the prophet Muhammad as the paragon of
compassionreverentialcare,and utmost goodtoward all creation. May the peaceand blessings
of God be upon him, his wives, and his CompanionsHis noble exampleis forever before us to
emulate.We urgeall our fellow Muslims,particularlythose who teachthe young,to studydeeply
his exampleand strive to realiseit in their lives. And we urge all people who do not follow our
faith to considerhisexample aswe urgeeveryoneon Earthto cherishand celebratethe bestin all
the prophets aswell asin greatsagesandteachersof wisdomof the Eastandthe West the South
andthe North with respectto tendingthe Earthandits communitiesof life.

CELICITTO
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Chapter4d
L=

Equity, Fairress,and Justicein Sharingthe Sourcesf Life

Prosperityin Perspective

4.1  Viewingimagesof the Earth taken from outer space,we realise that with respectto
matter, it functions essentiallyas a closedsystem.Nearly everything that life on Earth has ever
neededthrough aeonsof time hasbeenmadeavailableto us by this system,driven by the flow of
energyof the sun,nudgedby the pull of the moon, with the myriadelements,stardust, air, water,
and nutrients circulatingconstantlyin their various cycles!!® Thisleadsus to recognisethat the
Earth'ssurfacearea, its materials,and its resourcesare finite. It haslimits; asthe Qur'anreminds
us, God "has created all things and ordained them in precisemeasuré' (25:2), GAll things We
have createdin precisemeasure (54:49),andin the warning,dXEatand drink, and do not waste
by excessGoddoesnot love thosewho waste by excess (7:31;alsosee6:141), it cautionsusnot
to overstepthoselimits.

4.2  Itismorethan likelythat the years 2020 and 2021 will godownin historyasyearsin which

humankindcollectivelyfaced one of our greatestchallenges Our concernsover climate change
and other environmentalcataclysmshotwithstanding,we havestrugglel to control a viruswhich

hasthe potential to affect every singlehuman being. The Covid19 virus has exposd the fault

linesin our shrinkingworld. Thericher countrieshave bought up dosesof the newly developed
vaccineby the millions, leavingthe poorer countries without, thus exposingthe inequity and

iniquity that prevailsin our globalvillage.

4.3 We now live on an overloaded,overheatedplanet as a result of rapid population and
economicgrowth. Ourincreasinghumberscontinueto demandmore from shrinkingresourcesn
the naturalworld. It is estimatedthat whenthe ice recededsome12,000yearsago,9 | NJuknana
populationwas perhaps4 million. In nearly 14,000yearsit reached1.6 billion by the year 1900,
andjust 120yearslater, we are now some8.1 billion souls.Our population is expectedto peakat
around11 billion by 210012° Howwill that multitude be fed, clothed,and sheltered2And what will
be the state of the planetby 2100,if we continueto degradeit aswe aredoingnow?

4.4 It hascometo be recognisedthat an eduated population contributesto reduce human
numbersby limiting the sizeof families.But the expectationthat an educatedpopulationwould
contribute to reducethe humanimpacton the environmenthasnot held. Educationtendsto give
rise to a middle-clas of prosperousconsumers,generatingeconomicgrowth. But how can we
have growth in a shrinkingresourcebase?The advancedindustrial countries with their highly
educated consumer population are the biggest contributors to climate change and the
degradaton of our planet at the expenseof poorer societies.Despitenational and international
commitmentsto sustainabledevelopmentthe gulf betweenthe rich andthe poor keepswidening
while the environment continuesto deteriorate. Thisraisesquestionsabout the nature of the
good life our institutions have been promising. What are the limits to the good life and the
prosperitywe yearnfor? TheQur'antells us,dX R ot forbid the good things God has permitted
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you [but] do not waste by excess (5:87). How can we, all 8.1 billion of us, set about having
reasonablysatisfactorylifestylesand at the sametime reduceour impacton the naturalworld? As
wasfamouslynoted by MohandasGandhi,"Earthprovidesenoughto satisfyeveryY | yreedbut
not for every mt y @ &8 &Rrhedfollowing discussionhighlights pertinent Islamic teachings
regardinglifestyle and the sourcesof life, usufructand property, and economy,includingtrade,
finance,and governance??

Developmentand Lifestyle

4.5 Developmentg the modification of the Earthandits resourcedo satisfyhumanneedsand
improve the quality of life ¢ is high on the list of priorities in many Muslim countries. Someof
them are presentlyamongthe mostimpoverishedand leastdevelopedon Earth. Life expectang,
literacy, and incomeare low in most of them, while maternal and infant mortality are high. But
what exactlydoesdevelopmentmeanin an Islamiccontext,and what are its environmentalcosts?

We traditionally describelslam as a balancedway, neither extravagantnor ascetic.Thev dzNX2 | Yy

tells usto seekthe goodof the presentmaterialworld togetherwith the ultimate spiritualgoodof
the hereafter,andto pray:

X h dibidl,grant uswhat is goodin the presentworld, and what is good in the hereatfter,
and keepusfar from the torment of the fire. (2:201)

What doesthis imply with regardto the lifestylesto which we aspire?In seekingthe good of the
present,ephemeralworld, we should not lose sight of the fact that the everlastinggood of the
hereaftermusttake precedenceWe mustnot allow our questfor materialwelfareto be achieved
at the expenseof our spiritualwelfare;it mustbe subjectto ethicalconstraints!??

4.6  The contemporary economic order, based on continual economic growth stoked by
usury/interest (NJA)pisiby nature insatiably consumptive,unsustainable and antithetical to the
principlesof Islam.Apart from whether it is possiblefor usto enjoy the lifestyle of the modern
industrialised nations, it must be questioned whether, in light of Islamic teachings,it is
permissible. While the prophet Muhammad upon him be blessingsand peace, and his
Companiongook great joy in things of this world ¢ their spousesand children, a drink of cold

water, a verdantglen, a fine riding animal,and the touch of rain on their shoulders¢ by i 2 R I

standardsthey livedtheir livesmostfrugaly.

4.7  The object of developmentis surely not to consumeas much as possible,but to enable
peopleto lead healthy, fulfilling, and ennoblinglives. It is indeed possibleto live a healthy and

joyouslife without excessiveconsumptionof the 9 | NJieKoQrées Thatis easyto proclaim,but

more difficult to practice, especiallyon a national or global scale. We urge Muslim jurists,

economistsand ecologststo work with their O 2 dzy (adNdinStéatibnsand local communitiesto

prescribemeasuredo stabiliseandreduceour consumptionof the sourcesof life while enhancing
the real quality of life. We urgethem to ensurethat developmentmeetsthe needsof the present
without compromisinghe ability of future generationsto meet their own needs,andthat it does
not threatenthe integrity of nature or the survivalof other species.

4.8  Thelimits to population growth: What populationthe Earth,or any one of its countries,
can sustaindependsboth on how many people there are and on how much energyand other
resourceseach person consumesand wastes. Environmentalscientists,together with the less
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affluent, non-industrialisednations have pointed out that through excessiveand wasteful use of
the 9 I NJieBofréesthe industrialisedcountriescausegreater environmentaldamage by most
measures?* than the larger populationsof the non-industrialisedworld. Somehave called for
equitableredistribution of resourcesas an alternativeto population control. But evenwith more
equitabledistribution of resourceswe mustfacethe fact that the rate at which we procreatewill
haveadirect bearingon the way of life to whichwe and our descendantganrealidically aspire!?®
Thequestionwe shouldaskis not merelywhat numberof humanbeingsthe Earthcansustain but
what numberit cansustainin health and happinesswhen distributivejustice prevails.

4.9  Webelievethat draconianinterventionsby statesto limit the number of offspringfamilies
havebeenunethical,asare autocraticattemptsto blockaccesgo most meansof fertility control.
Theright to enjoy the blessingof childrenis fundamentalin Islam,and it is difficult to limit an
A Y RA @ keRdinn o Qracreate by force of law. Offspringare describedin the v dzNJas ay
adornmentof this world, andjuristshaveheld that safeguardingf progenyis one of the essential
aims of Islamiclaw.!?% Like everyoneelse on Earth, Muslim families are faced with a trade-off
betweenthe blessingsf raisinga large quantity of childrenand the blessingf providinga high
quality of upbringing,education,and health care. Individualsneed the freedom, empowerment,
and soundinformation to makerational, ethical choicesin light of their individualsituationsand
the ethicalprinciplesof our faith.*?’

TheSourcesof Life

4.10 Theair we breathe,the water we drink, the soil we cultivate, and all the communitiesof

life with which we sharethe Earthand on which we all dependare commonlycalledresources.
Butif we look at the associatiorof the Arabicword ¢ Y | ¢ n dN\dittRspringsand other sourcesof

water, that vital resourceof whichall living beingson Earthare madeand on whichthe livesof all

depend, we could understandthat these are more fundamentallythe sourcesof life. In the

economic system that dominates the modern world, raw material resourcesand primary
agricultural products are viewed as commodities to be bought and sold. Resourcesand

commoditiesare believedto have no inherent worth, only the value they are given by human
beings.However,as noted earlier, the v dzNJddsgfibesthese things, both living and lifeless,as
the signsof God, creationsof God, submittersto God, glorifiers of God, worshippersof God.
Nothing that God the Almighty and Glorioushas created is without worth. Nothing is created
wantonly or in vain. All are createdin Truth and for Right,and eachhasrights on us. All created
thingshavea basicinviolability (hurmah), which humanbeingsare obligedto respect.We are not

free to make light of them or to disregardthem, much lessto squander,exhaust,degrade,or

defile them, to treat them wantonly or excessivelyln usingthem, we are obligedto regardand

reveretheir Creator.

4.11 Asfor our fellow sentientbeings,the wild and domesticanimalswith whom we sharethe
Earth,the v dzNX¥scyibegshem ascommunitieslike ourselveg6:38). Theirvalueascommunities
precedestheir value as commodities.No commodity shouldbe denigratedor abused;all should

be respectedand treated with care. Nonetheless,communitiesare treated with a still higher
degreeof reverenceand care (tagwn), compassior{rahmah), andgoochess(ihsnn). Thed 02 YY 2 y
3 2 2igekplicitlyunderstoodto includethe goodof all speciesandall generations.

4.12 In Islamiclaw, the essentialenvironmentalelementsand sourcesof life, suchas water,
rangeland fire (includingfuelwood and other sourcesof energy),forestsand woodlands fish and
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wildlife, cannot be owned in their natural state; they are held in common by all members of

society.Individualsare entitled to benefit from them to the extent of their need, solong asthey

do not infringe or violate the rights of other members.In return for profiting from the resource,
they are obliged, as far as possible,to maintain its original value; if they causeits destruction,
impairment, or degradation,they are held liable to the extent of repairingthe damage,because
they haveviolatedthe rights of all other membersof society*?®

4.13 Accountability for the conservationof resource, accordswith the fundamental legal
principle establishedby the prophet Muhammad, upon him be peaceand the blessingof God
G ¢ Kedefitof athingisin return for the liability attachingto A (2 a@ndits converse@ [ A | forA f A G &
a thing is an obligation accompanyinghe benefit i K S NJXS®Thalright to sustainablyuse a
sourceof life for profit providesan incentiveto reinvestin its conservationand enhancement.
Similarly,a fair shareof the economicbenefits of the conservationof a sourceshouldreturn to
those people who have borne the burden of its conservation:*! In our view, these principles
require that all the sourcesof life, renewableand non-renewable,be used efficiently and with
restraint. Renewablesourcesshould be used sustainablythey shouldbe harvestedat rates that
do not exceedtheir capacityfor regeneation. Althoughit is not possibleto use non-renewable
sourcessustainablytheir lives should be extendedby recycling.usingless,and usingrenewable
substitutes!®?

4.14. Property asUsufruct Islamiclaw affirms the needfor private property. But its ownership
is not absolute;it is akin to usufruct. In the words of the 14" centuryjurist! 6 @Faraj¥! @R
w I K YibnyRajab,& t S 2dinJhoSin fact own things, for the only real owner of things s their
Creator,be He glorified and exalted.Indeed,peopledo not own anythingbut their usufructin the
manner permitted by the revealed[ I &3®While the right to hold private property is rigorously
safeguardedthere are important restrictions on its use. Amongthe most important of these
restrictionsare thosewhich pertainto the abuseof rights 134

4.15 No Damage The prophet Muhammad, upon him be peace and the blessingof God
declaredthat & ¢ K SHdlBe no infliction of damageand no retaliation through damagec Ln
darar wa In dirmrd &5 Accordingly Muslim jurists have ruled that a personinvalidateshis or her
right if, by exercisingt, he or sheintendsto causedamageto another;or if its exerciseresultsin
damageto anotherwithout correspondingobenefitto its possessorgr if despitebringingbenefitto
its possessarits exerciseresultsin either excessivadamageto other individualsor in general
damage to society and the creation as a whole (al-khalg). Impairment of ecosystemsand
reductionof biodiversty clearlyfall within generaldamage.

4.16 Theexpertiseof Muslimjuristsin the allocationof water rights representsthe distillation

of experiencethat civilisationsin the arid and semtarid Middle Easthavegainedover millenniain

tendinga scare resource,andin bringingits managemenwithin the ethicalparametersof Islam.
Thismost vital sourceof life, of which everyliving thing is made and upon which eachdepends,
may serveas an analogicabasisfor the allocationof rightsto other sources of life that formerly
were abundant,but are now becomingprogressivelynore scarcet3¢

4.17 Amongthe most remarkable achievementsof Islamic civilisation were the flourishing
agronomiesthat Islamiccultures,from Yemenand Omanto Iran and Turkistan,North Africaand
Andalusia)ndiaand SoutheastAsia,developedwithin the frameworkof thesewater rights 3’ The
farming heritage of Islamiccivilisationis generallyknown by the Arabicword ¥ A { nnf€anikg
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G Odzf G A it alsh Bhehring & G thrive or LINE & B3SThNERléuble meaning is beautifully
expressedy the author of a treatise on the hisbah dHusbandnyis the foundation of civilisation-
all sustenancederivesfrom it, as well as the principal benefits and blessingsthat civilisation
bringsé'3® The horticultural methodsof ¥ A f nvééd skipportedby highly refined techniquesof
terracingto harvestrainwaterand soil that were developedin Yemen,Oman,Indonesiaand other
Islamic lands. There were also underground and surface aqueductsin Iran and Oman (and
formerly in the Hijnz, ¥ ! &uybaydah and Andalusia.Theseaqueductsare known asfalaj (plural
| ¥ Xinrth@ ArabianPeninsulaandaslj I yaniin NdPersiarspeakingountries4?

4.18 ThecaliphWloibn AboTnlib wrote to Mnlik Al-AshtarAn-b | 1 &whd&mn he choseto govern
Egypt,aletter on goodgovernancein which he stressedhe needto cultivatethe land (W Zrét al-
ard), stating"Youa K 2 dzf Ry¥Ur &&ohkultivatingthe land more than on collectingrevenue,
because revenue cannot be had without cultivation. Whoever demands revenue without
cultivation ruins the area and brings devastation to the people. His rule will last only a
moment£4! In advisinga manwho had reclaimedand developedabandonediand, the caliph‘\Alo
eloquentlysummedup Islamicethics pertaining to the useof the land thus: & t I N&f it §lafly,
solongasyouare a benefactor,not adespoiler;a cultivator,notaR S & (i N¥2& S NI ¢

OurWorld in Debt Growth by Exploitationor by Contribution

4.19 The globaleconomyis built on a subterfugewhich is now devouringthe natural world.

Moneyis afiction and it is describedasa cnakedsymbolwith no intrinsic value of its own and no

direct linkageto anythingspecifi€.1*3 Moneyhascometo be recognisecasmere tokensascthere

is somethingquite magcal about the way moneyis created.No other commodityworksin quite

the sameway. Themoneysupplygrowsthroughuse;it expandshrough debt. Themore we lend,

the more we have. Themore debt there is, the more [money] there is¢.244 Overextendeddebt,

fuelling consumptionpatterns propelled by an economicgrowth modelthat cannotbe sustained,
is adirect causeof globalecologicakollapse Forhow long canwe allowthis evergrowingamount
of debtto laywasteto the realandtangibleresourcesof a finite world 214

4.20 w A olslam prohibits NJA dhat2is usury or unjust, exploitative gains made in trade or
businessjncludingthe takingof interest.w A alspappliesto creatingmoneyfrom nothingin the

form of a debt and charginginterest on it, and to economicinjustice in general Thev dzNI | Yy
condemnghosewho exploitothersthroughNJA @ndwarnsus,

@That which you givein usurythat it might increasethrough LJS 2 Life8ltf ldas no increase
with God.Butthat which you givein alms,seekng the Faceof God it isthey who receivea
manifold increasé (30:39).

0Godblights usurybut blessesactsof charity to grow; and Goddoesnot love any evil ingrates
(2:276).

w A nanifestsa power relationshipwherebythose who havecanexploit thosein need; whereby
the borrowerisforcedto work harderto repaythe capitalcreatedfrom nothing, which growswith

compoundingnterest; wherebythe powerful manipulatethe defencelessThe wealthyusemoney
that doesnot existto enablethem to live their exaggeratedlifestyles which ultimately degrade
ecosystemsvorldwide.146
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4.21 I 1.wK & socentralto the globaleconomicsystemthat few economistscanimaginea
world without it; however,for most of the pastmillennium,the takingof interestwasforbiddenin
ChristianEuropeaswell asin the Islamicworld. In contrastto the economybasedon exploitation,
Muslim economistscall to the vision of an economybasedon the principle of purifying charity
(tazkiyal), and exemplifiedby zZ 1 #*Kan obligatory wealth tax, which is on a par with prayer.
Thev dzNJadmyhands éBe steadfast in prayer and give the purifying almsX¢ (2:110).Justas
wealth is purified by sharingits surpluswith those who are in need, societiesare purified by the
circulation of wealth from the wealthy to the needy!4® Other contributionsto this purification
include sadagah (voluntary alms, charity), I ¢ |j ficRaritable endowments), A y ¥ @upport,
wherebyneedyrelativesand domesticanimalshavea right in a LJS NJ wegltf),zand gard hasan
(a beautiful loan), a loan without interest, which the Qur'an encourageshe wealthy to give to
thosein need.

RevereGodasbestyou can,and hearand obey,and give:that is better for your souls.
Thosewho are safeguardedfrom their own greed,they shall prosper.If you give a
beautiful loan to God,Hewill return it to you manifold X (64:1617).

TheQur'anfurther asserts,

aYouwill neverattain to utmost good until you donate someof what you cherish.Andwhatever
you give iswell knownto God (3:92).

BetweenFrugalityand Wasteful Excess

422 L Ij ( &rdh B NtheRrabicword A |j ,Am@aniRgfrugality, prudence,moderation, and
conservation,s, significantly the term usedfor economicsin Islam“® The prophet Muhammad,
upon him be peace and the blessingof God is reported to have said, & . @ré of wasteful
extravagancen wealth and spending it is bindingon you to be cautious,for no peoplethat was
prudent in their spendinghas been reducedto LJ2 @ SRITe @ dzNIguidgs humankindto
moderation, balanceand preservation®! It describesthe true servantsof the All-Merciful as
athose who, when they spend,are neither wasteful nor miserly, but keepto the mean between
these two¢ (25:67).Moderation tends toward fairness(qist) and the balanceassociatedwith it,
whereasimmoderationfeedstransgressiorand injustice and disturbsthe balanceby which God
hasset up the creation®? Thev dzNJI3 tlgérin its condemnationof wastefulexcess!'X eat and
drink, and do not waste by excessGoddoesnot love thosewho waste by excess (7:31;alsosee
6:141) A well-known K | R ehovis clearly how even in the use of copiousresource,waste is
detested:X the Messengenf God,uponhim be blessingsand peace passedoy { | WiHe hewas
washingfor prayer,andsaid:& 2 K isthis excessQ{ | WiRefeplied:d Lthire excessn washing
for LINJ & BhéRkophetsaid:a | ®\enif youare besidea flowing riverd 3

Thus,wastefuluseof evensuchabundantresourcesasthe air, the soil, the oceansandthe once
vastforestsisforbidden,to saynothingof other, scarcermineral andbiologicalresources.

4.23 Overconsumption God has provided humankindwith all that we need and more, yet

humangreedknowsno bounds.In the Islamicworldview, greedis deemeda kind of ingratitudeto
our Lord,the Lordof all beings.
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Surely,human beingsare mostungrateful to their Lord.Andto this do they bear witness:
for, surely,in the love of wealth are they mostfierce.
(100:68)

Theaccumulationof wealth for its own sake¢ deemeda worthy goalin someeconomicsystems;
isdiscouragd. Thev dzNX¥clgfesn the chapterentitled W/ 2 YLISGA GA 2y QX

You are obsessedy greedfor more and more until you visit the graves.But no, you will
cometo know! Againno, youwill cometo know! No, if you knewthe truth with certainty:
you will seehellfire. Youwill seeit with certainvision. Thenon that day you will be
guestionedabout the blessingsyou had enjoyed(102:1¢7).

The following K I R exériplifiesthe Prophet's teaching on the accumulationof wealth and
attitude to debt: If | had gold equalto the mountainof Uhud,it would not pleasemethat it should
remain with me for more than three days, exceptan amount which | would keep for repaying
debts®>4

Thusarisesthe needto reconsiderthe pursuitof abundancehroughaccumulation shifting
toward away groundedin the fulfillment found in doingwithout unneededthings.

4.24 An Open, Fair Economy Among the salient characteristicsof the Islamic economic
heritager®® are its insistencethat the welfare of individualsand society takes prececence over
profit'>6 and the rulingsthat marketsmust be free to all traders, pricesare determinedby open
transactionsand producemust be opento inspection.Hoarding,monopolytrading, over charging
and false or misleadingadvertisingare forbidden. These rulings enable the fair distribution of
resourcesand trade basedon equity and justice. Its emphasison ¢ 2 NJ &hEisexpressedn
the K I R:a D Ktl# Sorker his wagesbefore his sweatR NJA 1§ @hduse of gold and silverasa
medium of exchanges more receptiveto measuresto ensuretransparencythan are digitalised
moneyandthe currentfractionalreservebankingsystem.Thestandof Islamiceconomicteachings
againstwastefulextravagancdavourseconomiccircularityoverlinearmodelsof production.

Conductby Mutual Consultation

4.25 A fundamental right of people is consultation (a2 K r) MIall matters that affect their
welfare 18 Eachindividualmanandwoman,asal K | f oo thd EKrth,will be judgedaloneonthe
Dayof Judgmentfor what he or shedid with hisor her life. Thisenormousresponsibilityrequires
the freedomto participate effectivelyin planningand decisionmaking processes® Thev dzN | y
promisesthat dthose who conducttheir affairs by mutual consultatioré (42:38) will receivea
better, more lastingreward from God.Peopleof all socialand ethnic groupsare to be consulted
without discrimination the weakestare to be held asstrongestuntil their rightsare fully secured
and the strongestheld as weakestuntil they comply fully with the law.*®° Thecaliphd ! ifind 6 o
¢ n fdéckared,"The right of the weak shall be taken from the strong until the virtuous enjoys
peaceand protection from (the oppressionof) the wicked."%! He advisedMuhammadibn ! 6 ©
Bakr, his governorin Egypt,"Accordthem equal treatment so that the great should not expect
injusticefrom you in their favourandthe low shouldnot despairof yourjusticeto them.'62

4.26 We callon the governingauthoritiesin Islamiccountriesandin all countriesthroughoutthe
world to prioritise the measuresneeded to empower the powerless and ensure effective
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participationof peoplewhoseinterestsare at stakein the decisionmakingprocessessothat they
may makefull useof their intelligenceand experienceand not be disadvantagedy radal, ethnic,
sexualreligious,or other forms of discriminationt63

G =D
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Chapter5
L=

Principlesand Practicedor Tendingthe Earth

TheX | NJand ltsdims

5.1 TheEarthasa Ship In recentyears,writers haveimaginedthe planet Earthasa ship,an
ark of Noah sailinground the sun with its preciouscargo,the speciesof life, all interlinked and
united in destiny. Theprophet Muhammad,upon him be peaceand the blessingof God usedthe
parableof a shipto illustrate the responsibilitiesarisingfrom interdependenceThe passengerin
their variouspositionson deckand below required each2 (i K Sexdeesasin the distribution of
drinking water. In his impatienceto obtain water, one of the passengerdelow deck beganto
chopa hole in the hull with an axe, claiminghisright to drink. & b 2 iBthey were to hold backhis
K I Y Rsaidihe Prophet,a (i Kw®@d saveboth him and themselvesBut if they were to leave
him alone,they would causeboth him andthemselveso LJS NJ'% Kapassengein the parable
exemplifiesthe behaviourand attitude of contemporaryhumanbeings,who in their impatienceto
extract from nature the goodsthat they desire, have significantlydiminishedthe capacityof the
Earthto supportlife. Environmentalegislation,policy,and activism¢ the subjectsof this sectiong
are amongthe meansby which our handsmaybe restrained.

5.2  Adistinctive aspectof the Islamicfaith tradition is its emphasison securingthe rights of
createdbeings,humansand other beingsalike.Indeed,lslamis often saidto be a religion of law.
165 Themoral Lawof Islam,derivedmainlyfrom the v dzNJxnid t¥ie normative practice(sunnaf)66
of the prophet Muhammad,upon him be blessingsand peace is known asthe a K I Nivhigh
meansliterally the Way, the path to water, the sourceof life.*®” Its aimis to chart how to do the
will of the Merciful, Compassionatéordof all beings;to live life ¢ individuallyand collectivelyg in
the most moral and ethicalway. Indeed, the scienceof ethicsand that of law are essentiallyone
and the same'%8 Acts are evaluatedaccordingto a five-tiered scale;an act may be obligatory,
recommended permitted, disfavoured or prohibited.'% Thea K | Nthds nist only prohibitive
andinjunctive,but alsoprescriptive chartingthe ethicalcourseof what & 2 dzabié:én addition
to the essentiallegalimperativesthat fall within the jurisdiction of the courts, it setsforth ideal
standardsof behaviourthat can be implementedonly by individual and socialconscienceEven
when the courtsfail, or where Islamiccourtsdo not exist,the & K | Nabt$iblit khe normstoward
whichbelieversare alwaysto aspire!”®

5.3 Thea K| NIpHhkeifes, applied with discern and care to changingcircumstancesin
different times and places, provide a set of ground rules aimed at ensuring cooperation and
responsiblebehaviour.Ashasbeenobservedwith regardto Islamicwater law, local communities
usuallyimplementa K I Nidntitigswithout recourseto governmentintervention, for this requires
only that people believein it and are preparedto acceptarhitration by those with learningto
interpret the rules. With its distillation of expertise gained over more than 1400 years and
& ( K NRndz@phasison open and fair dealingthe & K | Ndaspiowdeda W (i MidzSbywhich
any Islamiccommunity may find a solution to A (i & X LINR'® Th&arkal dNebdurd#n values,
principles, precepts, and rulings that pertain to the environment, as well as environmental
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instrumentsand policies. Thisbody of knowledgeis beginningto be recognisedasfigh al-0 o0 QI K
(Islamicenvironmentallaw), andits revivalis now beingpioneeredin variousparts of the world.1"2

5.4  The Ultimate Aims of the { K I NI WIfukdamental principle of Islamic law is that
G Y I G ar&eNaluatedin light of their aims (Y I |j n).a Ph&ultimate aim of the & K | Nidt&! | K
promote the welfare of D 2 Rafeatures(Y | a nal-khaigor Y I & nal-WAAKRLH Ruslim jurists
have generallyagreedthat for human society to function and prosper, at least five essential
prerequisited’> must be safeguardedThefirst is R ¢ of religion, the foundation of beliefs,moral
values, and ethics upon which society is built. Life (nafs) is the second prerequisite; without
safeguardindife, no societycan function. Third,aa 2 O A ste¥it@@as) must be safeguarded
through ensuringthat its progenyare born and raisedwithin securefamily relationships.Fourth,
reason(W I') nfist be safeguardedo ensurerational behaviour,both individuallyand collectively.
Fifth, rightsto property (Y n) fare neededto enableindividuak to securetheir livelihoods.These
necessitiesapply to the welfare both of presentand future generations,explicitlyin the caseof
posterity andimplicitly with regardto religion, life, reason,and property.

Benefitsand Detriments

5.5 InlIslamicjurisprudenceall actsare assessedavith regardto their consequenceasbenefits
(Y I & ndndditriments(Y I ¥ ). 4°XHRoughcomprehensiveanalysisof similarrulings,juristsin
the past haveformulated methodologicallegislativeprinciples(lj | ¢ nd#sAnRE T8 |j RKavididh K
serve as guidelinesin solvingparticular legal problems!’” They are an essentialelementin the
evolving scienceof Islamic environmental jurisprudence.Muslim jurists and legislatorsshould
alwaysaim at the commongoodof all createdbeings:they shouldstriveto harmoniseandfulfil all
interests. However,when it is not possibleto satisfyall interests, the universalcommon good
requiresthat rules of prioritisationsbe followed. The 14" centuryjurist ¢ | fgdb oAhmadibn

¢ | € Y arécul&edthe basicprinciplethus:

Whatis requiredis to safeguardall benefitsand bringthem to completion,andto eliminateall
detrimentsor at leastminimisethem. If they proveirreconcilablejt is to safeguardhe greater
good by the exclusionof the lesser,and to remove the greater harm by acceptanceof the
lesser.Thatis the mandateof the Law!’®

Thefollowing paragraphsummarisethe principlesset out by juriststo securethe generalgoodby
weighing the welfare of the greatestnumber,the importanceof the variousinterestsinvolved,the
certainty or probability of benefit andharm, and the ability of those affected to securetheir
welfarewithout intervention of the authorities

1 Universaland individual welfare. Universalinterests’® take priority over the interestsof
individualsand particulargroupswhen they cannotbe reconciled. Amongthe principlesof
Islamic law are: & t NJ B biferdi td preservingthe universalinterest over particular
Ay ( S NaBdi (¢ agBpéralwelfare takespriority overindividualg S € ¥ Frotilhisbasis
is derivedthe principlethat & !private injury is acceptedto avert a generalinjury to the
LJdzo £8%HOweer individualrightsare not negatedin the nameof the publicinterest18?

1 Greater and lesser needs Benefits and detriments are assessedaccordingto their
importance and urgency!®? Priority is givento fundamental necessitiesf these conflict
with less acute needs or refinements, and to the lesserneeds if these conflict with
refinements. Pertinent juristic principlesare: & ¢ KeSserof two evilsshallbe OK2 3 Sy > ¢
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G { S gdaNdge shall be removed by means of lighter R Y | Zh&d>iéLofme of two
opposingdetriments is unavoidable the more injuriousis avetted by commissionof the
lessA Yy 2 dzZNA 2 dza d ¢

1 Upholding priorities (al-ahamm g | -@éihimm). If facedwith a choicebetween mutually
exclusive obligations or prohibitions, or an obligation and a prohibition, the more
important takesprecedenceoverthe lessimportant.183

1 Actual and conjectural interests. Priority is givento actualor known interestsin caseof
conflict with conjecturalor probable interests of similar importance; costsand benefits
that are certainare givengreaterweightthan uncertaincostsand benefits.

1 Theinterestsof the powerful and the powerless Consideratioris givento the abilities of
variousgroupsto securetheir own welfare. It is obligatoryto protect the disadvantaged
and lessinfluential groupsin accordancewith the juristic principlesthat & ¢ K\&rting of
harm from the poor takespriority over the avertingof harmfromthe ¢ S I £ @& E K S
welfare of the poor takespriority overthe welfareoftne g S I f &K & ®¢

1 Averting detriments. It is obligatory to avert or minimise damag before it occursin
application of the principlesd ¢ K SHalfbe no infliction of damageand no retaliation
throughR I Y I #$ X & khalbe NB Y 2 gdddihen it cannotbe removedentirely,
G 5 I Y bhal®e removedto the extent that is LJ2 & & Mhdn Sedutingbenefits brings
about unavoidabledetriments of similar or greater magnitude,the juristic principleto be
appliedis, GAverting harm takesprecedenceover acquiringd Sy S #eAHer@idisa strong
justification for adoption of the precautionary principle, namely, that activities which
involveariskof irreversibleor seriousharmshouldbe averted

Rightsand Wrongs

5.6 Extirpationof SpeciesAsnoted above(para.2.5), Godhascreatedeachthing bi Qtiaqqg, in

truth andfor right, and all createdbeingshaverights. dNot in jest have We createdthe Heavens
and the Earth and all that is betweenthem. We have not createdthem but for (i NHzi(4488;

39). Nothing has been createdin vain; all are created for right. We must therefore treat none

wantonly,and we musttake no life exceptby right. Butif humanbeingsmay be justified in taking
individuallives,we haveno right to extirpate any speciesof D 2 Rcfeéaturesfrom the face of the

Earthi8 ¢ to erasea sign of the Divine,to silencea mode of D 2 Rdlbéfication,to obliterate a
communitythat embodiessucha mode of glorification,worship,and service,to destroya unique
andirreplaceableslementin the fabric of life on Earth.Theenormity of the crime of ecocideg the

extirpation of entire ecosystems,communities of species including our own ¢ can best be

appreciatedby consideringthe horrors of genocideg the extirpation of ethnicitiesand cultures.
Crimesagainstthe creation¢ al-khalg,al-W n f I¢ dreafialogoudo crimesagairst humanityand

are no lessgravel®’ Thiskind of corruption in the Earthhasyet to be recognised litigated, and

penalisedn nationalandinternationallegislation'&®

5.7 Animal Welfare and Animal Rights Therightsof animalsK dzlj &i-§ | K nv@RKI e | g ny
are enshrinedas one of the categoriesof K dzlj al-f A ptheRights of D 2 R€Rriants,that is,
humanbeingsand animals'® Theserights are detailedin numerousl K n Randiar€ summarised

in rulingsby Muslimjurists. Most of the rightsarticulated by jurists applyto domesticanimalsand
captiveindividualsof wild specieswhile a few pertain to the hunting of wild animals.Our ethical
obligationsnaturally apply primarily to those creatureswhosewelfare is most dependenton our
actions.In the past,mostwild populationswere far lessaffectedby the actsof humanbeingsthan

they are today. Now, their welfare and survivalare increasinglysometimesutterly, dependenton
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the actsof humanity1®° Therights of animalsare meantto be safeguardedy the force of the law
¢ not only through the office of the muhtasib (the inspector chargedwith securinggood and
avertingevil ¢ seepara 5.32) but also,in the view of the majority of jurists, by courtsof law.1°? If
theserights of animalsare secural, the impact on industrial farming and fishing practiceswill be
revolutionary.Major changeswill be requiredin the waysthat biologicaland medicalresearchand
trade in wildlife are conducted,and in the designand managementof abattoirs, livestockfarms
andmarkets,zoos,and pet shops.Muslimjuristswill haveto look closelyat the implicationsof the
a K I NurthPdedardto the use and abuseof living beings,and take bold standsto rectify the
wrongsi®?

Harvestingour Food:l | £ amd Tayyib

5.8 Inlight of this groundingin the basicethical valuesof our faith, let us considerthe food we
eat. Considethesetwo v dzNIt &/8A FO

Eatof that which Godhasprovidedyou, lawful and good ¢ and fear God,in Whomyou
havefaith. (5:88)

Thereshall be no blame on thosewho havefaith and do goodworks for what they have
eaten, if they fear God,havefaith, and work rightly; then fear and havefaith, then fear and
work utmost good¢ for Godlovesthose who work utmost good. (5:93)

Without in any way negatingthe specificlegalimport of the texts with respectto consumptionof

foodsthat are not lawful ¢ not K | we tan seehere a wider implication with respectto foods
that are not purely good ¢ not tayyib, and indeed, with respectto the consumptionof food in

general Asconsumerof food, and producersof food, we are morallyboundto minimisesuffering
and destruction!®3 Consumindood ¢ takinglife, whether animalor plant, to build our lives¢ isno

small thing. When we take into accountthe lossesof sentient and non-sentient life associated
with farmingand ranching fishingand hunting,we cannotes@pethe fact that our livesinevitably
involvethe death of an appallingamount of life, includingsentientlife. 1** We are morally bound

to redeemtheir killing by usingthe strengthwe gainto give backmore than we havetaken®® If,

in slaughteringand eating, we take D 2 Rn@réiein gratitude and renderthanksby worksof utmost

good,we may give meaningto their deaths.Thenthe act of slaughterwill no longerbe an act of

desecration put an offering of sacrifice'®® Significantlythe K | R onilutfhost goad that is quoted

in para 3.3,that & D zh&sprescribedutmost goodnesswith regardto all things> éontinueswith a

tangibleillustration in a field not usuallyassociatedvith goodnesspamelythe taking of life, but

that isthe field in whichthere isthe most at stakewhengoodnesss lacking*®’

Godhasprescribedutmost goodnessheauty,and excellencegA K a witl niegardto all things.
Sq if youkill, makethe kill mostgood,andif you slaughter,makethe slaughtermostgood:let
eachof you sharpenhisbladeand giveeaseto the one beingslaughtered'®®

5.9 Somekinds of farming, somekinds of ranching and some kinds of hunting are far more
wasteful of life and far more destructiveof the fabric of life on Earththan other kinds°® Most
destructive, most wasteful by far are industrial farms that poisonthe soll, air, and water, that
replacethe diversity of native plants with sterile monocultures,industrial livestock production
facilities, suchas poultry farms, feedlots, slaughterhousesand dairies,and industrial fisheriesg
trawlers with vast nets that scrapethe seabedand aquacultue systemsthat replace thriving
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